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Jiny hlas: And first let me just say that we are very, very happy to be back in Prague and we hope to come
back again because we just like it very much here. And my family, even the very youngest of my family
who had not been here before, keeps on saying how happy she is to be in Czechoslovakia and what a
pity we are going tomorrow.

Jiny hlas: Jsem stastny, Ze jsem tady a urcité se sem chci znovu pfijet. A dokonce i nejmladsi z mé rodiny
je velice stastna a taky rika totéz, Ze sem musi znovu prijet.

Jiny hlas: Okay, so | don't have a formal paper. | want to talk as clearly and as simply as | can about what |
think is a very big and difficult and central problem. And also because Richard Rorty, | think, was the last
person to be here. | don't know how many of you were here when Richard Rorty was here, but | want to
take up some of his themes and talk about them because I'm also working on writing an article about his
work at the moment.

Jiny hlas: Nepfipravil jsem si Zadnou formalni prednasku. Budu mluvit o nékterych duleZitych a obtiznych
problémech tak jednoduse, jak jen to bude mozné. A vezmu néktera témata, kterd prenasel Richard
Rorty, protoZe pracuji na ¢lanku o ném.

Jiny hlas: May | just ask how many people here did attend Richard Rorty's talk? Or most?

Hejdanek: Asi dvé tretiny pritomnych.

Jiny hlas: Okay. Well, Richard Rorty has written a book which has become a center of discussion in the
United States and in England called Philosophy and the Mirror of Nature. In which he contrasts what he
there calls systematic philosophy with what he calls edifying philosophy. And in the paper which he has
written for a German review to be published in Berlin in a few months, he makes the contrast in terms of
analytic philosophy and continental philosophy. And | think that's what he did here probably. He
contrasts systematic philosophy versus what he calls edifying philosophy. The words don't matter. But he
also makes a contrast, and this is more important, between analytic philosophy and continental
philosophy. And | want to talk about that contrast.

Jiny hlas: Richard Rorty napsal knizku, ktera se stala centrem mnoha diskusi v Evropé i v Americe, kde
kontrastuje to, co nazyva systematickou filosofir...

Hejdanek: Systematickou filosofii a...

Jiny hlas: ...a tu stavéci...

Hejdanek: Stavebni... jo, ta se vystavuje.

Jiny hlas: Ale dllezZitéjsi je, Ze v pozdéjsim ¢lanku pro némecky ¢asopis tento kontrast déla mezi
analytickou filosofii’ a kontinentdlIni filosofii. Nevim, o ¢em zde mluvil, ale déla tento kontrast mezi dvéma
filosofiemi, které maji velice rozdilny postoj k pravdé.

Jiny hlas: And that means also, | think, this is what | say now, very different relations to responsibility, |
would even say moral responsibility, because it is a question of in what way one is responsible as a
philosopher for what one is saying.

Jiny hlas: A tento problém se také promita do problému odpovédnosti nebo moralni odpovédnosti,
alespon tak se mi to jevi, protoze je to problém toho, do jaké miry je filosof odpovédny za to, co rika.
Jiny hlas: And this is also connected with different views of the nature of the person or the author or the
subject who produces the philosophy on the one hand, and his text or his work on the other hand.

Jiny hlas: Je to také kontrast mezi osobou, jedincem, ktery vyprodukuje filosofii, a mezi jeho praci.

Jiny hlas: And that of course is the point at which the relationship between philosophy and literature
becomes relevant because these are different ways of treating philosophy as literary text.

Jiny hlas: A zde také vystupuje kontrast mezi filosofii a literaturou, protoZe to jsou rozdilné pristupy, jak
povazovat filosofii a literarni text.

Jiny hlas: Now let me just say that | don't think we should take too seriously or too literally these labels



analytic on the one side and continental on the other side, because there are many kinds of continental
philosophy and there are many kinds of analytic philosophy.

Jiny hlas: Neméli bychom pfilis vazné brat tyto pojmy analytickd a kontinentdlini filosofie, protoze je
mnoho typu kontinentdlni a mnoho typt analytické filosofie.

Jiny hlas: But still | will use these labels because they do correspond to one central real difference.

Jiny hlas: Ale budu tato jména pouzivat, protoZe jsou zakladnim oznacenim pro jisté typy filosofie.

Jiny hlas: Now let me try and explain this difference. | think that there are three main heads, three main
ways or | should say three main sources of the difference. One: a different relationship or different view
of the relationship between philosophy and history. Secondly, and I'll repeat this in a moment, a different
theory of language. And thirdly, a very different view about the relationship between the conscious
subject and all that is unconscious or beyond the grasp or control of the conscious subject.

Jiny hlas: Jsou tfi zakladni hlediska, tfi prvky, v kterych se tyto filosofie podstatné lisi. Zaprvé je to vztah
filosofie kontra historie. Potom je to rozdilny pFistup k jazyku. A za treti je to mezi védomym...

Hejdanek: Mezi védomym subjektem a nevédomim. To, co je védomé a to, co je nevédomé.

Jiny hlas: Mezi védomim a nevédomim.

Jiny hlas: Let me say just a little bit about each of these three enormous topics. | have to simplify, but |
must say something about each.

Jiny hlas: Reknu né&co o kazdé z nich. Budu muset to velice zjednodusovat.

Jiny hlas: For most philosophers in the tradition from which | come, that is to say analytic philosophy,
there are problems in philosophy which have to be dealt with, one tries to solve them, and these
problems can be defined without reference to their history.

Jiny hlas: V tradici, z které ja pochazim, to je analytickd filosofie, tam problémy filosofie se mohou
nahliZet bez ohledu k historii.

Jiny hlas: A good comparison is with for example physics. To when you learn physics you don't have to
study the history of physics in order to learn say quantum mechanics.

Jiny hlas: Dobré srovnani je s fyzikou, protoze kdyzZ se uci clovék fyziku, nemusi se ohliZzet na dé&jiny fyziky
proto, aby se naucil treba kvantovou mechaniku.

Jiny hlas: Of course there is a history of the development of theory of physics or theory of chemistry, but
that history is regarded as a separate subject from the problems of chemistry and physical theory as we
have them today.

Jiny hlas: Je samozrejmé historie chemickych a fyzikalnich teorii, oviem tento pfedmét se nahlizi jako
zvlastni, oddéleny od vlastniho studia fyziky a chemie.

Jiny hlas: For typical analytical philosophers, philosophy is like that.

Jiny hlas: Toto je typické pro analytickou filosofii. Jo.

Jiny hlas: On the other side you will find that probably since the time of Hegel or maybe a bit before
because one can mention other names like Vico, but let's say Hegel is a very big name, it is thought that
problems only emerge in a particular historical sequence.

Jiny hlas: A v té opacné tradici, kterd pocina freknéme u Hegela, problémy vznikaji pouze v dané konkrétni
historické situaci.

Jiny hlas: And you cannot understand the meaning of the problems unless you understand the sources or
the origins, their roots in their history, and that means to say that from this point of view philosophy is
essentially a historical subject.

Jiny hlas: A nemUzete prosté nemuzete pochopit problém, pokud neznate jeho historické okolnosti, jeho
koreny, a z tohoto hlediska filosoficky problém je v zasadé také historicky problém.

Jiny hlas: Hegel himself believed that this history had come to an end at his time, and therefore you
could give a final objective view.

Jiny hlas: A Hegel sam si mysli, Ze historie dosla ke konci v jeho dobé, a tudiZ on sdm m{ize podat
objektivni ndhled, objektivni pohled na véc.



Jiny hlas: But | think you would easily understand that if you no longer believe in the ending of history in
this way, but you still believe in the historical nature of philosophy, then you will be very drawn to a deep
kind of relativism.

Jiny hlas: A cili, pokud vérite v dalsi béh historie a soucasné v tu historickou zavislost filosofie, tak
dospéjete k silnému relativismu.

Jiny hlas: Because to one looks at the roots of the problems of one's own day in what happened in
previous days, but one knows or one believes one knows in terms of this theory that tomorrow there will
be new problems in a new language which we cannot yet foretell.

Jiny hlas: Protoze si kazdy si uvédomuje, Ze v nyné&jsi dobé nahlizime na problémy minulych dni, oviem
uvédomujeme si soucasné, Ze zitra nebo v dalSich dnech budou jiné problémy a jiny jazyk, se kterym se
budeme potykat.

Jiny hlas: So already the idea of finding the truth, as you might say, becomes very problematic because
what is true will change as the problems change and of course the problems change as history develops.
Jiny hlas: Protoze bude také velice obtizné najit problém té jedné pravdy, protoZe to, co je pravdivé, to se
méni tak, jak se méni problémy v historii.

Jiny hlas: In what | have been reading of Dick Rorty's work, clearly he is on the side of the historical view.
Jiny hlas: To, co jsem Cetl v praci Dicka Rortyho, tak on se stavi na historické hledisko.

Jiny hlas: | don't know whether he said so here, but in what he has written clearly...

Jiny hlas: He didn't deal with himself too much.

Jiny hlas: | see. Alright, | should say just one further thing under this sort of section of history. In my view,
analytic philosophy is not a new kind of philosophy here, but really belongs to the old classical tradition.
What is new is the historical view of philosophy. If you go back to Plato or Aristotle, you have problems
and there is a way of finding true answers to problems. The idea that problems change and therefore
truth changes is a modern view.

Hejdanek: To je to klasické, to je béZné, klasické filosofie.

Jiny hlas: Jako u Platdna i v souc¢asné dobé je hledisko, Ze je mozno nalézt odpovédi na problémy, které
se netykaji ¢asu. Co se dnes oviem méni, je pravé ten nahled, Ze problémy se méni s historii.

Jiny hlas: Yeah, of course every analytic philosopher or nearly every analytic philosopher is also has an
empiricist tradition and therefore believes that his own answer to the problem may have to be revised.
We have to... okay.

Jiny hlas: A kazdy analyticky filosof ma empiricistickou tradici za sebou a tudiz véri tomu, ze jeho nazory
mohou byt revidovany.

Jiny hlas: So he distinguishes clearly between what the truth which he tries to seek and his own answer
which is always revisable. But in principle there is a truth.

Jiny hlas: A ¢ini rozdil mezi pravdou, kterou hleda, a mezi svymi vlastnimi odpovédmi, pficemz véri, Ze je
pravda, ktera se hleda.

Jiny hlas: But of course for somebody who is fundamentally takes a fundamentally historical view, truth
itself changes. It is relative. Truth | should say is relative to a period.

Jiny hlas: Ovsem pro toho, kdo ma historické hledisko, pro toho se méni i pravda.

Jiny hlas: But that's only a first thing. Now let me say something about theory of language. Not very
much, because this is a very big and difficult subject.

Jiny hlas: Oviem to je pouze prvni véc. Reknéme néco o teorii jazyka, ovéem ne mnoho, protoze to je
velice slozZity a veliky problém.

Jiny hlas: In the 19th and above all 20th century, theory of language has come to be central in
philosophy, whether analytic philosophy or continental philosophy.

Jiny hlas: V 19. a hlavné ve 20. stoleti se stala teorie jazyka Ustfedni, at v analytické, tak v kontinentalni
filosofii.

Jiny hlas: If you want to discuss problems in theory of language later on I'd be very happy but for the



moment let me just say that. Now one of the most important theories, one of the most influential
theories in continental philosophy is a theory of de Saussure. What's the word? De Saussure. De
Saussure. Swiss theory of language. And there is one very central idea in this theory of language which |
just want to stress.

Jiny hlas: Jedna z podstatnych je filosofie Sassurea, de Sassurea, teorie jazyka a v ni jeden Gstredni
problém, ktery pravé chtél zdraznit.

Jiny hlas: That idea is that the meaning of every word in a language depends crucially, centrally, on its
relationship to every other word in the language.

Jiny hlas: Ta myslenka je, Ze vyznam kazdého slova v jazyce zavisi v zasadé na vztahu k vyznamu dalsich
slov.

Jiny hlas: For example, | take a very simple example first, if | say that the color of this paper is white, the
meaning of white has to be understood as not red, not green, not yellow, not blue, not...

Jiny hlas: Priklad: je to velmi jednoduchy pfiklad. Pokud rfeknu, Ze barva tohoto papiru je bila, vyznam
bilé musi byt chapan jako ne cervena, ne zelend, ne Zluta, ne modra a tak dale.

Jiny hlas: And so we can say that the meaning of the word white is to be understood in the way in which
it is different from all the other terms.

Jiny hlas: Cili je nutno chapat vyznam slova bily v rozdilu od viech ostatnich slov nebo viech ostatnich
pojmu, tedy barvy.

Jiny hlas: So the meaning in this way is understood as, or if you like, within a language, and a language is
understood as what is called a system of differences. And it would not mean... because the meaning of
the word white lies within this system of differences, nothing is white in itself. It is just white inasmuch as
it is different from everything else.

Jiny hlas: Cili bere-li se to jako systém rozdilnosti nebo systém diferenci, tak bila je pravé to, co se da
vyhranit jako to, ne jako néco, co je samo o sobé bilé, ale jako to, co je v rozdilu ke vSem ostatnim
barvam.

Hejdanek: Nic neni bilé samo o sobé, izolované.

Jiny hlas: This | want to really... | should stress that when | said nothing is white in itself, because from
this theory this is a very central thought, that we are never directly confronted with the meaning of a
word by looking at an object. We're never directly confronted with the nature of an object just by looking
at it. Because to understand what it is we have to refer to language, and in referring to language we are
referring to a system of differences.

Jiny hlas: To znamen3, Ze kdyz se prosté podivame na predmét, neuchopime rovnou jeho podstatu, neni
to mozné, protoze ji chdpeme pouze skrze jazyk a jazyk je zde bran jako systém diferenci, systém rozdila.
Jiny hlas: And that has two very important consequences for what interests us here. First, that since
obviously each language is different in the words which belong to its vocabulary, the meaning of a word
depends simply on the system to which the word belongs.

Jiny hlas: Toto ma dvé podstatné konsekvence, z nichZ prvni je...

Jiny hlas: Since the meaning of a word depends on a system of language, or its place in a language, which
is... every people's has a different system. Czech is a different system from English. But not just that, the
system of one Czech person's language is different from that of another Czech person's language and it
changes all the time as you learn more words and forget old words. So meaning is relative to human
activity in making language.

Jiny hlas: ProtoZe kaZdy jazyk se v podstaté od sebe lisi, kaZzdé slovo patfi do pfislusného systému, do
rozdilného systému a i uvnitf kazdého jazyka se lisi podle jednotlivého mluvciho, takze vlastné vyznam
véeho je naprosto relativni.

Jiny hlas: So we cannot say that anything has a nature in itself. It is just to be recognized in terms of the
way in which it is different from everything else according to that system.

Jiny hlas: Z toho plyne, Ze nic nema podstatu samo o sobé, ale Ze je praveé zavislé na misté v daném



systému.

Jiny hlas: That's the first consequence. The second consequence is that this gives a very different model
on which to understand how people come to learn a language.

Jiny hlas: Toto dava zase rozdilny model chapani, jak se lidé uci jazyk.

Jiny hlas: Let me take the same example, the word white.

Jiny hlas: Znova ten pfriklad s bilou barvou.

Jiny hlas: If the meaning of the word white could be given to you just by looking at this and | say white is
this, without reference to words like green and blue and red, then you can learn the word white
completely at the first lesson. There is a whole finished determined meaning.

Jiny hlas: Pokud budu moci Fici, Ze toto je bila s tim zplisobem, Ze ukaZu na papir, tak potom budete moci
pochopit cely pojem bilé barvy hned v prvni lekci.

Jiny hlas: But if the whole meaning of the word white extends throughout the whole system of all the
other terms from which it is different, then you can only learn a little bit of the meaning at a time.

Jiny hlas: Pokud ovsem vyznam slova bily zavisi na celém systému vsech ostatnich rozdilnych pojmu, tak
potom budete schopni uchopovat vzdycky pouze kousek problému v daném case.

Jiny hlas: First | teach you to say white, then | teach you to say yellow. But then | teach you to say black
and red and green, and you're not just learning new words, you're learning more of the meaning of the
word white at the same time.

Jiny hlas: Nejdfiv vas nauc¢im bilou, potom Zlutou, potom budou nasledovat dalsi barvy jako ¢erna,
¢ervena a tak dale a nebudete se ucit ty ostatni pojmy, ale budete se stale ucit vice o pojmu bilé.

Jiny hlas: And then | teach you different things about the word white, how it has a symbolic meaning in
reference to say character, or how we distinguish... how it has a different symbolic meaning in the white
races and the black races.

Jiny hlas: Potom véas nauc¢im dalsi vyznamy slova bily, to znamena treba v symbolice s referenci k
charakteru nebo k rase, bila, ¢erna rasa.

Jiny hlas: And so because there are always going to be more words than you have learned at any one
time, there is always going to be more to the meaning of any one of these words than you have grasped
up to the present. Understand?

Jiny hlas: A protozZe je vidycky vice slov, neZ se mizZete naucit, tak vzdycky bude v tom, co fikate, fe¢eno
vice, nez co jste v daném okamziku schopni chapat.

Jiny hlas: And that means there is always going to be more to the meaning of what you say than you can
control or be aware of. And this just for reasons of theory of language. These are not Freudian reasons,
these are not Marxist reasons, these are theory of language reasons.

Jiny hlas: To znamen4, Ze vzdy bude v tom, co fikate, Feceno vic, nez co mlzete v daném okamziku
chapat, a to z divod(l pouze pro teorii jazyka, nejsou to divody freudovské nebo marxistické.

Hejdanek: Neni to dany nazor marxisticky nebo jakej jinej, filosoficky, ale to prosté je urcité uchopeni
povahy fec¢i samotné, Ze z toho to vyplyva.

Jiny hlas: This is so important I'd like to ask if people have understood, or if anybody has questions on this
point.

Jiny hlas: To je tak dulezité, Ze bych se chtél zeptat, jestli to vsichni pochopili, nebo jestli jsou k tomu
néjaké otazky.

Hejdanek: M3, prestavka ve vykladu, kontrola, jestli vSichni pochopili, tak bud jestli jsou nejdriv
vyjasnovaci otazky a pak polemické otazky prednasejiciho. Jestli jsem tomu dobre rozumél? Vsechno v
poradku? Vsichni rozuméli? Dobra.

Jiny hlas: So, I've said something about history, something about theory of language. This theory of
language I've just...

Jiny hlas: mentioned, the theory of language as a system of differences is very much influenced
continental writers particularly French writers.



Jiny hlas: A tato teorie jako systém diferenci ma veliky vliv na kontinentalni spisovatele, zvlasté na
francouzskeé.

Jiny hlas: And it is quite different from the theories of meaning or theories of language which essentially
go back to the German philosopher Frege, which are influential in the analytic world.

Jiny hlas: A jsou v podstaté rozdilné od teorii vyznamu a jazyka némeckého filosofa Frega, které jsou
vyznamné pro analytickou filosofii.

Jiny hlas: The third section | just want to mention, because it is also historically very important, is the
influence of a variety of theories, essentially 19th century, though they have their roots I think in Kant,
according to which the language-using subject - whoever uses language - does not have full access or
clear relationship to everything which he intends or means, does not have full access to the meaning of
his own actions, even the meaning of his own thoughts.

Jiny hlas: A za treti, subjekt, ktery uziva jazyka, nemuze plné chapat jeho vyznam a dasledky toho, co rika.
Jiny hlas: For example, Freudian psychoanalytic theories have had an enormous influence again on above
all French contemporary writers.

Jiny hlas: Napfiklad Freudova psychoanalyza ma veliky dopad na soucasné francouzské spisovatele.

Jiny hlas: If you take these theories very seriously, then again we can see that whoever writes, for
example, a philosophical text, may simply not be aware of all the symbolic meanings hidden in his own
text, as in his own dreams.

Jiny hlas: A ti také tvrdi, Ze kdyZ to vezmeme dusledné, tak nikdo, kdo pise filosoficky text, si nemuZe byt
Uplné védom vsech symbolickych vyznam(, které jsou v jeho textu, tak jako ve jeho snech.

Jiny hlas: Similarly, of course, many writers in the western continental tradition, so-called western
continental tradition, have been very influenced by a whole long history of 19th and 20th century Marxist
writings.

Jiny hlas: Stejné mnoho zapadnich kontinentalnich spisovateld bylo ovlivnéno tradici marxistického
mysleni.

Jiny hlas: Which also go back to ultimately to a Kantian and Hegelian theory of the subject, according to
which in many conditions the subject does not understand the meaning or significance of his own actions
and his own thoughts.

Jiny hlas: Ktera toto zase zpét k myslence, Ze subjekt nemuze v mnoha pripadech rozumét disledkdim a
nemuze plné chapat své akce.

Jiny hlas: Again, neither psychoanalytic theories nor Marxist theories have had any serious influence on
analytic philosophy.

Jiny hlas: A zase, ani psychoanalyza, ani marxismus nemély vyrazny vliv na analytickou filosofii.

Jiny hlas: So, these are my three major heads of difference. And now they are together associated with a
fourth head which I introduce now and about which | must say something, and that is the problem - | will
give it a label first - the problem of reflexivity.

Jiny hlas: Tato tfi hlediska rozdilu se stykaji ve ¢tvrtém bodé, ktery nazvu problém reflexivity.

Jiny hlas: Just at this stage to give a short illustration of what | mean. If | believe, for example, that a
typical philosophical text or a typical philosophical talk has a hidden meaning not accessible to the
philosopher who produces it, if | really believe that, then | have to apply that belief to what | am saying to
you how.

Jiny hlas: Pokud vérim tomu, Ze filosoficky text méa néjaky skryty symbolicky vyznam, ktery sdm autor
nechape, tak musim tutéz metodu aplikovat na to, co vam ted fikam.

Jiny hlas: Just as if | am not Hegel and | do not believe in the end of history, | have to suppose that the
problem I'm discussing now is just relative to the present language, the present concepts and the present
historical period.

Jiny hlas: Stejné jako nejsem Hegel, ktery véFi v ukonceni historie - i kdyz nejsem Hegel, ktery vériv
ukonceni déjin, tak musim véfit, Ze to, co fika, je v sou¢asném systému pojmu.



Jiny hlas: And again, if | believe that my theory of language and meaning is a Saussurian theory, that is to
say a theory of meaning as a system of difference and much of what is meaning therefore beyond my
control, my awareness, once again | have to believe that much of the meaning of what | am saying now
is beyond what | can be conscious of or can even control.

Jiny hlas: A pokud prijmu Saussurtiv systém rozdilt, tak pak musim prijmout také to, Ze to, co zde fikam,
je castecné mimo moji kontrolu, je dal, nez jsem schopen kontrolovat.

Jiny hlas: Onen systém rozdil(, Ze kazdé slovo a vyznam je dan jen komplexem jinych vyznamu, tfeba i v
ramci rozdild, pak také co rika [nesrozumitelné].

Jiny hlas: So, you see | have now to come back to a point | made at the beginning. If | believe all that, and
| think Dick Rorty does believe all that, at least half of him believes that, | think - well, | have to underline
| think for reasons | will give you in a moment - but if | believe all that, then | have a very serious problem
about how to understand even the truth of what | am saying to you now, and also my responsibility for
what | am saying to you now, because much of what | am saying to you now escapes my own control. So
there's a serious problem about truth and about responsibility on that view of philosophy.

Jiny hlas: Véfim-li tomu, co zde fikdm, a vim, Ze Dick Rorty tomu asponi polovinou véfi, tak potom vznika
velice slozity problém vztahu k pravdé v tom, co vdm nyni Fikdm, a viibec moji schopnosti kontrolovat to,
co vam nyni fikam.

Jiny hlas: But this is a very serious problem. | wouldn't like you to think that in pointing out that it is a
problem | think that that view of philosophy is mistaken. | just want to point out at this stage of my talk
that the problem is a very serious one, because the reasons I've gone through are serious reasons.
They're not just mistaken. They may be wrong, but they're serious.

Jiny hlas: A tyto ddvody, pro které to fikdm, jsou vazné dlivody. Nejsou to prosté jen omyly. Mohou byt
nespravné, ale jsou vazné.

Jiny hlas: Okay, now I just really want to add one other very big, or go on to another very big theme
which is associated with this.

A chtél bych se zminit o dalSim vyznamném tématu, které je s timto spojené.

There is a part of analytic philosophy which is known as speech act theory.

Je Cast analytické filosofie, ktera je znama jako speech act theory, teorie feci a ¢ina.

That is to say that we must recognize that in— no, sorry, let me start one stage back. Whatever action |
perform, | can be understood as doing many different things at once.

Tedy musime rozpoznat— ne, pardon, dovolte mi zacit o krok zpét. At délam jakoukoli akci, mohu to
chapat tak, Zze délam mnoho rliznych véci soucasné.

| could put this in a slightly more formal way by saying that there are many different descriptions which
could be applied to my action.

Mohu to Fici formalnéji, takze mize byt dano mnoho popist toho, co pravé délam.

| give an example. | lift my glass and | have a drink. What have | done? I've had a drink, but I've also tried
to illustrate a philosophical point.

Uvedu nyni maly priklad. Zvedam sklenici, napiji se a nyni, co jsem udélal? Jednak jsem se napil a
zadruhé jsem soucasné ilustroval filosoficky problém.

But perhaps there are other things that | have done under descriptions of which | am not aware.

A mozZna jsem délal jeSté dalsi véci, které mohou byt popséany, aniz jsem si toho védom.

For example, if Professor Hejdanek had put strychnine in this cup, | would have poisoned myself by the
same action.

Tedy pokud profesor Hejdanek dal strychnin do mé sklenice, tak jsem se soucasné otravil, aniz bych si
toho byl védom.

And so | do three things at once: | drink, I illustrate a philosophical point, and perhaps | poison myself.
Nyni délam tfi véci soucasné: piji, ilustruji filosoficky problém a pfipadné se travim.

And now notice that the first time | drank, | don't know how many things | did, but | can tell you one



thing that | didn't do, which | did do the second time, namely | made you laugh the second time, and |
didn't make you laugh the first time.

Vsimnéte si, Ze pri prvnim— to, co jsem délal podruhé, jsem udélal o jednu akci vic oproti prvnimu napiti,
a to, Ze jsem vas rozesmal.

So did | do the same thing the second time as the first time? No, this is— there are many complicated
questions wrapped up here.

Cili udélal jsem tutéz véc poprvé i podruhé? A zde je spojeno mnoho vaznych otazek a problémd.

Okay, that's the first point. In performing in any action, | perform many actions, and more actions than |
am aware of, again.

To je prvni bod. Ze v kazdé akci sou¢asné konam mnoho akci, a i vice akci, neZ kterych jsem si védom.
Though there is here a problem of how you relate the concept of an action to the concept of the
conscious intention of the agent or the subject.

Je zde nyni problém, jak spojite myslenku akce s myslenkou védomé intence jednajiciho nebo subjektu.
Hejdanek: No, to se fikalo dfiv zamér.

Jiny hlas: Zamér ¢inu. S myslenkou intence ¢inu.

You see, already this is linking back up to problems of the unconscious.

A to se zase vaze zpét k problém{m nevédomého.

Now, what | have just said about actions in general applies also to the actions of speaking or of writing,
of producing sentences.

Cili to, co jsem nyni fekl o akci obecné, se také vaze na problém feci nebo psani a viibec na problém véty.
In what | am doing now, | am making certain noises, | am producing English sentences, these English
sentences have a certain meaning, I'm trying to produce an argument, | am maybe interesting you,
maybe boring you— many things.

Vlastné nyni vydavam jisté zvuky, tvorim anglické véty, tyto anglické véty maji jisty vyznam, snazim se
podat jisty diikaz a mohu vas zaujmout nebo nudit, tedy mnoho véci.

Now, all this is well recognized by analytic philosophers and it forms part of speech act theory, that is to
say, a theory within which people try and produce a theoretical structure to understand the ways in
which these many different actions are related to each other.

Toto je analytickym filosofim dobre zndmo a tvofi to ¢ast speech act theory, teorie fecovych aktd, kde je
snaha vytvorit teoretickou strukturu k pochopeni relaci mezi vsemi témito rliznymi akcemi, které se
navzajem vazou.

Just one very important example. Some of these actions are determined by well-recognized conventions.
For instance, if | say in a marriage ceremony, if | say 'l hereby'— | don't know what is said in Czech
marriage ceremonies— but if | say 'l hereby take this woman to be my wedded wife', | am not just
making a true statement, | am performing an act in a marriage in which | am getting married, right?

Jen jeden velmi dalezity priklad. Nékteré z téchto akci jsou urceny dobfe znamymi konvencemi.
Napfiklad kdyz feknu pfi svatebnim obfadu— nevim, co se fika pri ¢eskych svatebnich obfadech— ale
kdyz feknu ,timto si beru tuto Zenu za svou zakonitou manzelku®, ne¢inim jen pravdivy vyrok, ale
provadim akt snatku, kterym se Zzenim.

Jiny hlas: Vstupuje do manzelstvi tim.

Jiny hlas: And that's determined by conventions, the conventions of the marriage ceremony. Because if |
utter the same sentence in a theatre as an actor, I'm not getting married— luckily, otherwise | would get
married every night | play the play.

A to je urceno konvencemi svatebniho obradu. ProtoZe kdyz budu tuto vétu fikat jako herec na jevisti,
nebudu vstupovat do manzelstvi, nastésti, jinak bych do manzelstvi vstupoval kazdy vecer.

Other things | do are not determined by conventions. Supposing | say 'There is a bee or a wasp crawling
down the back of Daniel's neck’, probably | frighten him, but that's not determined by convention.

Jiné véci nejsou urceny konvencemi. Dejme tomu, Ze Feknu, Ze Danielovi leze po zadech osa nebo vcela,



tak ho tim pravdépodobné vystrasim, ale to neni uréeno konvenci.

Okay, now so far | have just tried to indicate to you the nature of speech act theory. It's very simple, |
think, to understand what I've said, and | think myself that what I've said is true.

Zatim jsem se snaZil jen naznacit povahu speech act theory. Myslim, Ze je velmi jednoduché pochopit, co
jsem fekl, a sdm si myslim, Ze to, co jsem fekl, je pravda.

Jiny hlas: . but now another big difference between what | have been calling analytic philosophy and
continental philosophy. Analytic speech act theorists will give their theories, but they don't try and
determine, or they don't try and decide the nature of their own writings or their own lectures in terms of
their beliefs about all the different things they must be doing when lecturing. Is that clear? Not much?
No, okay. If | am just an analytic philosopher, | tell you these things. | have already explained why
theoretically | must be doing many things, and not only just trying to explain to you a true theory about
the nature of language. But | don't take account of all these other things in deciding how to develop my
arguments or in how to try and explain it to you.

Jiny hlas: Jiny bude analyticky filosof a vysvétlim vam vse z této teorie feci a €inu, ale nebudu se snazit
uplatnit totéz na vyvoj vlastniho argumentu nebo vyvoj viastni prace.

Jiny hlas: If | am an analytic political philosopher, | try and explain to you political theories. | understand
very well, because | also do speech act theory, that | am doing many things...

--- (1981-09-07 Alan Montefiore a Catherine A. (1) [LVH284VA]_Kaz b_cleaned.flac) ---

Jiny hlas: I will realize that besides when I’'m explaining political theory, I'm doing many other things.
Budu si uvédomovat, Ze pritom, kdyz vam vysvétluji politickou teorii, délam mnoho dalSich véci.

But | don’t take all these other things into account in trying to develop my theories or to explain them to
you. | just explain my theory.

Ale nebudu vsechny tyto prvky brat v potaz a nebudu se snazit je zaradit do své teorie, abych na nich
svoji teorii vyvinul.

If  am a continental philosopher of the kind that Rorty talks about - as there are many kinds of
continental philosopher like this - in, for example, talking about political philosophy, | am very aware of
myself as acting politically, not just talking theoretically, but acting politically as | talk.

Jestlize budu kontinentalni politicky filosof, o jakém mluvi Rorty - a takovych je mnoho druh( -, budu si
uvédomovat toto a budu si uvédomovat, Ze soucasné tim, Ze mluvim o politické teorii, vlastné tvorim
politiku, Ze je to soucasné politicka akce.

And not only am | aware of it, but | feel committed by my activities of philosopher to shaping what | say
by all that I'm aware of.

A nejenze jsem si toho védom, ale citim se zavazan svou cinnosti jako filosof, abych utvarel to, co fikam, s
ohledem na vsechno, ¢eho jsem si védom.

I mean that, let me start another way, it is a very old traditional classical philosophical belief that the
philosopher must try and understand what he's doing as clearly as possible.

Chci Fict, je to stara tradicni klasicka filosofickd domnénka, Ze filosof musi rozumét tomu, co dél3, co
nejjasnéji je schopen.

And indeed that he should produce his philosophy in the light of, on the basis of all his understanding.

A Ze by mél produkovat svou filosofii na zakladé vseho toho chapani.

So there is a serious question. If my understanding of what | am doing includes my understanding of the
political dimension and not only the theoretical dimension, do | shape my philosophical action in the light
of all that understanding?

TakZe je tu vazina otazka. Jestlize moje akce soucasné obsahuje i politickou dimenzi, tak jestli svou teorii
podle toho také utvarim s ohledem na toto.

Or in literature, a poet or a novelist, a writer for example, shapes his poem, shapes his novel, shapes his
writing in relation to all its effects, not just the truth of particular sentences or particular paragraphs, but
to all the effect it will have on the reader.



Ci soucasné spisovatel, at jiz basnik nebo prozaik, musi svou literaturu utvaret s ohledem na viechny jeji
efekty, nejen na nékteré jednotlivé vyznamy vét, ale na cely dopad.

So one can see how philosophers who think that the traditional commitment to understanding and to
writing in relation to their full understanding can be led into treating their own philosophy as literature. |
mean, they produce a total piece of writing in the terms of all its effects and not just its truth, or as
politics, or as psychological intervention, or all these things.

Filosofové jsou tedy v rdmci chapani své prace vedeni k jejimu pojeti jako k literarnimu dilu ¢i politické
akci, musi chapat vsechny mozné dopady svého dila.

And now just to sum up before we have discussion. If we believe all these things, then, on the continental
side of this story, then we see philosophical writing or philosophical discussion, philosophical activity as
always having meanings beyond the control of the people engaged in it, including oneself.

A nyni, abych to shrnul pred diskuzi. Jestlize véfime témto vécem v kontinentalni tradici, pak musime
chapat, Ze filosofické dilo obsahuje vzdy néco vic. Musime si uvédomovat dopad této prace a to, 7e
zasahuje i mé.

One will try to understand one's and to govern one's own contribution in the light of as much as one
understands of all the actions one's performing, even while knowing that one will never grasp it all, one's
action goes beyond one's own control.

Clovék se musi snazit kontrolovat svou praci s ohledem na jeji celkovy dopad i s tim pomyslenim, ze
nebude vzdy chapat zcela vse.

Hejdanek: A tak vznika velice vaziny preriv az propast mezi filosofem jako tim, ktery mysli, a jeho
myslenim a vyjadrovanim, psanim a tak dale, dilem. ProtoZe on si je vidycky védom, kdyz rekne cokoli,
tak Ze to ma vic vyznam, neZ chtél, anebo naopak zas treba, Ze chtél vic, nez fekl, a Ze neni schopen to
vsecko zkontrolovat. VEetné akce, Ze to neni jenom kontrola toho, co fekl, ale Ze tim, Ze fekl, se vlastné
také nasadil néjak Zivotné, ja to tak vyklddam, a Ze tohleto vSecko neni schopen zcela zkontrolovat.

Jiny hlas: I can just say to conclude that | personally think that this is one of the deepest, most
fundamental problems of our time, with very deep roots and ramifications. | think that the view | have
been describing is in some ways deeply corrupting, but | think it’s a very serious one and | think that to
dismiss it as just confusion or just superficially morally irresponsible, as many analytic philosophers do, is
simply not to understand how serious and deep this corruption is.

Osobné si myslim, Ze toto je jeden z nejpodstatnéjsich problém nasi doby. | kdyZ to mlze mit nékteré
korumpuijici dlsledky, zGstava to vaznym problémem. Pokud to budeme brat jenom jako néjaké zmateni
nebo moralni nezodpovédnost, jak to délaji mnozi analyticti filosofové, tak to znamen3, Ze jsme
nepochopili hloubku tohoto problému.

Jiny hlas: No, to je presné ten zpUsob, jakym on prezentuje ty v sobé uz nedostatky, corruptio té véci,
kterou podava. On to tam také...

Hejdanek: Ano, teda ne korumpuijici v tom, jako ¢esky to zname, Ze tedy Ze to nékoho zkorumpuje jako
penize, kdyZz mu date, tak ho zkorumpujete, tak to neni mysleno. Ze to vlastné samorusi svou platnost. Ze
v tom smyslu.

Jiny hlas: I think that to understand, | believe sufficiently in the importance of the history of philosophy to
think that it is really impossible to understand how this problem has gripped us all without going back
into the history and seeing where it comes from within our culture and our language. And then, well,
that's what | must start.

Jiny hlas: A on jesté malic¢ko, co jsme neprecetli, je, Ze to je velice vaZny problém a Ze filosofové se
vlastné daji rozliSovat podle toho, jestli si dostate¢né uvédomuji nebo nedostate¢né uvédomuiji tu
vaznost toho problému.

Jiny hlas: That was clear enough. We've translated part of the previous segment. It was just a
paraphrase.

Jiny hlas: Takze jestli je to jasné vsechno, tak miZeme diskutovat. Ja bych chtél védét, jestli je to jasné



natolik, Ze bychom mohli ted udélat prestavku a nebo jestli jesté néjaka otazka k tomu a pak trosku
vyvétrame, je tady velice horko. It's a little hot here, we shall make a little pause. Sorry, but first if
somebody has some concrete questions.

Jiny hlas: What I've just said because | think it's a very impressive illustration of the philosophical
situation, but not only of a philosophical situation, but of the human life, | would say, on both parts of
Europe, West and East. So, when you presented your concept... | didn't quite understand whether it's your
concept or you share this concept with Rorty and other analytical philosophers. | suppose it's a common
way of thinking in that area of analytical philosophy. So, | had the impression that the so-called speech
theory claims not only to be theory of speech, but of human situation in general, of philosophical thinking
in general. And claiming this, it exposes itself to philosophical critics, not only the criticism of speech
theory. And this is what | would try to attempt to say, a critical word. First, if the meaning of a word, it
follows the meaning of a proposition or of a sentence, is conditioned or is in a context with other words,
with other sentences. | think it's true, but it's a general truth that doesn't say so much in the end. First,
about the truth as such. You have mentioned the problem of truth at the beginning of your exposition,
but I didn't find any conclusion in this respect. Truth, problem of truth hasn't been in the end mentioned
or in some way developed in your... And secondly, it's important for human action. One cannot act
without believing one's actions have sense. And the problem of sense, meaningfulness, is something
essential for philosophical thinking, for human approach to reality, to life as such. | had the impression,
just to illustrate and | beg you for apologize if by help of my illustration will not take the point, that we
are in a situation of a dog trying to catch his tail and he never succeeds because it's impossible from
substance of the situation. Well, that if | realize in saying anything that what | am saying is in a
connection with other meanings, consciously, unconsciously, so | am exposed of a relativism which is
killing. I can't decide, because deciding, acting, | don't escape this relativism and so on. And this concept
seems to me to be not too sensitive, not so much sensitive as it ought to be to differences between gaps
and distances and meanings among the words. Some words are more closely connected with other words
and again a number, a vast number of words are very distanced from the meaning | am just exposing. So,
in your presentation | had the impression all meanings are on the same distance from the other
meanings and that there must be some affinity between words and meanings. Secondly, or another
aspect, in the history people believed in the age of myth, for instance, for a long period in some
meaningful approach, attitude, which was formulated in myths, in mythical way, and they have
maintained the human life and was significant for human life, gave sense of their actions. And it was very
similar with the religious faith and beliefs in the past history. That means we are not, in my view, we are
not for the whole human history in the same situation being fully exposed of this relativism. There are
some important differences between how the meaning is creative for human actions, how is less creative
and diminishing in its significance and so on. And last | would like to underline that the problem of truth
seems to me very essential for the whole discussion because truth, in my understanding and | believe it's
a case of the Czech philosophical tradition, truth is not only...

Jiny hlas: a thing of a proposition or an utterance which is correct to the reality, but truth is a spiritual
source or spiritual power that makes a human being committed to an active meaningful life. Excuse me
this last remark, | am a theologian and | try to of course to reflect the whole problem from this position.
Well, | don't dare to sum it up, perhaps it was some points clear what | wanted to say, not in all.
Hejdanek: No dobre, to mné bude stacit. Otocit? Jo, samoziejmé.

Mél jsem takovy pocit psa, ktery chce chytit vlastni ocas, ohanku. To kdyz by mélo platit naprosto
disledné, Ze kazdé slovo, které vyslovime, je vlastné v kontextu - tedy vyznam toho slova je v kontextu
jinych vyznam(l. To samoziejmé plati o vétach. Takze vlastné jednim vyrokem, jednou vétou evokujeme
dalsi a v podstaté jsou tam ty skryté vyznamy, nedohlédnuté vyznamy, a to vSecko vlastné nas vrha do
takového velmi znepokojujiciho pocitu relativity.

Myslim si, Ze ta teorie Feci, ktera tady byla zminéna, je nejenom teorii feci, nybrz teorii celé lidské



situace, a v tomto smyslu tedy je samozrejmé kritizovatelna filosoficky, teologicky i ze vSech pozic. Pak by
mi tam chybél ten motiv smyslu. Prosté lidsky Zivot neni mozny bez smyslu. Poukazal jsem na to, Ze byla
dlouha obdobi historicka, kde lidé nachazeli smysl tfeba v mytickém vyjadreni, potom tfeba v
naboZenském, a ze samozfejmé je to v takovych dlouhych liniich - nakonec se ukaze, ze to neni
dostatecné nosné pro celé déjiny, ale v urcité déjinné fazi to svlj smysl mélo a lidé na tom zaloZili Zivot.
Zili naprosto v omylu, v bludech, nesmyslnosti.

A posledni moment - otazka pravdy. On zminil na zacatku pravdu, vztahoval celou tu problematiku k
pravdé, ale v podstaté v tom vykladu od druhé poloviny se koncept pravdy postradal. Poukazal jsem na
to, Ze samozrejmé nedrzim pojeti pravdy jako Ze se nas vyrok kryje se skutecnosti, nybrz chapu pravdu
jako duchovni moc, zdroj, ktery nas orientuje k vécem, a Ze toto je po mém soudu pFinos té ceské
tradice.

Jiny hlas: Well, I'm not quite sure in what order | should take these questions, so perhaps my order will
not be the best order. But you began and you ended with remarks about truth, and | began with remarks
about truth, and you say perhaps rightly | didn't say enough about truth at the end. | think that what |
was mostly trying to do was to explain what | understand to be the nature of the division between two
very different ways of approaching the nature of philosophical activity and philosophical thinking, and
indeed one might say of philosophy itself. Two different ways to which | gave these labels analytic and
continental, which are not very satisfactory labels but which, as | said, do... there are these two different
ways anyway. Should | translate? Sorry. Sure. It's already too much.

Zminéna je pravda, ta byla zminéna na zacatku i na konci, takze ac¢koliv si vyberu nakonec pravdu jako
prvni bod, o kterém chci mluvit. Pravdou jsem se mnoho nezabyval, snazil jsem se ukazat rozdil mezi
analytickou a kontinentdlni filosofii, i kdyZ vymezeni téchto pojm je dosti hrubé.

And | suppose that what | was doing was essentially paradoxical in a sense. In this way, | was trying to
explain what | understand to be the deep reasons why what we call the continental tradition has come to
be very distrustful of such concepts as truth, responsibility, individual subject, morality etc.

Je to paradoxni, ale snazil jsem se ukazat, proc to, co nazyvame kontinentdini filosofii, pro¢ v této filosofii
vznikla ned(véra k takovym pojmuam, jako je pravda, odpovédnost, moralka, individualni osoba.

In trying to explain this, | was apparently taking the position really of, let's say, commentator. But | was
also trying to show just how deep the problem is from that point of view, by reflecting back on my own
activity as commentator.

Kdyz jsem se to snazil vysvétlit, dostal jsem se do pozice komentatora, snazil jsem se téz ukazat, jak je
tento problém hluboky tim, Ze jsem reflektoval zpét na svoji pozici jakozto komentatora.

Because as just as commentator, an analytic philosopher could listen to me, could say, well yes, perhaps
you are right, that is how it has happened, or maybe he makes a different historical judgment, but he
treats me just as somebody trying to say true things about a situation in another part of the world. Now,
what | wanted to try and say was that | think - now, this is my view, | mean not just as commentator, but
my own view - is that the continental position is, as | said, | think it leads to really deep confusion, | said
even corruption of thought, and | think as a matter of fact of practice. But | also think that the reasons
which lead to that are very deep reasons.

Kdyz se na to diva analyticky filosof, tak by rekl: ano, mozna je to pravda v daném historickém okamziku,
ale dival by se na to jako nékdo, kdo se snazi Fict pravdivou véc o situaci v jiné ¢asti svéta. Co jsem se
snazil fict - a to je mUj nazor, ne nazor komentatora - Ze kontinentdlni tradice vedla k hlubokému
zmateni, dokonce i ke korupci mysleni a k urcité praxi. Ale ty davody, které k tomu vedou, jsou velmi
hluboké.

Jiny hlas: And | wanted to illustrate the paradoxical nature of my own position, as | understand it at the
moment, because maybe | will be able to break out of the paradox, | don't know. But the paradoxical
nature of my position is that the reasons which have led this kind of continental philosophy into this kind
of confusion and corruption would be reasons for saying that my commentary is not a just commentary,



indeed perhaps it is not even most importantly commentary, it is a particular kind of action in a particular
kind of context and has best to be understood by other people than myself.

Hejdanek: A paradox této mé pozice, mozna v ni jsem jako soucasné&, mozna z ni vystoupim, ja nevim,
spociva v tom, Ze kdyz jsem vylicil tu situaci té kontinentdlni filosofie se vsemi jejimi takovymi
rozkladnymi Gcinky, Ze v tom okamziku jako komentdtor z téch svych pozic, které jako analyticky filosof
mam, prosté nemohu uniknout tomu zavéru, Ze se to vztahuje i na mé. Jak jsem to pochopil.

Jiny hlas: Now | want to say quite clearly that | think that that continental view is an impossible view. |
think that it contradicts itself even in the act of being asserted, because it dissolves itself as it is stated. So
let me be quite clear, it is not my view. But | do think that it has very, very deep serious roots and it is not
easy to struggle free.

Jiny hlas: Ze tento kontinentdlni nahled je rozporny, protoZe ten rozpor vznika uz v tom okamzZiku, kdy se
vyslovuje. Ovéem snazim se ukazat, Ze je praveé velice hluboky a ma své opodstatnéni.

Jiny hlas: And it is very important to understand these roots, partly to understand oneself and the
limitations of one's own thought and partly also to understand what people who are caught in this are
doing, and to understand how they get there.

Jiny hlas: A je dilezité rozumét témto kofenlm, protoze ¢lovék mize rozumét sdm sobé a potom muze
rozumét lidem, ktefi jsou v této situaci chyceni.

Jiny hlas: But of course | agree with you that among the reasons why this view cannot be maintained
other than in a very paradoxical way is that there has to be a sense to one's actions, not just to one's
actions in general but quite specifically and theoretically a sense to one's own speech acts in producing
these kinds of theories.

Jiny hlas: A v této paradoxni situaci musi byt smysl pro akce jednotlivce, a to nejen pro akce obecné, ale i
pro akce pro konkrétni dany akt.

Jiny hlas: Now let me just add, that was the main thing | had to say here. There's much more that should
be said about truth, which is a very difficult concept. But just three points. In fact, of course, although this
theory of meaning as difference is not a theory which is complete in my view, a complete theory of
meaning has to include other things.

Jiny hlas: A jesté bych chtél dodat néjaké body k tomu, co jsem Fekl o pravdé. Ta teorie diference v jazyku
neda se Fict, Ze je kompletni.

Jiny hlas: Let me say in its defense that of course it does take account, it can take account and does take
account of different kinds of gaps, different degrees of differences. Obviously, if you take color terms, red,
green, and blue are more closely related to white than the word table is, or the word ideology is, maybe.
The theory would simply say that although there are clusters, nevertheless there are no absolute
boundaries either.

Jiny hlas: Jako Ze tam existuji skupiny, Ze vlastné mezi slovy ty diference, mezi témi diferencemi jsou opét
diference. To znamen3, Ze tfeba vztah barev navzajem k sobé je jiny nezZ slovo stlil k barvé nebo slovo
ideologie. A tudiz, Ze tam existuje cosi jako clusters, jako skupiny, shluky pojm.

Jiny hlas: And I also wanted to say that in relation to your last point, when you say that there is a
tradition, a Czech tradition, not only Czech tradition of course, according to which truth is a spiritual
source and a spiritual value. In the context in which | was talking, | don't deny that, but | came round to it
by a different route.

Jiny hlas: A jesté k tomu, co nazyvate ¢eskym myslenim, Ze pravda je zdroj, tak to neni jenom Ceské a
nezamitam to, ovSem pfichazim k tomu jinou cestou.

Jiny hlas: So now first one has to recognize that the word true or the word truth is a word in a language,
and the problems of the meaning of this word true are problems of meaning like problems of meaning of
any other word.

Jiny hlas: Je nutno chapat, Ze slovo pravda je slovo v jazyce, a tudiz problémy jeho vyznamu jsou tytéz
jako problémy jinych pojmu.



Jiny hlas: But it's a very fundamental word. And now my second point, | myself think that it is impossible
to produce a serious theory of meaning and therefore of communication without keeping a strong
connection between the very concepts of meaning and of truth.

Jiny hlas: Je to ovsem fundamentadini slovo a mj nazor je, Ze neni mozno vytvorit teorii vyznamu a
komunikace, aniz by se udrzel silny pojem vyznamu a pravdy.

Hejdanek: DlleZité spojeni.

Jiny hlas: And I also think that there has to be a strong connection between the concept of meaning and
reference to the intention of the speaker in using any given word.

Jiny hlas: A mysli si, Ze musi existovat silna reference mezi vyznamem slova a mezi intenci mluvciho pfi
jeho pouziti.

Jiny hlas: Of course, you must recognize that meaning is not created by conscious intention alone.
Meaning belongs to systems of difference, or systems of language.

Jiny hlas: Vyznam neni tvoren pouze védomym kontextem mluvciho, ale je také dan vztahy v jazyce.
Hejdanek: Jenom védomou intenci. Neni vytvoren prosté kdyz nékdo mluvi, tak ten obsah toho, ten
smysl toho, co fika, neni vytvoren jenom tim, co chce Fict, nybrz také celym tim kontextem reci, v niz je
nucen fikat.

Jiny hlas: Still, however difficult the theoretical problem of explaining exactly the relationship between
speaker's intention and meaning, I'm convinced for reasons which are very complicated that there must
be a connection. Right? Okay.

Jiny hlas: Jsem presvédcen, Ze musi byt pravé pro divody, které je tézké nyni vysvétlit, Ze musi byt
spojeni mezi vyznamem a intenci mluvciho.

Jiny hlas: And if you put my last two points together, there must be a connection between meaning and
truth and there must be a connection between speaker's intention and meaning. This means there must
also be a connection between speaker's intention and truth, just in a theory of language and meaning.
Jiny hlas: A nyni kdyzZ se to spoji, Ze je spojeni mezi intenci mluvéiho a vyznamem a mezi vyznamem a
pravdou, tak musi byt i spojeni mezi intenci mluvéiho a pravdou. Pouze tedy v teorii jazyka a vyznamu.
Jiny hlas: But now that means, if you follow my arguments in my chain of argument, that means that the
theory of meaning and of language leads in fact to moral concepts, concept of responsibility for what you
say. Responsibility for what you say can never be total. | am not the total master of my own meaning, but
I have responsibility.

Jiny hlas: A tato teorie vyznamu soucasné vede k konceptlim moralni zodpovédnosti, kde nemohu byt z
té moralni zodpovédnosti nikdy zbaven.

Jiny hlas: So I think that theory of meaning and theory of language leads to a moral and proto-political
theory of responsibility and also, if you like, humility, you don't control it all.

Jiny hlas: A teorie vyznamu a odpovédnosti vede k konceptu zodpovédnosti a humility, neboli pokory. Ale
je pouze v teorii odpovédného jednani, v reflexi moralnosti, v tomto propojeni.

Jiny hlas: And I think these are, let me say, philosophical arguments which lead in the direction of
understanding a connection between truth and spiritual or moral activity. And the theological arguments
are different.

Jiny hlas: Cili toto je filosoficky argument, ktery vede ke spojeni mezi pravdou a moralni zodpovédnosti a
samozrejmeé teologicky nahled bude jiny.

Jiny hlas: But how you understand the relationship between the theological arguments and the
philosophical arguments will depend also on your theory of symbolic meaning.

Jiny hlas: Cili chapani rozdilu mezi filosofickou a teologickou koncepci je opét dano teorii vyznamu.

Jiny hlas: Even people interested in moral and political philosophy should study theory of meaning and
theory of language.

Jiny hlas: Cili toto je daleZity argument, pro¢ lidé, ktefi se zabyvaji moralni filosofii, méli by se zabyvat
teorii vyznamu a teorii jazyka.



Jiny hlas: Now, | shall come through some general thoughts to a very personal question to you in
connection with what you have said. Even if | am quite aware that there are some conscious and
unconscious motives of the structure of your lecture, | shall neglect this situation and observe what you
have told us as a whole in itself, without any further connections to the situation in which you have
lectured here. Then, | understand what you have said, and | am sure that there are very profound reasons
for understanding philosophy as a reflection of the whole activity of all the levels of our human and
especially of the philosopher's activity in life and in thinking. But it is not possible to make it for hundred
percent, it is not possible to complete this reflection in all details. And that's the meaning of... or that's
the reason, | am not sure if it is the real reason for you, but it's the reason you offered us for... to convince
us to be more open for the analytic philosophy. It's from the pragmatic point of view very reasonable and
very useful for us, for the most of us are deeply rooted in the continental tradition. But if | neglect this
context, then if you hold, if you would hold this position, then it seems to me to be a resignation to the
best philosophical reasons which you know to be very profound and very serious. Now the personal
question: is it really your position or was it only meant pedagogically here? And if it is a personal
position, do you mind...

Jiny hlas: if | have not understood well your position as a resignation or as a theoretical and perhaps
even more than theoretical philosophical compromise? Excuse me, | should translate it first.

Je mi jasné, Ze pan doktor Hejdanek vykreslil urcity kontext pro nas, kteri jsme vétsinou zakotveni nebo
aspon nakaZeni, pokud jde o vas mladsi, pohegelovskou filosofii kontinentdlni. A nebudu toho dbat, pak
se jesté jednou k tomu momentu vratim. Ale kdyzZ toho nedbam, zda se mi, Ze ta argumentace cela
vyznéla v tomhle smyslu: jsou velice vazné dlvody, pro¢ chapat filosofii jako ustavicné hloubéji se
prodirajici reflexi veskeré aktivity filosofa - ¢lovéka viibec a filosofa specielné. A to i Zivotni i myslenkové.
Ale nelze to provést se vsi detailnosti, a protoze to nelze, tak je mozno v tom vidét dlivod, pro¢ ma své
opodstatnéni analytickd tradice. Jestlize tomu tak je, jestli jsem to nezkreslil...

--- (1981-09-07 Alan Montefiore a Catherine A. (2) [LVH285VA]_Kaz a_cleaned.flac) ---

Jiny hlas: Obecné Gvodni véty se dostavam k tomu, co ohlasil jsem na zac¢atku, Ze se dostanu k velmi
osobni otazce. Chapu, Ze pro nas, ktefi jsme takhle orientovani, Ze to mazZe byt pedagogicky vyména,
tedy tazu se: je to ten dlivod, proc se takhle postavila cela véc, pro¢ doktor Montefiore postavil takhle
celou véc? Je ten divod pedagogicky pro nas, tedy ad usum Delphini, a nebo je to skutecné jeho pozice?
A jestliZe je to jeho pozice, dopustil jsem se ne néjakého nedopatreni, Spatného Gsudku, posouzeni,
jestlize fikam, Ze to je rezignace?

Maybe | should answer without pausing and then you give the gist or | come back and break it up. The
topic | chose to talk about was quite simply the topic which has concerned me most for the last few
years and on which | am working and was chosen because I'm working on it and thinking about it. Those
were at any rate the main conscious motives. So that's the first point. Second point, | think that | thought
of myself as essentially trying to explain the nature of the problem as it confronts me and I think as it
confronts many of us, rather than expounding my position. My position emerged | think in my answer to
you rather more than in what | said before, but first | have to explain a sense of problem. But | wanted to
stress that | feel this is a very deep problem to which | do not have a clear-cut, fully defined answer. |
think it would be superficial and wrong to suppose that there is at the present time either available to
me as an individual or probably to our peoples in West Europe or East Europe or other places a complete
answer to this problem. | see it as a deep, deep-rooted cultural problem. But now, third point, I'm
actually quite puzzled why you should think that my position is a position of resignation. On the contrary,
I think that it is one of the most urgent tasks of the present moment to try and fight our way through this
problem. | think that the concepts of - | mean, | think in my answer to you | wanted to say that | think
that the concepts of truth and meaning and morality and responsibility are indispensable and linked,
fundamentally linked. But | think that it doesn't suffice merely to reiterate our faith in them. We have to
re-establish our right to a philosophical faith in them by understanding the reasons which have made



them such inaccessible concepts for so many or such difficult concepts for so many people. | am more
used to arguing these matters with some of my French friends and colleagues who actually find it very
suspect when | want to talk about the responsibility of individual filosofers or teachers. They think this is
a kind of reactionary bourgeois liberal individualism. And yet these are not bad or foolish people, is what
| want to say. These are people who are caught in real deep difficulties. And therefore, although | think
they are wrong and | regard our task, my task, our task as filosofers to try and understand where they're
wrong, | do not think we can understand where they're wrong without going to the roots of where these
confusions have come from. And that is why | think, in fact, that a great deal of analytic filosofie, though
useful discipline, is historically superficial. And | should add that | do not think | am at all typical of
analytic filosofers. | am an analytic filosof by training and by background, but | am regarded as very
eccentric at Oxford, as about the only professional filosof at Oxford who spends half his time
hobnobbing, as we say, with French filosofers.

Just a second, would you like to translate the gist of it or shall I? | don't know that it would be an effort to
translate only a digest. Well, translate a digest and you have the tape throughout.

Dési se jako povazlivé podezielé na tom, Ze existuje néjaka mravni odpovédnost, odpovédnost
jednotlivce jako néco prezitek té burzoazni individualistické éry. On ovsem se domniva, Ze to neni
spravné, Ze skutec¢né je tady ta souvislost a v té a fekl, tak jak se v té odpovédi na mé se snazi tuto
souvislost vyjadrit.

Hejdanek: Ano. To je jako na vysvétleni toho, Ze to neni vyhnout se, nybrz naopak jit cestou, ktera se
tfeba tém kontinentalnim filosof(im, zejména francouzskym, zda naprosto staromaédni, vysla z maody,
nevécnd, poplatna jesté néjaky ty néjaky zatizenosti burZzoazné individualisticky. Okay.

Jiny hlas: Perhaps let me ask you, why did you think, why did you think or why do you think that this
involves a kind of resignation? | don't understand. Ah... Well, | don't... Let's take for instance the example
of Kierkegaard. It's one of the thinkers of the last century, the thinking of whom was perhaps most
reflected of all, the depth of the reflection...

No, hloubéji v jeho myslenkach...

...and we see quite clearly in reading his papers that in a sense the depth of his reflection is so big, so
immensely great, that his reflection remains finally as or like without any foundation. A v té hloubce se
myslim uvolfiuje zakladna.

Hejdanek: Jo, to je jesté hloubéji. To souvisi s jeho myslenkou, Ze ta hloubka reflexe nakonec
[nesrozumitelné] tu zakladnu.

Jiny hlas: And it is quite clear in reading his papers that in a sense through his reflections he loses the
foundation. So it could be concluded that a way which reflects our activities and reflects our reflecting
activities and so on in infinitum.

Hejdanek: That it is no way at all, that it is a...

Jiny hlas: slepa ulicka, odbocka...

Hejdanek: blind alley, something...

Jiny hlas: slepa ulicka, néco takového...

Hejdanek: yes, blind alley, something... yes. Well, the reaction of any philosophically thinking man
reading Kierkegaard could be and obviously is a kind of disillusion, a kind of depression and frustration.
In this situation there are two possible ways to go on. The first is to negotiate...

Jiny hlas: negovat...

Hejdanek: negate... to...

Jiny hlas: nedbat...

Hejdanek: neglect the form of thinking of Kierkegaard...

Jiny hlas: nedbat na tu formu mysleni...

Hejdanek: neglect...

Jiny hlas: to zamitnout, jo? Prosté nedbat na to...



Hejdanek: yes, to leave it behind our shoulders, behind our back, and to go on in a...

Jiny hlas: jenom...

Hejdanek: only...

Jiny hlas: jenom...

Hejdanek: thoroughly and mildly reflecting tradition of the classical philosophical thinking, more
systematic and more dogmatic. Or to be oriented in the possible future of thinking, which we don't know
in the moment, in which we only do first steps and perhaps very, very... with big errors and so on. But
with a conviction that it's the only possibility how to go on and in a faith or in a belief... with a belief that
even if we are not able to calculate all the future way in this direction, it is necessary to go this way as it
was necessary to go another way after the first philosophers in Ancient Greece, even if they didn't know
anything about the future of that.

Within this view, the analytical tradition of filosofie is quite clearly lacking any suitable method how to
open itself to these problems of the present moment, on the present state of thinking and for the
historical dimension of this present moment. And it has no good sensorium or | don't know the term...
sensitivity for such problems at all. Perhaps primarily no sensitivity and secondly no methods, no apt
methods. The analytical filosofie could be very important for training in exact analysis of the
philosophical language, of the common language, of the method used in the strategy of the
philosophical arguments and so on. But it couldn't be taken seriously as a filosofie. It's something like
training in mathematics in connection with physics. In this sense | understood my question, if it is not
only a resignation, if we should reduce the philosophical problems and the philosophical tasks to those
ones accepted by the analytical tradition. If we should take seriously that the problems of the
continental filosofie, the problems of the necessary reflection of all levels of our activities and even of all
levels of our reflecting activities are necessary, then we can no more take seriously the analytical
philosophical tradition as a filosofie, but only as a pre-philosophical training for more exact philosophical
thinking which is based on a further and further reflecting all what we do i'm not sure if | was quite clear
and the translation is finished at the same time. Very good. Very good. Nejsem si jist, zda jsem se vyjadfril
dost jasné, a preklad je hotov soucasné. Vyborné. | find that there are some parts of what you say with
which | agree very deeply.

Hejdanek: Yes please, yes.

Jiny hlas: But some parts which | think are profoundly mistaken. V nékterych vécech s vami hluboce
souhlasim, ale v jinych se hluboce mylite. First let me make quite clear that | am not really engaged in
defending analytic philosophy. | spend an important part of my professional life in Oxford University in
trying to make a room for continental philosophy. Probably Charles Taylor and myself for the last few
years have been the only two people to do this.

Predné bych chtél fict, Ze nejsem zastancem analytické filosofie. Velkou ¢ast svého profesniho Zivota v
Oxfordu jsem stravil tim, Ze jsem se snazil udélat misto pro kontinentalni filosofii. Charles Taylor a ja jsme
byli jedini dva lidé, ktefi to v posledni dobé délali. A ted, kdyZ se Charles vraci do Severni Ameriky, budu
nejspis jediny.

So that it really would be wrong to think that | am trying to persuade you that analytic philosophy is the
right path. TakZe by bylo opravdu chybné se domnivat, Ze se vas snazim presvédcit o tom, Ze analyticka
filosofie je tou spravnou cestou. What | try and do, because this is what | believe, is to persuade my
analytic philosophy colleagues and students that continental philosophy has indispensable contributions
to make.

To, o co se snazim, protoze tomu VvE&rim, je presvédcit své kolegy a studenty analytické filosofie, Ze
kontinentalni filosofie ma nepostradatelny prinos. Ale také se snazim presvédcit své pratele a kolegy ve
Francii a v Praze, Ze analyticka filosofie ma také sv(j pfinos.

And my belief, my faith if you like, in philosophy is that the philosophy of the next fifty years has to find
roots in both these currents, which | would see as simply the reuniting of a Western philosophical



tradition which has been temporarily separated from the time of Kant to our present day, but | believe is
now beginning to come together again.

A moje vira ve filosofii je takova, Ze filosofie pristich padesati let musi najit kofeny v obou téchto
proudech, které vidim prosté jako znovusjednoceni zapadni filosofické tradice, ktera byla od dob Kanta az
do dnesnich dn( docasné rozdélena, ale vérim, Ze se nyni zac¢ina znovu spojovat.

Now, where do | think you're wrong? First of all, it seems to me to be as mistaken to talk of analytic
philosophy as if it was one thing as it is mistaken to talk of continental philosophy as if it was one thing. V
¢em si tedy myslim, Ze se mylite? Pfedné se mi zda stejné chybné mluvit o analytické filosofii, jako by to
byla jedna véc, jako je chybné mluvit o kontinentalni filosofii, jako by to byla jedna véc.

Analytic philosophy is a complicated tradition and style which includes philosophers and theories of
philosophy of very radically different sorts. Analyticka filosofie je slozita tradice a styl, ktery zahrnuje
filosofy a teorie filosofie velmi radikalné odlisnych druhd.

I mean, think of - | cite names because you've now heard of these names and as you know, when the
analytic philosophy course in Prague begins, there'll be much talk of this - Wittgenstein, Austin, Frege,
Davidson, Dummett, Michael Dummett. These people not only have different views, but they do
philosophy in different ways.

Uvadim tato jména, protoZe uz jste o nich slySeli, a jak vite, az v Praze za¢ne kurz analytické filosofie,
bude se o nich hodné mluvit - Wittgenstein, Austin, Frege, Davidson, Dummett. Tito lidé maji nejen
odlisné nazory, ale délaji filosofii riznymi zplsoby.

In fact, in Dick Rorty's distinction between analytic philosophy and continental philosophy, you have to
put the second Wittgenstein in continental philosophy, the way he does it. The second Wittgenstein
doesn't have views, he doesn't try and produce theories, he tries to produce a therapy. He tries to do
things with his philosophy. It's an action.

Vlastné v rozliseni Dicka Rortyho mezi analytickou a kontinentalni filosofif musite druhého Wittgensteina
zaradit do kontinentalni filosofie tak, jak to déla on. Druhy Wittgenstein nema nazory, nesnazi se vytvaret
teorie, snazi se o terapii. Snazi se se svou filosofif néco délat. Je to ¢in. A Wittgenstein je ve skute¢nosti
hluboce ovlivnén Schopenhauerem a pred nim Kantem.

| think that what you say is also mistaken inasmuch as | believe that - this is something | was trying to
say earlier on - that any serious, deep philosophy for the future has to try and have a properly rooted
theory of the nature of language, of meaning and of truth.

Myslim si, Ze to, co Fikate, je také chybné v tom smyslu, Ze véfim - a to je néco, co jsem se snazil Fict uz
drive - Ze kazda vazna, hluboka filosofie budoucnosti se musi snazit o radné zakotvenou teorii povahy
jazyka, vyznamu a pravdy.

Now, that's not a surprising thing to say, because every major philosopher that | know of, whether
continental or analytic philosopher in the last hundred years, has tried to have a theory of language and
meaning. | think whether Heidegger or whether Merleau-Ponty or whoever.

Neni to nic prekvapivého, protoze kazdy vyznamny filosof, kterého znam, at uz kontinentalni nebo
analyticky, se v poslednich sto letech snazil o teorii jazyka a vyznamu. At uz je to Heidegger, nebo
Merleau-Ponty, nebo kdokoli jiny.

But I think that, though | don't fully accept either the two contemporary major theories of meaning in
the analytic world of Davidson or of Dummett, they have to be taken seriously. And let me say that they
are concerned with trying to show the deep relations between meaning and truth.

Myslim si vSak, Ze ackoli pIné nepfijimam ani jednu ze dvou soucasnych hlavnich teorii vyznamu v
analytickém svété, tedy Davidsonovu nebo Dummettovu, je tfeba je brat vazné. A dovolte mi Fici, Ze se
snazi ukazat hluboké vztahy mezi vyznamem a pravdou. So in that sense | don't think that theory of
meaning and theory of language is a pre-philosophy. | think it is a central foundation of philosophy.

V tomto smyslu si tedy nemyslim, Ze teorie vyznamu a teorie jazyka je néjaka pred-filosofie. Myslim si, Ze
je to ustfedni zaklad filosofie.



Among my students at Oxford over the last - and also Charles Taylor's students because we worked
together - among our most interesting students and some of the most interesting theses we've seen
have been worked by people who know both the Frege tradition, that's Davidson, Dummett, Quine, etc.,
and also Saussure and the continental tradition and who try and balance the deficiencies of one with
what is present in the other.

Mezi mymi studenty v Oxfordu za posledni dobu - a také studenty Charlese Taylora, protoze jsme
spolupracovali - patfily k nejzajimavéjsim pracim ty, které vypracovali lidé znajici jak tu fregeovskou
tradici, tedy Davidsona, Dummetta, Quinea a tak dale, tak i Saussura a kontinentalni tradici, a ktefi se
snazi vyvazit nedostatky jednoho tim, co je pfitomno v druhém.

So | think that both Rorty is wrong, but | think you reproduce the same mistake basically in what you just
said as Rorty, in supposing that what we have to do is to choose between analytic philosophy or between
continental philosophy. Takze si myslim, Ze se myli Rorty, ale myslim si, Ze vy v podstaté opakujete
stejnou chybu jako Rorty v tom, co jste praveé rekl, kdyz predpokladate, Zze si musime vybrat mezi
analytickou filosofii nebo kontinentalni filosofir.

| think that's, if you'll forgive me saying so, an attitude of resignation. | think we have to go to them and
take what is best in both and make something new. Myslim si, Ze je to, odpustte mi ten vyraz, postoj
rezignace. Myslim, Ze se k nim musime obratit a vzit si z obou to nejlepsi a vytvorit néco nového.

But | think that we have to go to them both and see what's happened, because now this may be a real
serious and proper disagreement. | mean it's a serious question. | think that to create what is needed for
the present and future time, you have to take account - and here I'm being continental, not analytic - |
think you have to take account of the paths by which we got where we are. | don't mean we stay there,
but you can't just forget it.

Myslim si ale, Ze musime jit k obéma a podivat se, co se stalo, protoze tohle muze byt skutec¢ny, vazny
nesouhlas. Chci Fict, Ze je to vaZna otazka. Myslim si, Ze k vytvoreni toho, co je zapotfebi pro soucasnou i
budouci dobu, musite vzit v Gvahu - a tady jsem kontinentalni, nikoli analyticky - musite vzit v Gvahu
cesty, kterymi jsme se dostali tam, kde jsme. Nefikdm, Ze tam mame zUstat, ale nem{Zete na to prosté
zapomenout.

Jiny hlas: Because if you just forget it, you'll probably naively repeat the same mistakes without knowing
it. ProtozZe kdyzZ na to zapomeneme, budeme pravdépodobné naivné opakovat tytéz omyly, aniz bychom
si to uvédomovali. But | don't pretend | speak for analytic philosophy or Oxford in general, this is what |
think. Ale nepredstirdm, Ze mluvim za analytickou filosofii nebo za Oxford obecné, tohle je to, co si
myslim ja. To what has been said, | would dare to add something. K tomu, co uz bylo fec¢eno, bych se
odvazila jesté néco dodat.

KdyZ vSechno, co ¢lovék udéla nebo fekne, ma jesté spoustu dalsich vyznamd, kterych si sdm ani nem(ze
uvédomit, a Ze jich je strasné moc, tak kromé toho jesté spoustu vyznamu to ziska v budoucnosti, uz
nezavisle na ném. Jaka je tady ta zodpovédnost?

What the woman says is that what one says has many different meanings, and what is the question of
responsibility when you consider that in the future it also will add some more meanings? Where is the
responsibility then?

Nevertheless, if you give up the question of responsibility, if you abandon all notion of responsibility,
then it doesn't matter whether you say one thing or another. You could say anything almost at random.
And although it is true - | think this is one of the really central, difficult, paradoxical questions of
philosophy - although it is true that you cannot control fully the meaning of anything you say. Not only in
philosophy, but not only in public life or political life, but even in personal life, individual life, we cannot
control completely the meaning of what we say, how it will be interpreted, how it won't be interpreted.
Sometimes to say something which is true makes it untrue in the very saying of it, in the way in which
you'll enter into a relationship or a public situation. Although all these things are true, you still have to
face the question of: what do | say, what do | think, and shall | say what | think, even when knowing that



you don't have complete control? Because if you don't face that question, then you might say anything.
It doesn't matter, nothing any longer makes any difference. And if | can add one thing, if you can
remember it all. If you get to the point at which it doesn't make any difference what you say, you have
not only reached a point of, | think, moral and political incoherence, but as a matter of fact, you've
reached a point of theoretical incoherence from a point of view of - | come back to it - theory of
meaning and theory of language. Because to say something meaningful is to say something rather than
something else. The scholastic philosophers of the Middle Ages already knew that when they said:
"Without negation there is no affirmation." To say something is also to deny something. And therefore it
must make a difference that you should say one thing rather than another, if there is to be meaning at
all. So that we are faced with two sides of this paradox. And the question is how do we hold it together?
On the one hand, we cannot control all the meanings of what we say, but on the other side, we have
responsibility for saying one thing rather than another, otherwise we do not say anything meaningful at
all.

On mluvi o dvou vécech, o té vnitfni podstaté toho problému. On fika, Ze si musite vybrat ze t¥i vét. Je to
jeden ze zakladnich paradox(, protoZe nezasahuje jen do teoretického mysleni, ale i do konkrétniho
osobniho Zivota, Ze prosté ¢lovék musi zaujmout tu odpovédnost. Jak bych to Fekl? MuzZete to zkusit vy a
pak to doplnim?

Ze ackoliv je to paradox, Ze kazdé nase slovo ma jesté dalsi vyznamy, ba i skryté vyznamy, a plati to i pro
tu dimenzi, kterou jsi fekla, tu budoucnost, tak nas to nezbavuje odpovédnosti. Kdybychom byli bez té
odpovédnosti, pak by to znamenalo, Ze bychom mobhli fict cokoli. Ze jsme odpovédni Fict spis jedno nez
druhé, i kdyz to Gplné nemGzeme nikdy vykalkulovat. A Ze to jde zpét aZ do té scholastické tradice, ktera
védéla, 7e kdyz néco tvrdi, tak vlastné simultanné néco popira a naopak. Ze toto povédomi tady bylo uz
odpradavna, jenZe v té ontologické roviné, nikoliv v té analyze reci. No, tak to ja si myslim, Ze je ta
podstata.

You see, as long as one is alive oneself, one can always try and continue to correct the meanings of what
one first said. For example, | talk here this evening and then | discover that one of the meanings of what |
said - not of what | intended, but of what | said - one of the meanings | discovered from what Professor
Hejdanek said afterwards was that | was defending analytic philosophy and | was expressing a state of
resignation. So what do | have to do? | have to say, among the possible meanings of what | said: this one
| strike out, this one | cross out. That doesn't give me total control, but enables me to, | hope, eliminate
one possible mistake. So | think that both in theory of language, meaning, text and, | would say, in life
generally, it is a great mistake to think that if we do not have total control, then we have total despair.
That's why people who are too perfectionist in their ambitions are often the people who despair totally
when they discover it is impossible. Real hope, | think, real hope lies in the possibility, which is always
there, of correcting, revising, trying again and again and again. That's theory of language too, it's not just
a moral sermon.

Je moZno snahu nebo ten motiv po smyslu konani této analytické filosofie ilustrovat na prikladu. Dokud
je ¢lovék nazivu, muZe se snazit korigovat ty vyznamy toho, co rekl. Ja jsem tady napfiklad mluvil dnes
vecer a pak jsem zjistil, Ze jeden z vyznam( toho, co jsem fekl - ne co jsem zamyslel, ale co jsem fekl - a
to jsem zjistil pravé z toho, co fekl potom profesor Hejdanek, byl ten, Ze obhajuji analytickou filosofii a Ze
se nachazim v jakémsi stavu rezignace. Tak co musim udélat? Musim Fict: ze vSech téch vyznamd, které
mohlo mit to, co jsem Fekl, tento vySkrtavam, tento Skrtdm. To mi nedava totalni kontrolu, ale umoznuje
mi to, doufam, eliminovat jeden z moznych omylu. TakZe si myslim, Ze jak v teorii feci, textu, tak v Zivoté
vlbec, je velkym omylem se domnivat, Ze kdyZ nemame Uplnou kontrolu, tak Ze musime upadat do
naprostého zoufalstvi. A to je také davod, proc lidé, ktefi jsou perfekcionisté, chtéji vsecko mit Gplné
dokonale, nakonec skonéi v rezignaci, v deziluzi, prosté v naprostém selhani. Skute¢na nadéje, myslim si,
skute¢na nadéje lezi v té moznosti, ktera je tu vidycky, v moznosti korigovani, opravovani, zkouseni znovu
a znovu. A to je také teorie jazyka, neni to jen moralni kazani.



Jiny hlas: ,,Je mozZno snahu nebo ten motiv po smyslu konani této analytické filosofie ilustrovat na
prikladu z oblasti literarni, tedy napriklad Franze Kafky, ktery tvofil taky v reflexi v nékolika rovinach. A to
v roviné, feknéme schematicky, naprosto vsedniho pribéhu, potom v roviné justicniho ohrozeni ¢lovéka,
ktery meélo soucasné vyznam naprosto existencialniho ohrozeni ¢lovéka v té roviné metafyzické."

Jiny hlas: ,Perhaps this multidimensional meaning of human words, sentences, can be illustrated by
Franz Kafka and his work. Dr. Jirdsek thinks that he is successfully endeavoring to posit one level of a very
ordinary human life, then another level of a menace being caused by jurisdiction, which has an even
metaphysical connotation.“

Hejdanek: ,OhroZeni, teda ohroZeni, to jsem Fekl v té roviné metafyzické.”

Jiny hlas: ,Endangering or menace? Menace. No a ted pockej, no a je mozno ilustrovat tyto posledni
motivy, teda té analytické filosofie, na tomto prikladu?*“

Jiny hlas: ,Whether the deepest motives of analytic philosophy can be illustrated, for example, on this
work of Franz Kafka, as an analogy to the multidimensional reflection of human life?"

Jiny hlas: ,I certainly agree with the first part of what you said. | simply would reiterate my reservation
about not talking about analytic philosophy in general. | think that - | mean, I’'m unhappy with using an
expression such as ,the deepest motives of analytic philosophy'. | think that that involves at least two very
big problems.“

Jiny hlas: ,Ja ovSem souhlasim s tou prvni ¢asti toho, co jste fekl, ale znovu musim opakovat svoji
vyhradu k tomu, abychom mluvili o analytické filosofii obecné. Jsem taky jaksi nespokojen, kdyz se uziva
takové slovni spojeni jako ,nejhlubsi motivy analytické filosofie'. To totiZz zahrnuje prinejmensim dva
takové velké problémy.”

Jiny hlas: ,First of all, the one I've already mentioned, namely that different analytic philosophy, different
parts of analytic philosophy, are very, very different and have different... and supposing, for example, we
take the logical positivists of the - continental philosophers from Vienna in their origin. But of course
analytic philosophers... Popper is still with us. Incidentally, Popper has just given personally two of his
books, which | brought to Professor Hejddnek this visit.“

Jiny hlas: ,Prvni, ktery jsem uz zminil, totiz Ze rlizné analytické filosofie, rlizné ¢asti analytické filosofie,
jsou velice rGizné a maji i rlizné... a dejme tomu, vezmeme-li logické pozitivisty z té videnské skoly... ale
samozrejmé k analytické filosofii patfi i Popper. Ndhodou ted mi dal osobné dvé ze svych knih, které jsem
privezl profesoru Hejdankovi pfi této navstéveé.”

Jiny hlas: ,But the motives of his philosophy and his writings are completely hostile to the motives of, say,
the second Wittgenstein or - or | don’t know what used to be called ordinary language philosophy.“

Jiny hlas: ,Motivy jeho filosofie a jeho spis( jsou naprosto nepratelské k motiviim feknéme druhého
Wittgensteina nebo toho, co se nazyvalo filosofii bézné reci.”

Jiny hlas: ,So that’s the first reservation. | couldn’t talk about motives. But then there’s a second very
important problem, which is quite different, namely to talk of motives of analytic philosophy is to, | think
- | want to say ,beg the question’, if you know the phrase? It's to ,beg the question’ - to suppress the
question. It is to forget the question of the distinction between the motives of philosophers and what are
the basic presuppositions of texts. Are we talking about individual personal motives, conscious or
unconscious, or are we talking about cultural presuppositions of texts? And that’s not the same thing.
Theyre related, but theyre not the same."

Jiny hlas: ,To je tedy prvni vyhrada, nemohl bych mluvit o motivech. Pak je zde druhy velice dllezity
problém, ktery je zcela odlisny. Mluvit o motivech analytické filosofie znamena podle mne... chtél jsem
fici... beg the question, tedy vyhybat se otazce nebo zapominat na otazku rozdilu mezi motivy filosof( a
zakladnimi predpoklady textl. Mluvime o individualnich osobnich motivech, védomych ¢i nevédomych,
nebo mluvime o kulturnich predpokladech text’? To neni totéz. Souvisi to spolu, ale neni to totéz.”

Jiny hlas: ,But that was a reservation about the last remark about analytic philosophy. But | agree with
what you said about Kafka. And I'd just add, it’s interesting, another very interesting writer who tries to



work on many dimensions at once is the Argentinian writer Borges. | don’t know if South American writer
Borges... | don’t know if you have his books available here?*

Jiny hlas: ,To byla tedy vyhrada k té posledni poznamce o analytické filosofii, ale v podstaté s vami
souhlasim v tom, co jste fekl o Kafkovi. A jen bych dodal, Ze dal$im velice zajimavym autorem je
argentinsky autor Borges. Nevim, jestli jsou jeho knihy zde k dispozici?“

Jiny hlas: ,He’s a marvelous writer for metaphysical complexity of different layers. As a writer, | think
Borges is one of the most important... Borges. Do you have some of his books?*

Jiny hlas: ,Uzasny autor pro tu metafyzickou sloZitost rdiznych rovin. Jako spisovatel si myslim, ze Borges
je jeden z nejdalezitéjsich... Borges. Mate nékteré z jeho knih?*“

Jiny hlas: I can try and send some. In Czech?“

Hejdanek: ,O téch vim, Ze k ndm doputovaly. O jedné vim zpravu, o druhé si nevzpomenu, slysel jsem o
nich.”

Jiny hlas: ,Artefactos?“

Jiny hlas: ,,Ano, Artefakty."

Jiny hlas: ,Very small question. Are there some texts similar to, say, Biemel about Kafka, about the
interpretation of... Biemel wrote an analysis of that ,Doupé’, jak se rekne ,Doupé‘?*“

Jiny hlas: ,Yes, it’s one Kafka story. | don’t know the term in German, The Burrow? Running through the
hole in the hole... whole structure of underground tunnels... and it’s a study about the philosophical
meaning of this story. Are there some similar studies made by analytic philosophers? Concrete work of
art, work of literature analyzed on this..."

Jiny hlas: ,,Oh, you mean specifically Kafka or others?“

Jiny hlas: ,No, no, others.“,,Oh yes, there are others. Conrad | can think of for example. Kafka | know of no
complete study, | know mentions in other studies. But | know some studies of other writers, yes. Quite
interesting, the one that immediately comes to my mind is in fact in a book of essentially moral
philosophy, but it's a study of one of Conrad's novels, Lord Jim particularly, by Michael Weston. “

Jiny hlas: ,,In French n’est-ce pas? O Conradovi. O Conradovi. Lord Jim. Michael Weston. Michael Weston
napsal knihu. Conrad napsal knihu Lord Jim. A tuto knihu Lord Jim tenhleten Weston interpretuje
podobné jako Kafku, jako ten tvaj brloh.”

Hejdanek: ,No dobre. No tak jo. To je... jsem pro.”

Jiny hlas: ,Well, | think | must also say that for reasons which really lie in everything | was trying to say in
my main talk, there is in general much less close connection between literature and philosophy, much less
close explicit connection between literature and philosophy within the analytic tradition so far than in
continental. | think there are one or two major exceptions.“



