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Jiny hlas: 1. 4. 84, Kenny on Augustine.

And asked how he could explain the existence of evil.

Je pochopitelné, Ze kdyz se stal Augustin kifestanem, tak pro ného to znamenalo jednak problém a jednak
nutnost se s tim néjak vyporadat.

Jiny hlas: And we see this in a place in the Confessions where he says, | quote this: , By this time, you God
my helper, had released me from those fetters, from Manichaeism, and | was trying to find out where evil
comes from and | could find no way for it to come about*, that is quotation. Yes.

Jiny hlas: A miZeme si to dolozit z Vyzndni, kde se obraci Augustin k Bohu a Fika: V této etapé, na tomto
stupni jsi mi ty, BoZze, pomohl vyprostit se z pout, totiz manicheismu, a Ze jsem se mohl pokusit zjistit,
odkud zlo pochazi, a potom jsem nemohl najit Zddnou cestu, jak bych to vysvétlil.

Hejdanek: On to rekl jako diky Bohu, nemohl najit Zadnou cestu, ale to bylo oddéleny, prosim vas.

Jiny hlas: So, in the years following his conversion, it was necessary for him to work out a Christian
doctrine of evil and it is the nature and the merits of that doctrine which | wish to consider this evening.
Jiny hlas: No a prece se nakonec musel s véci néjak vyrovnat a vypracoval své krestanské pojeti a o tom si
tedy néco dneska vecer rekneme.

Jiny hlas: There are two faults which Augustine found with the dualist, the Manichean account. The first
one was that it did not attribute to God the power of a creator.

Hejdanek: Jo.

Jiny hlas: Augustin mél za to, Ze ten dualisticky koncept se dopousti dvou zakladnich vad nebo chyb.
Prvni, Ze nadmérné popisuje bozi aktivitu jakoZto stvofitele, Ze tedy rozsifuje pfilis to pojeti toho
stvoreni.

Jiny hlas: But there was another objection also, that Augustine thinks that it’s not possible for anything to
be purely bad.

Jiny hlas: Ale jeSté druha namitka, kterou najdeme u Augustina, totiZ Ze neni mozné zZadné stvoreni, které
by bylo ryze zlé, ryze Spatné.

Jiny hlas: Now, let us consider why Augustine thinks that.

Jiny hlas: Podivejme se, pro¢ Augustin takto premyslel.

Hejdanek: Ne, ne, ne, to je ndmitka Augustinova.

Jiny hlas: It was only a question for better understanding.

Jiny hlas: Yes, sure.

Jiny hlas: Augustine is influenced by the belief which comes from Plotinus, that badness is, as they said, a
privation.

Jiny hlas: Augustin byl hodné zavisly v téhle dobé na novoplatonismu, zejména na Plétinovi, a sdilel jeho
presvédceni, Ze zlo je nedostatek dobra.

Jiny hlas: And what Augustine understands this to mean is that to be bad is to be a stage on the way
towards non-existence.

Jiny hlas: A proto byl pfesvédcen, Ze byt zlym nebo Spatnym znamena byt na cesté k zaniku, k nicoté, k
rozkladu, ponévadz to zlo vlastné parazituje na tom dobru.

Jiny hlas: Now one can understand how on this conception it’s not possible for something to be purely
bad, because on this conception such a thing would be totally destroyed and so would not exist.

Jiny hlas: A je evidentni, Ze tohleto pojeti nevystaci pro jsoucna nebo bytosti, které by byly ryze zlé,
protoze tam uzZ neni, na ¢em by bylo mozZno parazitovat. KdyzZ je néco ryze zIé, tak uz tam neni zadné
dobro, od kterého by bylo moZzno néco odnimat.

Jiny hlas: Now | would wish to comment on this that it seems to me that it is too simple to say that
badness is always a corruption.



Jiny hlas: No a kdyz to mam komentovat, tak bych namitl, Ze to je pfilisné zjednoduseni, protoZe nelze
fici, Ze zlo je prosté korupce, to jest néjaké pokazeni néceho.

Jiny hlas: Some kinds of badness are like that, but there are many things that are bad where it would be
very strange to say that their badness consists in being corrupted, for example, suppose something so
simple as a bad bed.

Jiny hlas: Pro nékter4 zla to plati, ale ne pro vsechna. Jsou takova, o nichz se néco podobného nemize
fict. A jako priklad je mozZno uvést celou radu, ale jako priklad prvni uvedl $patnou postel.

Jiny hlas: It is more important to consider a bad man, an evil man, what in English we call evil. Do you
have a separate word? Do your best.

Jiny hlas: [smich]

Jiny hlas: Dost dobrfe nemuZeme taky pochopit timto zptisobem zIého ¢lovéka. A ted tam dochazi k tomu,
Ze v angli¢tiné Spatny clovék, bad man, a zly ¢lovék, no ovsem evil man, to je horsi nezli zly ¢lovék. Bad
man, to je taky jesté zly, kdezto evil man, to je prosté takovy zly v takovém umocnéném smyslu, az
dabelsky clovék.

Jiny hlas: Augustine has no separate word for evil.

Hejdanek: Pro ného to je corruptio.

Jiny hlas: The word is malus. Malus is the only word. Malus, malum.But what we mean by a bad or evil
man is mainly that he is either hurtful or malicious. You have the words for that?

Hejdanek: Co mlzZeme fict o takovém zlém nebo ¢lovéku nebo zloduchu nebo jak by se to reklo, je tedy,
Ze je skodlivy a zlobny nebo plny zasti nebo tak.

Jiny hlas: Augustine does offer an argument, a separate argument to show that nothing can be purely
hurtful.

Hejdanek: Augustin uziva zvlastniho argumentu, Ze nic nemuze byt zcela skodlivé nebo [nesrozumitelné].
Jiny hlas: But he doesn't, it seems to me, he doesn't take account of the fact that it is surely possible to be
purely malicious.

Hejdanek: Ale naproti tomu pripousti, Ze ¢lovék muzZe byt ryze zlobny.

Jiny hlas: And the creatures of the Manichaean kingdom of darkness could then be purely evil in the
sense that they were purely malicious.

Hejdanek: A ta negativni boZstva nebo ty negativni sily v manicheismu, o nichz Ize fici, Ze jsou jenom zlé,
ze? Tak o ném se, o nich se muZe fict, Ze jsou ryze zlé nebo ryze zlobné.

Jiny hlas: However, let us now leave Manichaeism, because Augustine, when he became a Christian, was
obliged to leave it, to give it up.

Hejdanek: A my se uz dale nezabyvejme tim manicheismem, protoze Augustin, kdyz se stal kfestanem,
tak byl nucen se s nim néjak vyporadat a odlozit jej.

Jiny hlas: And let us now consider the problem which arises for Augustine as a Christian, the problem
arising from the existence of evil.

Hejdanek: A zabyvejme se jinym problémem, ktery je ted v té situaci pro Augustina také dullezitéjsi, totiz
problémem existence zla.

Jiny hlas: This problem arises from the nature of the Christian God.

Hejdanek: Tento problém vznika na té nové pudé krestanského mysleni jako dlsledek pojeti vlastnosti
Boha.

Jiny hlas: Because the Christian God must at least have these three properties: that he makes, in the
words of the Bible, he is the maker of heaven and earth, and secondly that he is just, and thirdly that he
is without sin.

Hejdanek: V krestanské teologické tradici patfi k Bohu predevsim tfi zakladni vlastnosti. TotiZ Ze je tim,
kdo udélal svét, to jest stvoril svét, je stvofitelem. Za druhé, je nejvys spravedlivy. A za treti, je dobry,
nebo co to... the third was?

Jiny hlas: ...without sin...



Hejdanek: Jo, je bezhfrisny, tedy bez viny.

Jiny hlas: Now it appears, does it not, that any being with those properties would prevent some of the
evils which actually occur.

Hejdanek: Kdyz to vezmeme vazné, tak z toho vyplyva, Ze pokud takova bytost existuje, tak Ze musi
zabranit alespon nékterym zlm, k nimZ ve svété dochazi.

Jiny hlas: And Augustine has to show, and realizes that he has to show, he has to show reasons why God
having those three properties nevertheless would not, would not prevent any of the evils which occur in
the world.

Hejdanek: Augustin si plné uvédomuje, Ze kdyz prijima tento obraz Boha, tak Ze musi néjak vysvétlit, jak
je moZné, Ze kdyz takova bytost jako Buh existuje, tak Ze nezabranuje Zddnému z téch zel, které se ve
svété vyskytuji.

Jiny hlas: Now Augustine tries to do this in two stages, each of them belonging as it happens to a
different part of his life.

Hejdanek: Augustin to déla ve trech krocich nebo na trech stupnich, které, cozZ je zajimavé, nalezi do tFi
rtznych obdobi jeho Zivota.

Jiny hlas: And the first stage is that he argues that the particular evils, defects in the creation that we
know, in the world that we know, are either necessary in order for it to have the good it does have, or at
least are justified by the good that the world does have. That is the first stage.

Hejdanek: Ta prvni rovina nebo prvni stupen je, Ze Augustin argumentuje, Ze to, s ¢im se setkdvame ve
svété, je bud nutné, anebo Ze to néjakym zplsobem mize byt ospravedinéno.

Promirite, ja jsem fikal, Ze je dobré. Je nutné, jo. Je nutné nebo Ze to mizZe byt ospravedinéno. Excuse
me.

Jiny hlas: And in the second stage he will argue that the evils that there are in the world do not include
any which make God unjust or which make God a sinner.

V té fazi argumentuje, Ze neni zZadné zlo takové, které by Boha délalo nespravedlivym nebo hrisSnym.
Jiny hlas: Let us now consider these two stages.

Hejdanek: Uvazujme tedy tyto dva kroky, tyto dva stupné.

Jiny hlas: Well, the first stage then, Augustine will argue that the evils which exist are, so to speak, no
more than blemishes on an essentially healthy and beautiful creation.

Hejdanek: Tedy Augustin argumentuje, Ze ta zla, s nimiz se setkdvame, jsou pouhé skvrny na dobrém,
dokonalém stvoreni.

Jiny hlas: Now I think this is not an invitation by Augustine to be cheerful, to look on the bright side,
because Augustine was not of that temper, he was not a particularly cheerful person.

Hejdanek: Zda se, Ze tady nejde o to, abychom se vzmutZili, vzchopili a k tomu, abychom vidéli svétlejsi
stranku svéta. Augustin nebyl takové povahy, Ze by sdm tohle délal a Ze by nas k tomu ved|.

Jiny hlas: Rather, it was an invitation to see the world from the point of view of the creator, to see, as we
might say, the problem that God had in creating the world.

Hejdanek: U Augustina jde o néco jiného. TotiZ jde o to o vyzvu, abychom se pokusili podivat na stvoreni
z hlediska Boziho, to jest ukazat na ty problémy, které mél Bah sam, kdyz chtél stvofit svét.

Jiny hlas: Augustine thinks and argues in many places that if we look closely we shall find that all evil
things have some usefulness.

Hejdanek: Augustin ukazuje, Ze vsechny zlé véci maji jakysi svij, také jakysi svj uZitek.

Jiny hlas: And in particular he thinks that if we consider the totality of creation, the whole together, we
will find that it is admirable.

Hejdanek: A zejména se pokousi prokazovat, Ze kdyZ uvazujeme nebo divime se na stvoreni v celku, tak
nemUZzeme nez je vidét jako obdivuhodné.

Jiny hlas: So Augustine agrees with the opinion of God himself, who on the sixth day of creation, you will
remember as it says in Genesis, saw everything that he had made and behold it was very good.



Hejdanek: Augustin naprosto souhlasi s Bohem, o némz, jak jisté vite, v Genesi se pravi, Ze kdyz vykonal
vSechnu svou praci pri stvoreni svéta, tak na konci Sestého dne se podival na to, co udélal a vidél, Ze to
bylo dobré.

Jiny hlas: But now, what about the objection that God could surely have made it better still? Why is there
so much evil as there is?

Hejdanek: A nyni k otazce, zda opravdu Ize nebo nelze Fici, Ze presto prese vsechno Blih mohl to stvoreni
udélat lip. To jest, proc je tolik zla pFesto prese vsechno, Ze je to vSechno dobré, proc je tolik zla ve svété?
Jiny hlas: Augustine's answer to this is curiously muted.

Hejdanek: Je zvlastni, Ze i kdyz se touto otazkou zabyva, se k ni vraci Augustin, tak jeho feseni, odpovéd
je vlastné strasné micenliva nebo nic nefikajici, je takova micici, zamlcéujici nebo muted, néma.

Jiny hlas: One thing we shall discover later in my talk is that he will argue that all human suffering is just.
Hejdanek: Jednim z jeho velkych argumentu je, Ze veskeré lidské utrpeni je spravedlivé.

Jiny hlas: And he is willing to assert such perhaps surprising things as that the existence of hangmen and
the existence of prostitutes is necessary for the whole to be admirable.

Hejdanek: A jde dokonce tak daleko, Ze treba ukazuje, jak takovi lidé, jako tfeba kati nebo prostitutky,
jsou nezbytni k tomu, aby celek byl dokonaly.

Jiny hlas: And sometimes he does hint that everything is for the best, as good as it could be. But that,
which is, as I'm sure you know, the thesis of Leibniz, is | think not very firmly the thesis of Augustine. And
it is worth noticing that in Augustine's translation of Genesis, the expression which he has for very good
when he makes God say behold it was very good, is not the Latin word optima meaning best, but it is
something that means very good and there is that difference in fact, is there? Bona valde.

Hejdanek: Ale prece jen nejde tak daleko, brani se jit tak daleko, aby tvrdil, Ze vSechno je to nejlepsi, jak
to viibec miZze byt. Augustin nejde tak daleko jako Leibniz, aby tvrdil, Ze nas svét je ze vSech moznych
nejlepsi, ale v jeho prekladu, v latinském prekladu Bible, to, Ze Buh vidél, Ze ty véci byly velmi dobré, ty
stvorené véci, Zze potom vidél, Ze to bylo dobré, Ze to bylo velmi dobré, Ze v tom jeho prekladu, ktery
uzival, Ze tam nebylo, Ze byly nejlepsi, jak to v nékterych jinych prekladech bylo, a potom jesté se to jako
optima, nybrz ze tam bylo podobné jako v ¢estiné mame, Ze byly velmi dobré, to jest bona valde.

Jiny hlas: That ends the first stage of Augustine's response to the problem of evil. However, he does not
imagine that he may stop there. There is one further difficulty as follows, that however heavily the evils
of the world are outweighed by countervailing goods, it might still be... God might still be accused of not
doing all that he could, if it turns out that the distribution of actual evils is unfair or unjust to some
individuals.

Hejdanek: Tak to je, pokud jde o tento stupen Augustinovy odpovédi na problém zla. Ale vibec si
nepredstavoval, Ze by mél tady skoncit. Je tu totiz zejména jeden problém velmi zavazny, Ze nemuizZeme
jen tak mluvit o tom, Ze vSechna zla jsou dobre vyvazena, vSsechna utrpeni tfeba jsou dobre vyvazena
témi positivy, protoZe kdyz se podivame na tu distribuci téch dober a zel, tak Ze vZzdycky tady najdeme
lidi, pro néz ta distribuce byla provedena neuspokojivé, to jest nespravedlivé.

Jiny hlas: Now this is a problem which is familiar, more familiar to us, when we speak of in the area of
politics or economics.

Hejdanek: To je ovsem postaveni problému, které nam je velmi blizké, protoze kdyZz mluvime o nékterych
problémech tfeba v ekonomice nebo v politice.

Jiny hlas: For it may well be that some measure will secure good benefit for a group, it may well be even
that it maximizes the benefit for a group, but that it infringes the rights of some members of the group,
so some members of the group are treated unjustly.

Jiny hlas: KdyZz mluvime tfeba o tom, Ze se dosahuje nékterych dobrych véci pro skupinu, pro celou
skupinu, tak Ze to mUze v sobé zahrnovat jisté nespravedlivé prvky vici nékterym clentim té skupiny.
Jiny hlas: And the problem would be if similarly the arrangements made by God, the dispensation of God,
permitted the innocent to suffer. For example, he was particularly concerned about babies.



Jiny hlas: No, a problémem by bylo, zda Ize analogicky s tim problémem, jak se nAm dnes jevi, zda lze
mluvit o tom, Ze Bh zaridil ten svét nejlépe, jak mohl pro vsechny lidi, ale Ze k tomu bylo zapotrebi, aby
néktefi nevinni trpéli. A Augustin mél pfednostné na mysli déti tfeba.

Jiny hlas: Now, would you be willing to translate this passage from his letters to Jerome? | think that's a
very important passage.

Jiny hlas: Tady je citat z dopisu, ktery Augustin psal Jeronymovi, v némz ho zZadal o vedeni, o pomoc v
jeho problémech, a 0 némz se potom pise, Zze na néj Jeronym nikdy neodpovédél. Tak v tomto dopise se
pise: Buh je dobry. Blh je spravedlivy. Blh je vSemohouci. Jenom blazen by o tom mohl pochybovat. A
proto musi byt nalezena néjaka spravedliva pric¢ina onoho velikého utrpeni, které pada na malé déti.
Nepochybné.

Jestlize jejich rodice pritom velmi trpi, obvykle nebo obecné mluvime o tom, Ze bud' jejich dobrota ma
byt zhodnocena, otestovana, tedy Ze maji byt zkouseni, ti rodice, napriklad jako to bylo v pripadé Jobové.
Anebo Ze jejich viny, jejich hfichy mély byt potrestany, jak se to stalo Herodovi. Ale to plati o téch
dospélych. Rekni mi - v tykacce zfejmé - Fekni mi, co mame odpovédét v pripadé téch déti, kde
nemuzeme mluvit o hrisich nebo vinach, které maji byt potrestany témi utrpenimi, nebot zcela zfetelné u
nich nejsou ani ctnosti, které maji byt testovany, kterymi maji byt zkouseni, ani viny, jichZ se dopustili v
tom véku.

Jiny hlas: Well, Augustine had to work out his own answer to this question because Jerome never
answered the letter. And the central thesis of his answer is that all human suffering is punishment.

Jiny hlas: A tak Augustin musel vypracovat svou vlastni odpovéd na tyhle tézké otazky, protoze Jeronym
mu na tento dopis nikdy neodpovédél. A jeho hlavni teze na tuto otazku byla, Ze veskeré lidské utrpeni je
trestem.

Jiny hlas: This is a thesis for which Augustine found much support in the writings of the Old Testament.
Jiny hlas: Pro tuto tezi samozfejmé Augustin nasel velkou oporu ve Starém zakoné.

Jiny hlas: I offer you one example.

Jiny hlas: UkdZzu vam to jen na jednom prikladu.

Jiny hlas: The story of Bathsheba, do you remember that?

Jiny hlas: To je historie Betsabé, pamatujete se na to?

Jiny hlas: Bathsheba's child died.

Jiny hlas: Jeji dité zemrelo.

Jiny hlas: And we are told in the Bible that the child died because its father David had killed Bathsheba's
husband in order to marry Bathsheba.

Jiny hlas: A v Bibli se nam Fika, Ze to dité zemrelo proto, Ze jeho otec nechal zabit Uriase Hetejského v
boji, aby mohl pojmout jeho Zenu za manzelku.

Jiny hlas: So that is one story among very many.

Jiny hlas: To je jenom jeden z pfiklad( za celou Fadu jinych.

Jiny hlas: But now, Augustine realizes that if he is to say that all human suffering is punishment, he is
defending a paradox.

Jiny hlas: Augustin si ovsem uvédomuje, Ze kdyz tvrdi, Ze veskeré utrpeni lidské je trestem, Ze vlastné haji
jakysi paradox.

Jiny hlas: Because it appears that sometimes those who are innocent suffer.

Jiny hlas: ProtoZe dochazi prece k tomu, Ze trpi néktefi nevinni.

Jiny hlas: Augustine's reply to that is of quite astonishing audacity. He says no one is innocent.

Jiny hlas: A na tohle Augustin odpovida s takovou prekvapivou odvahou, totiZ Ze neni nevinnych lidi.
Jiny hlas: He will maintain that every human being carries the burden of at least as much guilt as will
justify God in causing or permitting the sufferings that we endure.

Jiny hlas: Je presvédcen, Ze kazdy ¢lovék nese na sobé aspon takovy kus viny, ktera plné ospravedliuje
Boha v pripadé téch utrpeni a zel.



Jiny hlas: Now, as we've seen with reference to babies, suffering often begins in the cradle, and Augustine
therefore believes that guilt also begins in the cradle. It is original guilt, originalis reatus.

Jiny hlas: Tak vidite, Ze protoze Augustin védél, Ze utrpeni lidské velmi ¢asto zac¢ina uz v kolébce, tak
Augustin byl pfesvédcen, ze také lidsky hrich zac¢ina uz v kolébce. A fika tomu originalis reatus.

Jiny hlas: Uz tady néjaky latinik, reatus. Trochu malo odlisné od peccatum.

Jiny hlas: It's even stronger... originale peccatum... and here is reatus.

Jiny hlas: Je to jesté silnéjsi, originale peccatum, a tady je reatus.

Jiny hlas: We are all from birth guilty of offenses.

Jiny hlas: VSichni jsme od narozeni vinni urazek.

Jiny hlas: Diskutovat o tomto pivodnim hfichu by vyZzadovalo mnoho ¢asu, ktery dneska vecer nemame.
Now, this doctrine of original guilt, of course, requires a great deal of discussion which | haven't time for
this evening. But | wish to bring to your attention one obvious difficulty for Augustine's doctrine. Ale chtél
bych vas upozornit na jednu velmi béZnou nesnaz Augustinovu uceni. And this is the difficulty of
explaining how such guilt arises. A to je nesnaz, jak vysvétlit, jak viibec k té viné muze dojit.

As I'm sure you well know, Augustine's view, which was inherited by Christian theology from him, is that
the guilt is inherited, that it was transmitted through all generations of men from the first man, Adam,
and by the way we may notice that unlike some other theologians, Augustine usually refrains from
imputing the guilt to Eve. A tady je vlastné zaklad uceni, které od Augustina prevzala potom cela
teologie, Ze hrich kazdého ¢lovéka ho provazi od samého zac¢atku, protoZe na néj seda uz z minulych
generaci a vposledu az od Adama. A tady snad by bylo zajimavé poznamenat, Ze na rozdil od fady jinych
autord Augustin nikdy nemluvi o tom, Ze ten hfich pochazi z Evy, nybrz vidycky mluvi o Adamovi.

But this theory is not enough to solve the difficulty because guilt is something we are very reluctant to
regard as a thing that can be transmitted. Ale to neni moc uspokojivé, protoZe se ndm nezda, velmi
neradi bychom chtéli pripustit, Ze vina je néco, co Ize pfenést z jednoho ¢lovéka na druhého. Now,
Augustine does often describe it as original sin, peccatum, and it would be different if he regarded the
sin, the guilt, as in the way that many Christians have regarded it as an illness, an infection, a taint, a
weakness, a tendency to behave worse than the standards appropriate for the Garden of Eden. It would
be different if original sin would be regarded as a weakness.

Hejdanek: Jo.

Jiny hlas: Jo, prosté bylo by to néco jiného, kdyby ta plvodni vina, plvodni hfich byl chapan jako néjaka
slabost nebo néjaka tendence vypadnout z urcité roviny chovani pfiméreného té zahradé Edenu. Because
most people would agree that such weakness can be passed from parents to children. Rada lidi by totiz
byla ochotna pfipustit, Ze hfich je néco, co mliZze postihovat z rodicu jesté déti.

It would also be different if what we had inherited from Adam were regarded as a debt which is owed to
God in repayment for some advantage which Adam had stolen from God. Také néco jiného by bylo,
kdyby ten hrich byl chapan jako jakysi dluh vi¢i Bohu a ten trest byl chapan jako jakési vyrovnani toho
dluhu za to, Ze ¢lovék bez dovoleni BoZiho dosahl jistych vyhod, kdyZ rozumél. Because we generally
believe also that debts can be inherited, can be passed on. Protoze mezi lidmi je bézné pojeti, Ze dluhy
jsou nécim, co Ize dédit.

But neither of these views would, of course, explain why we should suffer as a punishment. Ale
samoziejmé Zadny z téchto argumentl by nedovodil dostatecné, pro¢ mame trpét, proc nase utrpeni ma
byt chapano jako trest. Because punishment for a mere weakness is not just. Protoze trest za pouhou
slabost je nespravedlivy. And it would be absurd to suppose that we owe to God compensation for
something which was stolen from Him. A pravé tak je ndm nepochopitelné nebo neprijatelné, Ze bychom
méli trpét jakési potrestani za to, co bylo ukradeno v zahradé Eden predkem Adamem.

So, according to Augustine, the suffering really is punishment and therefore it is for an offense. Pro
Augustina skutecné utrpeni je vzdycky trestem, a to trestem za urdzku Boha. But the offense is Adam's.
Ovsem ta urazka je Adamova. So, Augustine is forced to adopt one of two positions between which | think



he does not ever very definitely choose. A tak Augustin stoji pfed dvoji moznosti a mam za to, Ze se pro
Zadnou z nich definitivné nerozhodl.

One possibility is that he must accept that guilt can be transmitted like a debt and this would be like
those thinkers nowadays who believe, for example, that Americans of our day share in the blame for the
mistreatment of slaves by their ancestors. Ta jedna mozZnost je, Ze v tom utrpeni je trestem za viny, jichz
se dopustili predkové. Bylo by to néco takového, jako kdyz dnes néktefi lidé jsou presvédceni, ze
Americané jsou nebo musi byt néjak potrestani za to, jak se jejich predkové chovali k otrok{im.

Jiny hlas: Or else, alternatively, he must treat the human race as being in some sense a single individual,
all its members already present, as he sometimes said, already present in the loins of Adam at the
moment of creation.

Jiny hlas: A nebo pak je tady druha moznost, Ze celou lidskou rasu chape jako jednotlivce, jako
individuum, jako jednotu. A to skutecné tu a tam doklady najdeme u Augustina, ktery se zmifuje o tom,
Ze celé lidstvo vlastné néjak uz bylo v zarodku v Adamovi.

Jiny hlas: I must leave the difficult subject of original guilt at that point and move on.

Jiny hlas: Na tomto misté musim samoziejmé opustit ten nesnadny problém plvodniho hfichu. J4 fikam
pavodniho, ponévadz dédic¢ny neni spravny preklad original guilt, takZze plvodniho hfichu a pristoupime
k dalSimu.

Jiny hlas: May | now summarize what | have said so far and make a preliminary assessment of
Augustine's success in meeting the challenge...

--- (1984-04-01 Christopher Kirwan - Augustin o Bohu a zlu (1) [LVH225VA]_Kaz b_cleaned.flac) ---

Jiny hlas: ...z toho, co jsme dosud Fekli, a abych zhodnotil Uspéch, jakého Augustin dosahl v téchto svych
vykladech.

As we have seen, he, in order to meet this challenge, he must show that it is possible that there is a being
who is maker of heaven and earth and just and without sin, but who does not prevent any of the evils
which actually occur.

Tedy pro Augustina tady stoji ten predpoklad, Ze existuje takova bytost, ktera stvorila, miZe stvofit vse,
za druhé je nanejvys spravedliva a za tfeti je bez hrichu, bez viny.

In order to show this, Augustine tries first of all to show us that the creation is very good.

Augustin ndm tedy na této cesté nebo v této linii ukazuje, ze stvoreni je vcelku velmi dobré.

And secondly, that the evils which there are in the world do not impute injustice to God and do not
implicate God in being himself, do not make God himself a sinner.

A za druhé, Ze ty nesnaze a ta utrpeni a zla, ktera ve svété se vyskytuji, Zze nemohou byt prfipisovana Bohu
a 7e na zakladé jejich existence nemuze byt z nich Blh vinén.

I have attempted to explain why Augustine thinks that the sufferings that men endure are not unjust, but
I have not had time to explain why Augustine thinks that God himself does not sin in permitting the evil
which there is in the world.

Ukazal jsem, jak Augustin... pardon... I've tried to explain how Augustine thinks that God is not unjust. Jo,
jakym zplsobem si Augustin predstavuje, Ze Bih neni nespravedlivy, kdyz... in permitting the sufferings
that human beings endure. [nesrozumitelné] to prvni mi uniklo. The first was something else. No, no,
that was the first. That was the first point. Yes. Tedy proc¢ na zakladé toho nem(iZzeme Fict, Ze B(ih je
nespravedlivy, jestlize dopousti ta zla.

And the second point, that one might accuse God of himself being a sinner in permitting human beings to
sin, that | have had no time to speak about.

O tom jsme tedy mluvili, naproti tomu to druhé, proc¢ Blh nemuzZe byt vinen, to jest nem{zZe mu byt
pripisovana vina za zlo, kterého se dopoustéji lidé a Blh to trpi, jsme neméli moznost dneska vyloZit. Ale
to tam je u Augustina také.

That is all | have time to say on that subject, | think, and you must judge for yourselves whether you think
that Augustine does succeed in the fairly limited aim of showing that the evils in the world are



compatible with God's being just and God's not being himself a sinner.

Augustin si tady tedy predsevzal jakysi omezeny cil, aby ukazal, Ze ta zla, ktera ve svété existuji, nejsou v
rozporu s témi zakladnimi vlastnostmi bozimi.

But there is now, in the last part of my talk, | wish to broaden the subject, because there is now, there is
still the possible objection that even if God is shown to be both just and without sin, that is to make him
less than a wholly admirable being.

Hejdanek: Ale i kdy? je to takto dost stfizlivé omezeno, tak prece jen disledek toho je, Ze Blh se v nasem
pohledu prece jen stava né¢im méné nez nanejvys obdivovanou bytosti, nanejvys hodnou bytosti.

Jiny hlas: You see, the many miseries that there are in human life do appear to display God according to
Aristotle’s account as really rather notably keen on punishment and although himself perhaps guiltless of
sin, nevertheless ready to permit a shocking amount of sin committed by men.

Hejdanek: Kdyz se uvazi to, Ze Blih ma ty zakladni vlastnosti, tak je to az Sokujici, kolik h¥ichd, kolik zla,
kolik utrpeni je ve svété a kolik toho zla se lidé mohou dopoustét.

Jiny hlas: Yet according to Christian teaching, God is love and more kindly virtues are generally claimed
for him in addition to the virtues we have been speaking of so far, the virtues of being just and of
avoiding sin.

Hejdanek: A to je tfeba pfipomenout, Ze Blh je tradi¢né vykladan jako laskavy nebo jako milujici a ze
tedy tahle vlastnost, a to tam také u Augustina je, je ukazovana jako jesté zvlast dulezita a - ted nevim,
jestli jsem to spravné vsecko chytil - dochazi k jakémusi napéti mezi Bohem, ktery je laska, a Bohem plné
spravedlivym a nevinnym nebo nezodpovédnym za utrpeni, zla a viny, ke kterym dochazi. Ted jsem to
mozna rozvlekl, prominte.

Jiny hlas: Now Augustine does have more to say in defense of God. He has, | think, two more things to
say. He wishes to argue that...

Hejdanek: Augustin tedy ale prece jenom ma vic co fict na obhajobu Boha a také rika nasledujici.

Jiny hlas: The first is to argue that God in imposing punishments on men is actually adding to the good of
the world.

Hejdanek: Predné fika, Ze Bah, ktery uvadi trest na...

Jiny hlas: lidi za jejich hfichy, takZe vylepSuje tim svét.

The first is to argue that God in imposing punishments on men is actually adding to the good of the
world. And the second is that, similarly, in permitting sin, God is adding to the good of the world.

A na druhé strané Blh, ktery dovoluje, pfipousti, dopousti, aby lidé hresili, tak ze vylepsuje svét.

Now | think that | should not speak about the first of these, but | could speak say something about the
second, on the other hand perhaps the time has run out. Yes, we've had a bit of time to talk, we have two
possibilities. How many time could you...? 15 minutes | think. Well, | think it would be quite better to stop.
We could also stop now and after 10 minutes pause we could go on. Yes, what you prefer? | think let us
stop now at least because if | were to approach the subject of the good that according to Augustine
flows... | think I'll translate your last sentence. Yes, righto. The good that flows from permitting sins.

Mam za to, Ze bych mohl ted vynechat ten prvni bod, ale mohli bychom se zabyvat chvili tim druhym,
jesté pamatujete, o co Slo. A ted udélame prestavku a tim druhym se zacneme zabyvat po prestavce.

| think I will try to explain only one of the two further points that Augustine makes, namely why he thinks
that permitting sins, that in permitting sins, God actually adds to the goodness of the world.

Tady z téch dvou bod( zlistanu u jednoho vlastné, u jednoho aspektu, a to proc se Augustin domniva, ze
Blh tim, Ze odpousti hrichy, vylepsuje svét.

Hejdanek: Odpousti nebo pfipousti?

Jiny hlas: Odpousti... pripousti, aha, permitting. Excuse me, Ze pripousti, Ze dopousti hfich, jo, jasné, na
zakladé ty diskuse, co Jana tam k tomu pfispéla, tak jsem to zblbnul ted, Ze pripousti, dopousti teda, aby
byl hfich mozny tedy, Ze, tak proc¢ vylepsuje tim svét.

Now the existence of sin is a bad thing, but Augustine wishes to argue that it's a price worth paying for



other goods.

Pripustit nebo dopustit hfich je nepochybné néco sSpatného nebo je to zlé, ale je to cena, kterou je nutno
zaplatit za néco jesté cennéjsiho, co za to stoji.

And the good which is, according to Augustine, bought at the price of permitting sin, is the good that
human beings have free will.

A to dobro, kterého je dosazeno touto cenou, za tuto cenu, je svobodna vile.

So Augustine's picture is that at the time when God created man, God saw himself confronted by the
following choice.

Augustin tedy to ukazuje tak, ze kdyz Buh se pfipravoval stvofit svét, tak Ze vidél, Ze je postaven pred
volbu.

Either he could make men in the likeness of other animals, innocent and incapable of moral fault.

Bud mohl stvorit ¢lovéka tak nevinného a moralné nepokazeného nebo nepokazitelného, jako jsou
zvirata, vSechno ostatni stvoreni.

Or he could endow the human race with freedom to sin, in which case, as he foresaw, men would
succumb to temptation and fall into sin, some of them later to be rescued and raised again by the
redemptive death of Jesus.

A nebo na druhé strané mohl pripustit, aby lidé byli obdareni svobodnou vli, tedy mohl je obdafrit
svobodnou vuli, a tak umoznit, aby zhresili a dopustili se takovych véci, které jsou nepochybné velmi
Spatné, a aby potom néktefi z téch lidi byli opét zachranéni diky spasnému Cinu Jezise Krista.

Confronted by this choice, God judged, according to Augustine, that the latter was the better course.

Po zralé Gvaze podle Augustina Buh se rozhodl, Ze lepsi je ta druhd moznost.

But why?

Ale proc¢?

Even if all were to be saved by Christ, and Augustine thinks that not all will be, only some, it's not
immediately obvious, even if all were to be saved by Christ, that it's better for them or better in any way
that they should sin and then be saved than if they'd never sinned at all.

Vzdyt i kdyby byli nakonec spaseni vsichni, a to viibec tak neni, Ze, ale reknéme i kdyby byli spaseni
vsichni, tak z ¢eho vyplyva, Ze to je pro né lepsi nejdFiv zhfesit a nést vselijaka utrpeni a tak dale a pak byt
spasen, nez vibec timhle tim neprojit.

Now this is the point at which Augustine refers to free will.

A to je ten bod, kde Augustin poukazuje na svobodnou vdili.

And the defense of God's action in permitting us to sin is expressed by Augustine, or we may express it,
Augustine's defense by means of three propositions.

Aby to Augustin obhdjil, tak formuluje tfi propozice, tfi hypotézy.

First that men have free will, second that free will is a good thing and thirdly that sin is the price for
having it.

Zaprvé, Ze lidé maji svobodnou vili. Zadruhé, Ze svobodna vile je dobra véc. A zatfeti, Ze hfich je ta cena,
ktera je zaplacena za to, Ze mame svobodnou vili.

Now the first engaged a great deal of Augustine's activity throughout his life of writing because he was
accused later in life of saying things which are inconsistent with the existence of free will.

A tedy pokud jde o tu prvni, a tam jde o to, co Augustin fikal v prabéhu celého svého Zivota, protoze bylo
jisté obdobi v Augustinové Zivoté, kdy byl obvifiovan z toho, Ze Fika véci, které jsou v rozporu s
krestanskym dogmatem, s kfestanskou virou.

Jiny hlas: But I am, | can say ho more now than that just to say that Augustine always clung to the
conviction that men do have free will.

Hejdanek: Nebudu se o tom ted, nemohu se o tom Sifit a jen jaksi podotknu, Ze Augustin vzdycky trval na
tom, Ze lidé méli a museli mit nebo museji mit tu svobodnou vdili.

Jiny hlas: Now secondly, his argument that free will is a good thing is quite a simple argument.



Hejdanek: K tomu druhému bodu, Ze svoboda viile je dobrou véci, je né¢im dobrym, to je argument
velmi jednoduchy.

Jiny hlas: Namely that free will is needed, required for virtuous action.

Hejdanek: TotiZ Ze svobodna vile je nezbytna jako predpoklad kazdého ctnostného Cinu, jednani.

Jiny hlas: So he thinks that in order to enjoy the status of acting virtuously, it is necessary that men must
be allowed, permitted to act badly.

Hejdanek: A tak jinymi slovy Augustin je presvédcen, Ze aby ¢lovék mohl vést ctnostny Zivot, tak mu musi
byt umoZnéno, aby jednal hFisné.

Jiny hlas: And that explains the third proposition, why sin is a price of free will, that it's the price of free
will in the sense that if choices of right or wrong action are going to be free, then men cannot be
compelled into avoiding sin.

Hejdanek: A to nas vede k tomu tfetimu bodu, totiz Ze hrich je ta nezbytna cena, kterou je tfeba zaplatit,
aby byla moZna svobodna vdle. Jde totiZ o to, Ze maji-li lidské c¢iny byt ctnostné, tak to znamena, ze
nemuze byt ¢lovék k nim donucovan, to jest musi je ucinit ze svého vlastniho rozhodnuti. A jakmile je
mUzZe ucinit ze svého vlastniho rozhodnuti, tak samoziejmé se miZe rozhodnout také jinak.

Jiny hlas: Well now finally | would like to suggest some further rather difficult thoughts. And these are in
two parts. First of all that Augustine's own defense which | have just outlined is not by itself convincing.
Hejdanek: Nakonec bych chtél pfipomenout tady nékolik skutecné obtiznych myslenek. To ve dvou
dilech. Zaprvé, Ze Augustinova obrana neni vidycky zcela presvédciva.

Jiny hlas: But then that many centuries have passed and many thinkers have thought since his day and
they have devised, and it is possible to devise, a much better argument than Augustine's to show why sin
is the price of free will.

Hejdanek: Je tfeba pripustit, Ze fada myslitel( i pfed Augustinem a zejména po Augustinovi byla schopna
prinést daleko lepsi argumenty, proc je svobodna vile nutna a proc je tfeba umoznit hrich.

Jiny hlas: Now the fault of Augustine's argument | think is this, that although he explains why God should
not have compelled human beings to be virtuous, he does not explain why God should not have created
human beings of such a kind that they wished themselves to be virtuous.

Hejdanek: Zda se, Ze chyba v té Augustinové argumentaci je zejména tam na tom misté, kde zdlraziuje,
Ze Clovék nemiZe byt k ctnostnému jednani donucovan, tak Ze vlastné by mél vysvétlit, pro¢ nemohl byt
stvoren takovy, aby si svobodné rozhodl Zit ctnostné.

Jiny hlas: In other words, one might put it like this, why Augustine does not explain why God should not
have created only angels and no men who are different from angels.

Hejdanek: Jinymi slovy dalo by se Fici, jak také nékde v Augustinovi Ize najit, pro¢ Bah nestvofil jen andély
a proc stvoril také lidi, ktefi jsou od andélt praveé takto odlisni.

Jiny hlas: For angels are not compelled to be virtuous, they have the benefit of free will but they always
exercise it by being virtuous.

Hejdanek: Andélé totiz také jsou svobodné bytosti a na rozdil od lidi témér vsichni vidycky jednaji podle
Bozi vile a nikoli proti ni. Tedy vyjma téch, co jsou ti padli.

Jiny hlas: Now so that is the objection against Augustine's own defense. | think his defense is not
adequate. But there is a better defense which has been gradually evolved over the centuries later.
Hejdanek: No a to je ma namitka proti zplsobu Augustinovy obhajoby. Zda se, Ze neni zcela efektivni,
neni zcela presvédciva. Ale existuje lepsi obrana, ktera byla vypracovana v dalsich staletich.

Jiny hlas: And now the central conception of this better defense is that in order to secure free will for
human beings, it was not enough for God to refrain from compelling.

Hejdanek: Ten v tom novém nebo v tom lepsim typu argumentace se postupuje tak, aby Bih dosahl toho
svobodného jednani lidi, Ze... ted jsem to zoral. Excuse me once more, please.

Jiny hlas: It was not enough for God to refrain from compelling.

Hejdanek: Ze nebylo dost na tom, Ze B(ih se vzdal toho donucovani.



Jiny hlas: God must also refrain from causing men to be good.

déje.

Jiny hlas: Because...

Hejdanek: To je... je to nesnadné misto, ale uvidime.

Jiny hlas: Because the argument goes, if God were to cause men to be good, if God were to create men of
such a kind that they would always be good, if God were to create men as he has created the good
angels, then God's causal power is such that the men would no longer have freedom, would no longer
have the possibility of not being good and so no longer have freedom.

Hejdanek: TotiZ ten argument je v tom, Ze kdyby Buh stvofil lidi jako dobré andély, tak Ze by uz vlastné
neméli tu, Ze by postradali tu moznost... zkusim to znovu... nebyt dobFi. Ze prosté tahle moznost by tam
byla vylouc¢ena.

Jiny hlas: This is a difficult conception, but it is argued that this follows from the particular nature of
God's power. It's not that every cause will take away freedom, but that God's power is such that if he
caused us to be good, that would take away our freedom.

Hejdanek: Je to nesnadné misto, ale jde tam hlavné o to, Ze i kdyZ ne kazda pficina nas tim, Ze to je
pricina, zbavuje svobody, tak prece jenom tam, kde B(ih je tou pfic¢inou, tak tam té svobody jsme zbaveni.
Jiny hlas: Now | believe, although it would be a matter for another long discussion, | believe that this
further defense is correct, and so that is to say that it would not be possible for human beings both to be
free and to be caused by God to act virtuously.

Hejdanek: Byla by to samozrejmé véc dlouhé diskuse, ale ja jsem presvédcen, Ze ta druha eventualita, ta
druha teorie, ta, ktera byla vypracovana po Augustinovi tedy, Ze je spravna, totiz Ze skute¢né nelze myslit
mozZnost, Ze by ¢lovék zlstal svobodny, Ze by mu zUstala svobodna vile tam, kde by byl stvoren jako
rozhoduijici se jen k dobrému.

Jiny hlas: Could I try then to summarize the argument | have given about free will?

Hejdanek: A jestlize mlzu tedy provést, udélat souhrn toho, co jsem tady rikal o té svobodné vili.

Jiny hlas: We explain why God permitted human beings to be so wicked and malicious and hurtful as they
are by referring to free will.

Hejdanek: Vidéli jsme, jak Augustin argumentuje v tom pripadé, kdy lidé jednaji jako zli a zlostni a ja
nevim jak jesté, jak argumentuje, Ze to je proto, Ze museli byt stvofeni jako svobodné bytosti.

Jiny hlas: Free will is a good thing worth having because without it it's not possible to be genuinely
virtuous.

Hejdanek: Jak argumentuje tim, Ze svobodna vile je strasné dllezita, cenna véc, protoze bez ni nelze vést
Zivot, ktery by byl ve své hloubce ctnostny. Cesky je to blby ctnostny, ale virtus je ctnost, takZe to prosté
znamena takovy ten ¢lovék, ktery je state¢ny a dobry a tak dal, ty takové ty dobré ctnosti ma. Ze to neni
mravné ctnostny, v takovém smyslu se to Fika.

Jiny hlas: But if there is free will, then there must be sin as the price of it.

Hejdanek: Ale jak argumentuje dale Augustin, jestliZze tu je svobodna vile, tak zaroven to znamena, ze
tim je pripusténa moznost hieseni a Spatnych rozhodovani.

Jiny hlas: And in order to show that, it is not enough to point out that in order for free will to exist, men
must not be compelled into virtue.

Hejdanek: Aby se tohohle dosahlo, tedy, Ze je tfeba Fici, Ze nestaci, aby se tady vyloucila jen ta moZnost,
Ze Clovék je donucen k té ctnosti.

Jiny hlas: It would also be necessary to go further than Augustine goes and show why in order to have
free will, one may not be made like the angels, the sort of being who always chooses to be virtuous.
Hejdanek: Zda se, Ze je tfeba ucinit krok dal nad Augustina, za Augustina, totiz Ze tu svobodnou vili nelze
zachranit timto zplsobem, Ze je potfeba néco vic, totiz neudélat z ¢lovéka andéla, ktery by se vzdycky
rozhodoval pro dobro ve smyslu té ctnosti.



Jiny hlas: But | believe that extra thing can be shown.

Hejdanek: Jsem presvédcen, ze mUze byt jakasi zvlastni véc ukazana.

Jiny hlas: For | believe it can be shown that God's nature is such that if he were to make a creature so
that that creature would always be virtuous, then there would be no possibility for the creature to do
other than what he does and so there would be no free will. For | believe it can be shown that God's
nature is such that if he were to make creatures as the angels so that they always are virtuous then he
would be denying to them the power or the possibility of choosing evil as well as good and so denying to
them free will.

Hejdanek: Ale Ze v jakési podstatné povaze Bozi, Ze kdyz by stvofil, pfece jen kdyby stvofil lidi tak jako ty
dobré andély, Ze by jim vlastné zapovédél, znemoznil jiné jednani nez to ryze ctnostné. A tak tedy by je
pripravil o tu svobodu. Ze tedy patfi k povaze BoZi, Ze by to prosté tim ta svoboda by byla znemoznéna
vlastné. Jo, Ze Blh, kdyby tohle udélal, tak by zaroven stvofil ty bytosti jako nesvobodné.

Jiny hlas: And if so then Augustine would have an explanation of why God permits sin.

Hejdanek: A tak vlastné by Augustin mél konec¢né ten pravej dikaz, pro¢ Bah musel pripustit hfich.

Jiny hlas: It is necessary to permit sin in order that human beings should have free will.

Hejdanek: Je treba, je nutno, tfeba pfipustit hrich, jestlize lidské bytosti maji byt stvoreny svobodné.
Jiny hlas: Ja jenom takovou drobnost, jestli on to tam nékde vysvétluje s tou svobodnou vdli u téch
andéla?

Jiny hlas: Well, it is a very small question if Augustine makes it clear somewhere how it is with the angels
and with their free will. Well, | think, thank you, that is a good question and | believe that the answer is
that he holds that the angels do not properly have free will and so that human beings are at an
advantage over the angels in that respect.

Hejdanek: Mam za to, Ze u Augustina andélé nemaji tuhle tu svobodnou vili a Ze tedy v tomhle ohledu
lidé jsou vic nez andélé.

Jiny hlas: But this is a difficulty for Augustine because the difficulty appears more clearly if you consider
the case of God himself.

Hejdanek: A to je samozrejmé pro Augustina velka nesnaz, protoze kdyz to aplikujeme na Boha
samotného.

Jiny hlas: And if you asked now 'Does God have free will? Does God have the power of sinning?"
Hejdanek: To jest, kdyZ se zeptame, zda Buh je svoboden, to jest, je-li svoboden hresit.

Jiny hlas: And I think that generally speaking, you may know better but | think that Augustine's answer is
that God does not have the power of sinning...

Hejdanek: Mam za to, Ze Augustin je pfesvédcen, Ze Bllh nema svobodu hresit.

Jiny hlas: ...and therefore doesn't strictly speaking have free will.

Hejdanek: A z toho dlivodu presné vzato nema zcela svobodnou vdli.

Jiny hlas: ...but that this lack of power in God is not any diminution of his power of his omnipotence.
Hejdanek: Ale ovsemZe tenhle nedostatek té svobodné vile nikterak nezmensuje jeho velikost a
vsemohoucnost.

Jiny hlas: So I think that is Augustine's doctrine but I'm not sure.

Hejdanek: Domnivam se, Ze takhle vypada Augustinovo uceni, ale nejsem si zcela jist.

Jiny hlas: To jsme ono, to jsou oni. Dvé otazky v jedné: jak je to u Augustina a druh3, jak to sdm... Hlavné
jste pouzivali tfi pojmy: slova hFich, zlo a utrpeni. A jA mam takovy pocit, Ze se ¢aste¢né prekryvaji. Hlavni
nejasnost je, Ze v podstaté se pracuje s tim, co si pod tim lidi predstavuji. A ja bych hlavni nejasnost citila
u toho zla, co to je zlo. Je zlo, kdyZ ¢lovék hresi, je to zlo? A nebo je utrpeni zlo? J4 nevim, jestli jako mam
tu otazku jesté vic rozvadét, nebo pockat na odpovéd a potom...

Hejdanek: Dobre.

Jiny hlas: TakZe zaprvé tedy, jak je to u Augustina, a zadruhé, jak to vidite vy.

Hejdanek: Vite nékdo, jak se Ffekne utrpeni? Ja si nemUzu vzpomenout. Suffering? Yes, suffering.



Hejdanek: I should like to pose a question in both forms. | should like to question Augustine and | should
like to pose the question to you. Once with the three terms: sin, evil and suffering. In a sense it remained
without precise definition, or no definition. There are certain confusions or [nesrozumitelné] overlapping
one another. Especially | should formulate the question in which sense is the sin...

Jiny hlas: An evil, an evil. Or in which sense is suffering an evil? Each of these both possibilities of sin is
different from another, from the other. Well, | wonder if | should go on or to stay here and wait for your...
Jiny hlas: Yes, she decided to wait.

Jiny hlas: Good. Yes, thank you, that's another very pertinent question if | may say so. And | didn't say
anything about the relation between sin and suffering and evil.

Jiny hlas: Dékuju za tu osobni otazku, je to velmi osobni otazka a ja jsem skutecné nijak pojmové
nerozliSoval mezi témi tfemi moznostmi, tedy slovy.

Jiny hlas: | am trying to think whether there is a text of Augustine that | can rely on here.

Jiny hlas: Vzpominam si, zda bych si vybavil néjaky text Augustina, ktery bych mohl pouzit.

Jiny hlas: I'm sorry | cannot be sure whether what | am now going to say is... whether there is evidence
for it in the text of Augustine.

Jiny hlas: Nejsem si zcela jist, jestli budu moci doloZit néjakymi misty v Augustinovi to, co tady reknu, jak
si to predstavuju.

Jiny hlas: But my own view is that evil...

--- (1984-04-01 Christopher Kirwan - Augustin o Bohu a zlu (2) [LVH226VA]_Kaz a_cleaned.flac) ---

Jiny hlas: My own view is that evil has many forms, of which suffering and sin are two, but there are
other forms. Now | believe that Augustine thinks that suffering and sin are the only two forms of evil.
Jiny hlas: Mam za to, Ze utrpeni nebo hrich jsou jenom urc¢itym druhem zla vedle dalSich. Naproti tomu
mam za to, Ze Augustin ma za to, Ze hrich a utrpeni jsou jediné druhy zla.

Jiny hlas: But even if there are other forms of evil, for example ugliness, | think the special problems arise
with suffering and with sin. Ugliness, not beauty.

Jiny hlas: | kdybychom tedy nasli jesté né&jaka jina zla, jako napfiklad osklivost, tak v kazdém pripadé hrich
a utrpeni predstavuji ten nejvétsi problém, ten problém.

Jiny hlas: Because suffering raises the problem of justice, even if the world with all the suffering in it is a
good thing, we need to be assured that the suffering is distributed justly.

Jiny hlas: Utrpeni v kazdém pripadé vyvolava otazku spravedinosti. Kdyz uz musime zakouset, Ze utrpeni
je néjakym zpusobem distribuovano ve svété, tak chceme zaroven nahlédnout, Ze je spravedlivé
distribuovano.

Jiny hlas: And sin presents the particular problem which | didn't have time to discuss, that God might be
accused of sharing in the sin of human beings as their creator and so himself being a sinner.

Jiny hlas: A pokud jde o hrich, tak tam je jiny problém, o kterém jsem tady moc nemohl mluvit, totiz Ze
Blh je vlastné zapleten do toho hfichu tim, Ze stvofil lidi, ktefi zhresili.

Jiny hlas: So that I think that it is with regard to those two particular kinds of evil that the most serious
problems arise for a Christian, although | don't think that those are the only two kinds of evil. Let me stop
there and see if there is a further question.

existuji jesté dalsi zla. Tady se zastavim a pockam na dalsi dotaz.

Jiny hlas: To mé trochu prekvapilo, ta odpoveéd. It was a certain surprise for me, this answer, but so that |
will change the end of my questioning. Takze, dalo by se pochopit: hfich a utrpeni u Augustina jsou jediné
druhy zla. TakZe hrich je to zlo, které pusobi ¢lovék, a utrpeni je to, které plisobi Bih, Augustin(v Blh,
Augustintv Creator? | should like to pose the question in this sense. The difference between sin and
suffering could be understood, it's my question, could it be understood so that the sin represents the evil
caused by man and suffering is something which is a consequence of his sin?

Jiny hlas: Jako je to disledek jenom ze strany ¢lovéka, nebo to plsobi Bah? Pockej, utrpeni mize také



jeden clovék zplsobit druhému. To tam je taky.

Jiny hlas: Well, in the first case the man causes the evil, and in the second case it's God who causes the
evil, but it's not the end. In this sense we should make a difference between suffering caused by another
man and the suffering caused by God as a punishment. For instance natural catastrophes, illnesses and
so on.

Jiny hlas: V prvnim pfipadé pasobi zlo ¢lovék a v druhém pripadé ho pasobi Buh, ale to neni konec.
Utrpeni je tfeba rozlisit minimalné v tomhle smyslu: na utrpeni, které pisobi néjaky jiny ¢lovék, hfisnik,
ktery hresi a plsobi tim utrpeni, a utrpeni, které dopousti Blih jako the punishment. Napfiklad nemoci,
prirodni katastrofy. Tohle utrpeni, které plsobi evidentné Buh, se vztahuje i na zvirata, o kterych jsme
slyseli, Ze podle Aristotela jsou nevinna. This second form of suffering, means suffering caused by God as
punishment, is not to be seen only in the society of man, but also in the world of animals about whom we
have heard that they are without sin.

Jiny hlas: TakZe ta otazka: jestlize Buh byl plvodcem zla pro ¢lovéka a stvofil clovéka nevinného, moralné
nezkazitelného jako zvifata?, tim odstranilo by se tim zlo ve svété, jestlize u clovéka neni zlo, odstranilo
by se timi?

Jiny hlas: Therefore we have to pose the final question: if God would create the world in such a way that
the man would be created as good angels, would it be possible to suppose that these natural
catastrophes and so on, illnesses, would be not avoided, but abolished in this world without sin?

Jiny hlas: A k tomu ta otazka: jestlize Buh by byl stvofil svét takovym zplsobem, Ze ¢lovék by byl stvoren
jako dob¥i andélé, bylo by pak mozné predpokladat, Ze by v tomto svété bez hrichu byly odstranény tyto
pfirodni katastrofy a podobné, nemoci a tak dale?

Jiny hlas: Yes, well there are many questions there. Can | say something first of all about other animals? It
seems to me clear that the theory that Augustine puts forward, that all suffering is punishment,
punishment for offenses, is a theory that simply will not apply to other animals.

Jiny hlas: Je vtom mnoho otazek a dovolte, abych nejprve fekl néco o téch zviratech. Chtél bych
zdUraznit, Ze kdyZz Augustin hovofi o tom, Ze veskeré utrpeni je trestem, Ze to nelze jednoduse aplikovat
na zvirata.

Jiny hlas: And therefore it seems to me that Augustine has got no defense against the atheist on the
particular accusation that a good God would have caused less suffering for other animals. Augustine has
no defense against that.

Jiny hlas: A tak Augustin ztraci jisté moznosti, Ze nema vhodnou obranu proti namitce ateistd, ktefi
poukazuji na to, Ze v té Fisi zvifat neni o mnoho méné utrpeni nez mezi lidmi.

Jiny hlas: And I am sorry to say that | think there is evidence that Augustine didn't care, that he simply
wasn't concerned at all seriously with the sufferings of other animals.

Jiny hlas: Obavam se, Ze musim priznat, Ze Augustin se, jak se zd4, nestaral, Ze nemél dost péce o utrpeni
zvirat, nezajimalo ho to.

Jiny hlas: I don't know whether that - whether we should discuss that one further first.

Jiny hlas: Nevim, jestli tuto véc budeme diskutovat zvlast a tedy jako prvni.

Jiny hlas: No, let's pass on. Yes, | mean that is a topic that - a very interesting topic, but | think not one
that is very usefully discussed in the context of Augustine.

Jiny hlas: Pojdme dal. To je velmi dllezita a zajimava véc, ale nemyslim si, Ze by byla néjak mimoradné
produktivni v souvislosti s Augustinem.

Jiny hlas: But now may | comment on the distinction between suffering that is caused by men and
suffering that is caused by God.

Jiny hlas: A dovolte, abych se dotkl toho rozdilu mezi utrpenim zptisobenym ¢lovékem a utrpenim
zpUsobenym Bohem.

Jiny hlas: I think this is what many modern theologians mean by the distinction between moral evil and
natural evil. Is that so?



Jiny hlas: Mam za to, Ze to je zhruba ten rozdil, ktery délaji moderni teologové, kdyz rozlisuji mezi
moralnim zlem a pfirodnim zlem.

Jiny hlas: But | think that Augustine's own - the place that he draws a distinction is rather different from
this modern one.

Jiny hlas: Ale prfesto mam za to, Ze u Augustina ten rozdil je veden nékudy jinudy nez u téch modernich
teolog(.

Jiny hlas: Because, well or rather, | think that Augustine would say that there is an overlap between sin
and suffering. There are some cases of evil which are both a case of a sin and a case of suffering.

Jiny hlas: Pro Augustina se tyhle dvé oblasti prekryvaji. Jsou takova utrpeni, ktera zaroven jsou
zpusobena hfichem lidskym a zaroven BozZim trestem.

Jiny hlas: Now, so | believe that he would wish to say that we have a threefold classification: we have
cases which are just suffering, we have cases which are just sin, and we have cases, mixed cases, which
are both.

Jiny hlas: A tak se domnivam, Ze musime rozliSovat tfi druhy utrpeni. Jednak Cisté hfichy, za druhé cisté
utrpeni zplsobené tedy jenom Bohem a za treti zlo, které - ja jsem to rekl blbé, utrpeni - utrpeni, které
je zpusobeno obojim, tedy je to jakasi smés obojiho.

Jiny hlas: Now, the cases which are just suffering are indeed the cases of natural evil: calamities, illness,
earthquakes, and things like that where there is no human agent.

Jiny hlas: To Cisté utrpeni by pak bylo to, které tfeba jako nemoc, néjaka prirodni katastrofa, zemétreseni
a podobné, jsou zplsobeny bez jakékoli spoluticasti ¢lovéka.

Jiny hlas: At the other extreme there are sins where no suffering is caused, either by luck, or because -
and Augustine believes, as | suppose all Christians do, that it is possible to sin, as he says, in the heart.
And if you sin in the heart, then you don't actually cause any suffering.

Jiny hlas: A to Cisté zhreSeni bez utrpeni by tfeba mohlo byt predstavovano tim, o ¢em se hovori v tradici
kiestanské a o ¢em také Augustin hovofi jako o ,zhfesil v srdci svém*. Ze tam dochazi k h¥ichu, ale
nikomu to nepUsobi utrpeni.

Jiny hlas: But in between these two there are the many cases of sinful human actions.

Jiny hlas: Ale nékde mezi tim je rozsahla oblast toho, o cem muizZeme miluvit jako o lidskych hrisnych
¢innostech.

Jiny hlas: Where the action is sinful because it is hurtful or does wrong to some person, usually to some
other person. Sinful jako, prominite, to jsem blbej... znamena teda plny, plny hfichu, jo?

And | think that Augustine must be willing to treat these common cases as cases where simply both kinds
of evil are present. There is, and the two kinds of evil are to some extent separable because there is in the
sin the component of a sinful mind, sinful heart, a sinful intention, which is purely in the agent. And there
is also the component of suffering caused to the patient.

Augustin je presvédcen, Ze vétsinou je vZidycky pritomno oboji. Jak tedy to vnitfni zlo hfichu v srdci, tak
to vnéjsi zlo zplsobeni utrpeni nékomu druhému. Ale zaroven, Ze je mezi tim moZno vést jakési délitko,
to jest, Ze vidycky tam nachazime oboji, Ze tam vidycky mizeme rozlisit to oboji, Ze to vidycky néjak ma
tyhle dvé strany. Well, does that provoke further question or comment? Otazka je, zda to vyprovokuje
dalsi komentéare ¢i otazky.

Ja u toho délitka... Co kdyz ¢lovék, ktery naprosto nema tendenci hresit, naopak se chova viceméné
slusné, chce udélat néco dobrého, aspon o ¢em si mysli, Ze je to dobré, a nakonec tim nékomu ublizi.
Taky je tady otazka utrpeni, které zplsobi nechténé tomu druhému. Ackoliv sdm nemél naprosto ten
zameér, takze se dopustil toho, Ze z dobrého ¢inu vzesel Spatny. A kdyZ on se o tom dozvi, pokud skutecné
je to clovék, ktery chce délat dobré Ciny, tak je tady utrpeni ¢lovéka, ktery zjisti, Ze nechténé udélal néco
Spatného. Kdyz jsem mluvil o tom, Ze vzdycky je mozné vést néjaké to délitko, abychom to rozdélili na ty
druhy, tak v tomto pripadé bych chtél slyset vas nazor.

Hejdanek: Prevést jak to? To de facto je, Ze tohle, o cem ted mluvis, je velmi moderni rozpoznavani.



Hledat to u Augustina, to sice on je na to kabr, u nikoho jiného se nenajdou tyhle véci jako u néj, ale
stejné je to trosku problém. Je to vlastné problém Tichého Ameri¢ana od Grahama Greena. My
comment, in a sense, it's the problem of The Quiet American of Greene. We know cases where men of
best will are causing immense sufferings to others. And then we have to decide the possibility of
discerning, first, the real cause of suffering in such cases. If it is not bad will of a person, of a man, is it
God who is responsible here? And second, we have to decide how such a man of good will who caused
such a great suffering, how he should reflect on his own activities, how he should understand his activity
as part of his best will.

Excuse me, jak se to fekne, kdyz to casové nejde, ptat se na to, Ze to nesouhlasi s casem, kdyz se ptame
na néco, co patfi do jiného ¢asu? Jak se tomu fika, ten termin? Ze to je... anachronismus. If it is
something too anachronistic for the Augustine's way of thinking, then she would like to hear your own
position.

Jiny hlas: Oh, but surely it is not too strange for Augustine, though | don't know what... let me say first, |
cannot answer your question on behalf of Augustine because | do not know well enough what he thinks.
Na vasi otazku nemizu odpovédét za Augustina, protoZe to dost dobfe neznam.

But for myself | should start by wishing to distinguish between the question who is the cause of some
suffering and the question who is responsible. Ale chtél bych odpovédét na tu otazku samu, co je pricinou
utrpeni v pripadé, Ze ten ¢lovék mél dobrou vili, a kdo je za to odpovédny.

If we for the moment leave God out of it and consider just the human case, then surely there are
occasions on which we wish to say of somebody that he was the cause of some calamity, but he is not
responsible or answerable because there is a sufficient excuse. Jestlize na chvili vypustime otazku Boha a
posuzujeme jenom tu situaci lidskou, samozrejmé Ze zname takové situace, kdy nékdo zplsobil znacné
tézkosti a utrpeni a zlo a vyvolal to neuvédoméle, a nemizeme ho Cinit za to odpovédnym...

Jiny hlas: nebo alespon v té mife odpovédnym a svalovat to na ného jako jediného vinika.

| suppose that somebody is walking beside a riverbank and he sees a piece of string and idly pulls it to put
it in his pocket, but the string is attached to a brick which he then pulls out and the river pours through
the hole and breaks down the bank and floods the whole town. He is the cause, but nobody would say
that he was responsible in the sense of being to blame, because he has an excuse.

Jiny hlas: Nékdo jde po nabrezi a tam vidi néjakou strunu nebo provaz a zatdhne za to a vezme si to,
protoZe se mu to libi, a najednou zpUsobi, Ze tim povytahne stavidlo a najednou se tam vSude zacne
hrnout voda a zaplavi to celé a zpUsobi straslivé skody. ZpUsobi skodu, ktera je zcela neimérna tomu, co
podle svého nejlepsiho védomi udélal.

Jiny hlas: So | would begin my answer by saying that | think it is possible to be the cause, for a human
being to be the cause of suffering without being a sinner in the case where one causes some suffering but
is not to blame.

Jiny hlas: Jsou tedy takové situace, Ze ¢lovék muze zplsobit sSkodu, nestésti, utrpeni velkého rozsahu, aniz
by byl vinikem, hfiSnikem, aniz by se dopustil vyslovené néjakého zlobného ¢inu ze zloby.

Jiny hlas: Now if we bring God back into it, | have not thought about this but | suppose that that
distinction does not apply. That whenever God is the cause of some state of affairs, then he is
responsible. If it's a good thing, the credit is his, if it's a bad thing, the blame is his.

Jiny hlas: Jestlize vsak do toho znova vtahneme Boha, ja jsem o tom moc nepfemyslel dosud, ale fekl
bych, Ze v pfipadé Boha to tak neni jako u ¢lovéka. Kdykoliv Blih zpUsobi néjaké utrpeni, tak je vzdycky za
to odpovédny, Ze to je on, ktery to udélal. Jestlize je to néco dobrého, tak je to jeho zasluha, jestlize je to
néco Spatného, tak je to jeho vina.

Jiny hlas: And that would be because the circumstances which can excuse a man from blame or can take
away the credit, | think don't apply to God because | think those circumstances are only of two kinds,
aren't they? That either the man was not able to do anything else, or the man was ignorant of what he
was doing. And of course, God being omnipotent and omniscient, those excuses could not apply in the



case of God.

Jiny hlas: Ten rozdil mezi Bohem a ¢lovékem je ten, Ze kdyzZ néco takového udéla ¢lovék a nemuze za to,
tak je to proto, Zze bud nemohl udélat vic nebo jinak, nebo Ze si neuvédomoval, co déla. V obou téchto
pripadech jde o situaci, ktera neni aplikovatelna na Boha, protoZe by to znamenalo, Ze Bih nenfi
véemohouci a vsevédouci.

Jiny hlas: So I believe that if God is the cause of suffering, he will always be to blame for it, unless the
suffering is justified as part of a good whole.

Jiny hlas: Jakmile se rozhodneme pfipisovat utrpeni Bohu, tak v kazdém pfipadé je to skandal na jeho
strané, ledaze bychom se pokusili prokazovat, Ze to utrpeni nebo ta katastrofa byly k nécemu dUlezité, ze
to pozitivum tam prevazilo nad negativem.

Jiny hlas: And this comes back to themes that | spoke about in my talk.

Jiny hlas: Tim pfichazim k tématlm, o nichZ jsem mluvil ve své prednasce.

Jiny hlas: | suppose that if the evil we are speaking of is suffering, | mean human suffering, then
according to Augustine's view that all human suffering is punishment, there is no harm in regarding God
as the cause of it, since it will be justified as part of a better whole.

Jiny hlas: Jestlize Augustin ma za to, Ze existuje takové utrpeni, lidské utrpeni, které je zpiisobeno Bohem,
tak je ospravedInitelné jediné tak, Ze umoznuje dosazeni néceho lepsiho v celku. Je to jakasi cena
zaplacené za to, aby v celku stvoreni bylo lepsi.

Jiny hlas: And that leaves only the case of a human sin which does not issue in suffering, the opposite
case from the one you imagined, where one has an evil will but no harm issues.

Jiny hlas: A zbyva tedy zkusit tomu vyfajfkovat, co?

Jiny hlas: Can | say that again? So | think the only case that remains is the opposite one to the one you
took, namely one where a man has an evil will but there is no suffering, no suffering follows.

Jiny hlas: Tedy jedina protiva k tomu, tedy zbyva ta moZnost ¢lovéka, ktery zhresi v srdci, ale nepfivodi,
tohleto zaroven neprivodi zadné utrpeni.

Jiny hlas: And in that case | think it is important for Augustine to maintain that God is not the cause of the
evil will, and that is something which he argued, though | didn't have time to explain it.

Jiny hlas: A to je tedy ten dlvod, pro¢ Augustin nepripousti, Ze by Blih mohl byt pricinou zlé vile. Ale to
je pravé, cemu jsem se v prednasce vénoval a tady vlastné by to predstavovalo rozsifeni toho tématu.
Jiny hlas: But sorry, if | could come back finally to the case that you were considering where somebody
has a good will but there is suffering, good intentions but bad results.

Jiny hlas: A ted se vracim k tomu vlastnimu, o ¢em jste se zminil, to jest o ten opacny pfipad, kdy clovék
ma dobrou vdli a zpUsobi zlo.

Jiny hlas: Again | think one must say in that case, we must say, mustn't we, or Augustine must say, that
the man is the cause, is a cause of the suffering, but he is perhaps blameless. That depends. But | mean,
maybe because of his good will the man is blameless although he is the cause.

Jiny hlas: Mohli bychom tady fict, nebo Augustin by rekl, Ze tady ¢lovék je sice pric¢inou toho utrpeni, ale
Ze je jaksi bez viny, protoZe to neudélal ze zlé vile.

Jiny hlas: But also, we must, Augustine must say in such a case, must he not, that God is a cause also of
the suffering and in that case God will be justified because of the general doctrine that suffering is just
punishment.

Jiny hlas: Ale Augustin by jisté také pripustil, Ze plivodcem toho utrpeni nebo pficinou toho utrpeni je
také Bh, protoZe bez ného by to nebylo mozné. Ale i v tomhle jaksi by zase to utrpeni bylo
ospravedInéno, protoze Augustin pfijima tu vSeobecnou tezi o tom, Ze utrpeni ma vzdycky charakter
trestu, ktery vylepsuje vlastné to stvoreni.

Hejdanek: Heledte se, on je ten Blh, ten argument pro to, proc stvofil clovéka, ktery mize hresit, tak se
jako argument klade to, Ze ta svobodna vile je natolik cenna zaleZitost, Ze tedy ta mensi cena, ta
mozZnost hresit, je pfijatelna jako dan za to, Ze tedy dostaneme nebo Buh za to ziska néco podstatné



cennéjsiho. Jinymi slovy, Blh délal kompromis. On je sice absolutné dobry, neni na ném nic, ale presto v
tom, co udélal, néco Spatného je. ProtoZe on délal kompromis, aby dosahl néceho jesté lepsiho, tak
dopustil stvoreni ¢lovéka, ktery mlzZe udélat néco Spatného, takZze dopustil néco Spatného.

A ted je otazka, kdyby tedy ten Blih stvofil toho ¢lovéka dobrého, aby nemohl hiesit, tak jestli by ten
¢lovék nebyl postaven do stejné situace jako ten Blih, ktery je dobry, ktery sdim nic Spatného neudélal
predtim. Ze totiz v kazdé véci ten svét nebo Zivot neni jen tak jednoduchy a Eernobily, aby bylo mozno
vidycky jednoznacné fict: tohle je dobré, tohle Spatné, a vidycky prosté jsme méli pfed sebou ty
moznosti naprosto jasné. Ze i v tom lidském svété je tfeba vidycky znovu hledat kompromisy, zptisobit
nékomu néjakeé zlo, aby se mu posléze dostalo nebo udélalo se néco v té parté, aby se uchranilo, ja nevim
¢eho.

Jiny hlas: Pockej, ted nechapu to srovnani. Ty Fikas, Ze kdyby ho stvoril tak, Ze by tam udélal néco
podobného, v ¢em je ta podobnost? Ja ji tam nevidim, to je pravy opak, ne?

Hejdanek: Ten c¢lovék by byl dobrej a nemohl by udélat nic Spatnyho, tak jestli by to viibec slo, kdyz ten
Blh je dobrej a toho nikdo nestvofil tak, aby mohl hfesit nebo udélat néco Spatnyho, a presto potom v
tom, co déla, v tom, co udél3, se objevuje to Spatny.

Jiny hlas: TakZe prosté, kdyby clovék byl stvoren tplné dobrej, tak by ten problém se jenom posunul o
kousek dal, Ze by zase on to, co déla, by bylo to, co uz délal Bih, Zze udélal ten kompromis, zase by ho
musel délat ten ¢lovék. Kdyby k tomu nedoslo, jestli by najednou svét nezacal byt naprosto jednoznacny.
Jiny hlas: Well, I shall try to translate it. Difficult to understand, was it? If we take the thesis that God
created man with free will and enabled him to sin so that... yes... and the question is if God would not
create the man in such a way, if he would be able to eliminate the possibility that the man himself would
have to act in the same sense, that the world couldn't be so clear, so... ryzi. Stejné tak... ryzi. Difficult
thing... ryzr.

Hejdanek: without sin, so clearly without sin. Yes. If the man would not be... if for the man would not be
necessary to make the same... to Fika, Ze to je s tou skutecnosti, Ze to je kom... the same compromise as
it was necessary for for God to accept with the free will, to accept the possibility of sin. Then it would be
only transmitted or transposed to the man to make the same compromise in his own doings. That he
would be in the same situation as God. He would be the being for whom it would be necessary to begin
to open the way for the sin and so on. Yeah. And | don't understand it.

Jiny hlas: I'm not sure that | do either. | mean the choice that | said | think Augustine sees for God is the
choice between making as one might say two kinds of man. Or if you like between making man as he is
and making...
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Jiny hlas: ...going to be without sin always, but lacks free will and making a creature who has free will
and will sometimes commit sins. Now | don't think that that choice applies to a creature, that is a choice
for a creator.

Hejdanek: Tady byla pro Augustina to je volba mezi moznosti stvofit ¢lovéka jako schopného hfichu a
nebo stvofit ¢lovéka jako andéla. A kdyZ se Buh rozhoduje pro ¢lovéka, ne jako andéla, tak vlastné to je
volba ne... tam je for, Cili jako v zajmu, nebo volba v zajmu ¢lovéka, v zajmu stvoreni. Kdezto to je volba v
zajmu stvoritele.

To jest, to neni, kdyZ se rozhoduje Blih stvofit ¢lovéka jako schopného zhresit, ale svobodného, nebo
oboje, svobodného a schopného zhresit, tak on vlastné voli mozZnost pro sebe, ne pro ¢lovéka.

Jiny hlas: V kontextu tedy k tomu, co Dana fikala, to jest vlastné extrapolace té svobodné volby, Ze ta
svobodna volba je pro Boha osudnd, anebo jesté pravé tady vystupuje u Augustina jako moznost setkani
té lasky, kterou je Buh, s ¢clovékem, se stvorenim, ktera teda kazda laska potrebuje néjakého partnera,
ze?

Hejdanek: Rozumim. Ovsem tady je urcitd, ja se obavam, ze tam to vyhroceni té otazky se ztraci tim, ze
totiz Blih prece miluje stvoreni vSechno. Buh je laska a laska si vyZaduje urcitou svobodu. To by podle



mého minéni mohlo byt motivace stvofit hfisné stvoreni, respektive s tou svobodnou volbou, protoze
jediné tou svobodnou volbou i podle toho k hfichu naklonéného stvoreni se mu mze také dostat
svobodného pritakani k té volbé, kterou ucinil on vici ¢lovéku.

Jiny hlas: Excuse us. Very interesting, yes.

Hejdanek: Kdyz Blh chce jako protéjsek mit bytost, ktera ma néco navic nez on, je svobodnéjsi nez on. Je
svobodnéjsi nez on. Jak to, Ze neni? Vzdyt to tak prece bylo. To aspon ja to tak z té prfednasky Dana
rozumél, Ze on neni o moc svobodnéjsi od hrichu, ale k nému jako k Bohu se prece kloni.

Mné to tak zatim pripadalo, Ze to neni z lasky, ted to zdGraznéni, Ze to voli vlastné svobodu pro sebe,
nebo Ze to je volba v jeho vlastnim zajmu, ze? Tak mné pfipada, jako Ze Buh chtél vylepsit své postaveni,
nebo vylepsit tim, Ze vidi, Ze prosté potfebuje néjakou partnerskou bytost, kterad na jeho lasku aktivnim
¢inem odpovi, s tim rizikem, Ze odpovi tfeba také blbé&. Ze vytvofi oviem bytost, ktera je schopna
odpovédét laskou i tehdy, kdyz je schopna odpovédét nenavisti, coz neni on. Takze vlastné on chce
vytvofit néco jiného, nez je sdm, néco vic.

Jiny hlas: To je strasné komplikovana otazka. To, Ze on to zlo nevoli, neznamena, Ze tu svobodu nema. On
muze zvolit zlo.

Blh se nenavidi? To je on jako ten dobry andél.

Coze?

To je tady Spatné postavena otazka.

Blh je omezeny v kazdém pripadé. Napriklad nemuzZe sam sebe likvidovat. U7 to je omezeni.

Hejdanek: To ¢lovék mize. Dobre, ale v tom smyslu...

| am very sorry that through the question of Dana we lose a certain very important point for the
moment, but in any case her point was to connect two ideas: the last your idea about God choosing his
own possibility, so to say...

Jiny hlas: Yes, of whom to create, how to create.

Hejdanek: ...with another idea of God choosing the possibility to create a man not similar to good angels
because of a need of him to apply his love to a being which is able to respond freely by his own love. In a
sense, the connection of these two ideas, | am afraid, lose the importance of your idea that if | may to
formulate it in another way, that in the decision to create a free being, free human being, that in this
decision, God decides for his own new possibility, or decides for a new way of his own. But in a sense, we
can reach the... or we can bring back this idea even in the argumentation or in the question of Dana,
because the decision to create a free, loving creation, God decides to go a new way of his own again,
because it's his new possibility to be in contact with a free, loving being. Excuse me that | intervened in
the ideas of Dana. Perhaps...

Jiny hlas: Ja myslim, Ze nevinné. Ja to jesté malicko dopreloZim pro ty, co to nesledovali. MUj prvni dojem
byl, Ze Dana, tim, Ze tam zavedla tu lasku, tak trochu otupila ten Hejdank(v strasné zajimavy bod, Ze Bih
tim, Ze voli tu svobodné se rozhodujici bytost, vlastné voli pro sebe novou cestu. A pak jsem si uvédomil,
Ze kdyZ Dana tu lasku do toho zapojila, Ze se vlastné nic neztraci, Ze tim, Ze Buh stvofi nejenom svobodné
se rozhoduijici, ale svobodné milujici bytost... Svobodné znamen3, Ze taky nemusi. TakZe vlastné Buh zase
pro sebe voli. | on se stava jinou bytosti tim, Ze ma pred sebou svobodné milujici bytost.

Jenom po tomhle tom se zacne délit... No ale nem(zou jinak. Nechme stranou tu otazku téch padlych,
ponévadz ti jsou asi néjaci, tam je to strasné zapeklité, ponévadz oni nemuzou jinak. A jak to, Ze mohli
jinak? To znamen4, Ze byli stvoreni tak, aby padli, tam o tom bylo pfedem rozhodnuto, Ze padnou. To
neni otazka lasky, ale to je jina laska. No ale dobre.

Jiny hlas: It's very interesting. Excuse me, yes, you're enjoying yourselves, please carry on, | like it. But
well, do you want to say more or shall | comment on Dana's suggestion? Because it seemed to me that
there are actually two suggestions being made there, aren't there, as to why God might have created
free man. One would be that that confers on him the benefit that he has an object for his love.

Jiny hlas: Tedy v tom soudu jsou dva momenty v tom, co Dana fika. TotiZ Ze na jedné strané Buh stvori



svobodné volici bytost, bytost se svobodnou vuli, a druhy bod, odlisny od toho, je, Ze Blih vlastné vytvari
pro sebe bytost, to jest, Ze on vlastné ke svému dobru, ke svému potéseni nebo uspokojeni... Vypada to
tak skutecné. Ano, vskutku. Bude to zajimavé.

Jiny hlas: But | thought that there was also another suggestion brought up there, that perhaps God's
reason for choosing to create men free is that then the men would be able to themselves to show love, to
show love to God.

Jiny hlas: A je tu jesté moznost jiné myslenky, totiZ Ze tim, Ze Bah stvoril ¢lovéka jako svobodnou bytost,
tak vlastné umoznil, aby se tady vyskytla bytost, ktera svobodné miluje Boha.

Jiny hlas: Well, my first comment is that | believe that Augustine doesn't have either of those views. They
are possible views, but | don't think they're his. | think his is just the view that the reason God had is that
without free will men would not be able to be virtuous. They would not be able to act rightly, which is
different from what you suggested.

Jiny hlas: Samy o sobé ty myslenky jsou Augustinovi vzdalené, nemizZeme mu je imputovat. Pro ného
skute¢né ten hlavni diivod, pro¢ Buh stvofil ¢lovéka svobodného, je, aby ¢lovék mohl mit ctnosti, Zit Zivot
na zakladé ctnosti.

Jiny hlas: But could | make a further comment on the first suggestion, that perhaps God's reason was in
order that there should be for him an object of his love? | am not at all sure what Augustine would have
thought about that suggestion, but | think he might have rejected it as heretical, as inconsistent with the
dogmas of Christianity, because that suggestion does represent God as not self-sufficient.

Jiny hlas: Ja samoziejmé nemUZu tady tak stoprocentné fict, co by na to Augustin, ale mam za to, Ze by to
dost stroze odmitl jako heretické, protoze to v sobé obsahuje predstavu, jako kdyby Bh nebyl natolik
sobéstacny, bytost, ktera si staci, Ze by mu jako néco chybélo.

Jiny hlas: That it would be a weakness, wouldn't it? To have the need for an object of love as we might
acquire a cat in order to love it, that God has to make some men in order to love them.

Jiny hlas: Urcita antropologicka vsuvka by to byla, Ze Blh potreboval ¢lovéka, jako clovék treba potiebuje
kocku, aby mél komu projevit svou prizen.

Jiny hlas: So perhaps that's a heresy. TakZze mozn4, Ze to je hereze.

Ja bych nad tim jesté vic pfemyslel, mné napada, ne Ze bych chtél fict, Ze to je zmateny, ale mné napada
spis to prirovnani, ktery to tak viceméné rozvede Ustrednéji, kdyz to prirovnam k entropii. Zakon entropie
je, Ze entropie lokalné mize se zmensovat jediné v tom pripadé, Ze celkoveé roste jesté vic. Takze otazka
je takova: jestlize Blh je dobry, mizZe v tom, co udéla, se vyskytnout néco Spatnyho, to jest zlo? Protoze v
konec¢ném vysledku cely svét je jeho stvorenim, tak to, co se tam vyskytne z toho zla, tak vlastné patfi do
jeho stvoreni a mizZe se tam vyskytnout jediné v tom pripadé, Ze diky tomu je mozné jesté vétsi dobro.
Jo, ten zisk z té svobodné vile. Jestli prosté se tam m{iZze néco Spatného vyskytnout, kdyzZ je to vyvazeno
ziskem toho dobra. A jestliZe ano, tak v tom pripadé tedy to plati i pro toho clovéka. Jako kdyby ten Biih
nakonec toho ¢lovéka stvofil jenom dobrého, tak ten clovék zase by byl dobry, jestli tedy je to tak, tak by
byl dobry, kdyby prosté udélal z toho dobra vic nez toho zla. Jo? MUZe natropit néjaky zlo, kdyz tim
natropi jesté vic dobra. Jako kdyby stvofil ¢lovéka, jenom aby se definitivné rozhodl tim, Ze o tom
diskutuje, nebo aby se vénoval tomu...

Hejdanek: Mné je velice lito, Ze té myslenky entropie tady pouZito pfili§ mechanicky. Myslim, Ze by bylo
Iépe tedy pracovat... Ted totiZ ta entropie ma Gplné jiny charakter nez ta struktura, kterou tady licite.
Jiny hlas: Ja vim, Ze m3, ja jenom, Ze tam...

Hejdanek: Tam totiZ ta entropie je vSeobecny spad. Tady by bylo potfeba Fict, Ze vSeobecny spad k
dobrému. A tu a tam néco... Prosté to neni ono. Ta analogie tady se musi postavit jinak, ale preloZzim to.
It's a trial of a transposition of the problem of Augustine into a new modern terminology of entropy. If it
could be conceived as similar or as an analogy, that if on one side Augustine supposes that an evil could
be justified by the high increase of good which would be enabled by the evil. And an analogy if we could
compare it with what we know about the common entropy and local possibilities of negative entropy



which are enabled only as an exception which is covered by the more entropy in a whole.

Jiny hlas: Yes, | mean that is a useful analogy. The analogous claim would be, wouldn't it, that evil never
increases except where there is a compensation, indeed more than a compensation, in the increase of
good elsewhere. Yes, | think that Augustine must be committed to the view that every new evil is
compensated by at least as much good elsewhere.

Hejdanek: Analogie, jo, je to uzite¢né prirovnani. Analogie skute¢né v tom, Ze zlo podle Augustina nikdy
nevzroste, aniz by to bylo kompenzovano a vice nez kompenzovano vzriistem dobra.

Mam za to, Ze Augustin by asi byl naklonén se domnivat opravdu, Ze kazdé zlo, Ze vlastné je vyvazovano,
je kompenzovano a vice nez kompenzovano jinde.

Jiny hlas: But there is one feature of the analogy which I'm unsure about, and that is that the doctrine of
physics is that entropy increases, but | don't know whether Augustine thinks, or whether it would be
reasonable to think, that the amount of good in the world actually increases.

Hejdanek: Ale je tam jedna chybicka, ktera se mi zda dost povazliva, totiz kdyz se mluvi tfeba ve fyzice o
entropii, tak se vseobecné pocita s tim, Ze entropie vzrusta, jak jsi fikal. A nejsem si jist, Ze Augustin by
souhlasil nebo Ze by mél za to, Ze dobro vseobecné vzr(sta.

No, k dobrému to je, tak jak to mize byt k dobrému?

Jiny hlas: To by muselo byt k lepsimu.

Hejdanek: No ale je to poSpinéno, aby mohlo byt jesté Cistéjsi, takze Cistéjsi, nez kdyby nebylo
pospinéno. Co to znamena? Kdyby se nic nedélo, no tak se néco déje, tak to musi k dobrému, ponévadz
jinam to jit nemUze. TakZe v optice toho dobra, ovsem v té perspektivé té spasy posledni.

A further question: Is it really so that for Augustine the idea of things and world going better is unknown
or... excluded or so. If | know by Gregory of Nyssa... | don't know in English...

Jiny hlas: Yes, Gregory of Nyssa.

Hejdanek: ...Ze v Gregory of Nyssa there is the first formulation of the world going progressively better
and better.

Jiny hlas: Ah, interesting.

Hejdanek: But in Augustine | really don't know.

Jiny hlas: | think not. | mean, there is of course the general Christian doctrine that everything will be
better at the last judgment, because everything will be right then. But as to the variations before that, |
don't know that he has a doctrine.

Hejdanek: And in New Testament there are some places where the opposite is supposed.

Jiny hlas: Mmm, yes.

Hejdanek: Ja jsem se toho zastal s tim, Ze tfeba Rehoft z Nyssy skute¢né formuloval poprvé tu predstavu,
Ze svét se postupné progresivné stale vylepsuje, Ze to jde k nekone¢nému pokroku. U Augustina se mi
zda, Ze to tak skute¢né neni. Ze u Augustina to tak neni, Ze samozfejmé patii k podstatné sou&asti
krestanské viry, Ze na konci, to jest po konci véku, prosté dojde k tomu definitivnimu podstatnému
zlepseni, ale predstava, Ze by se svét zlepSoval postupné az k tomu konci ¢im dal vic, tak opravdu neni
vseobecné prijimana. Pfipoustim to, co jsem jesté do toho zastrcil, Ze v Novém zakoné se naopak
predpoklada, Ze to bude ¢im dal horsi, a pak se to nahle zlepsi k lepsimu, to taky obkreslili pak marxisti.
Cim dal hiiF a pak nahle k lepsimu.

Jiny hlas: Ja jsem jenom takovy maly doplnék, jako ten termodynamicky zakon, ne, Ze entropie vzrilsta,
tak svét se zda byt horsim a najednou [nesrozumitelné]. Jo, to je totéz, jenom s tim...

Hejdanek: Dobre, dobre.

Jiny hlas: But after all, | mean, it is relevant, isn't it, that Augustine lived in a time of increasing darkness
of civilization, and in particular he was terribly impressed by the sack of Rome which occurred in his
lifetime, the first sack of Rome, and The City of God is his response to that, this enormous book, The City
of God, and in that he is indeed trying to show that the end of Rome is a part of God's plan and is a
punishment on an evil civilization. And so presumably that the sufferings in Italy at that time are not



actually an increase in evil, but | think | don't see any indication that he thinks that there's an increase in
good.

Hejdanek: J4 bych musel pfipomenout, v jaké dobé Augustin Zil. Je téZko nevzpomenout toho, Ze to byl
vlastné konec jedné civilizace, Ze to byla doba padu Rima. Augustin to své obrovské dilo O BoZim stdté, o
BoZi obci, psal pravé na ujisténi, Ze ten rozpad vseho, co bylo kolem, neni tou definitivni zalezitosti a Ze
tedy hledat tam né&jakej pokus ukazovat, jak se véci lepsej, je dost... ten termin, co jsem hledal, je
anachronicky. Je to ponékud nevécné. On chtél ukazat, Ze proti tomu a navzdory tomu rozpadu vseho
tady je jakasi perspektiva, ale ne, Ze by si predstavoval, Ze se viechno vylepsuje.

If I could formulate, it's rather late, | don't know, is it possible? Mozna jesté m{Zeme na malou chvilku. |
should only comment the analogy made by Jana. | don't like it... that the structure of the increasing
entropy and the eventual increasing good is quite different. And I think, if | don't misinterpret your words,
it seems to me that the final... some final formulations about the necessity to make a step further than
Augustine by underlining the necessity of excluding God as the cause of things... that if | don't
misunderstand and misinterpret your idea, | think that the position of the good in the middle of evil is
more similar to negative entropy than to entropy. And therefore the very recent ideas about the
possibility of... in the case of Pierre Teilhard de Chardin, living beings are conceived as a progressive
motion within the world which goes against the general entropy. Yes. And now in some recent
conceptions of astrophysicians, the beginning of the world is conceived as a sort of fluctuation of the
vacuum. If we interpret it philosophically, | don’t know if legitimately, we can answer the question of
Nietzsche: ,Why something and not nothing?“ by basing the world on a sort of fluctuation, which is
something like negative entropy. It’s something very improbable. Even the beginning of the world, the
world itself is something very, very pribuzny...

Jiny hlas: Very improbable.

Hejdanek: ...very similar to living beings.

Jiny hlas: Yes, to the creation of living beings.

Hejdanek: Yes. And therefore | think it would be better to compare the situation in the moral world, the
situation in the world where good and evil exist, with the negative entropy of living beings, of the world
as a whole and of human virtues. And on the other side the general entropy and sin and evil and so on,
again on the other side.

Jiny hlas: Well, | do agree that there is some analogy on that side too with things that Augustine thinks.
But of course one must, with that analogy also, one must stop before one takes it too far, because clearly
he doesn't believe that... | mean, on the analogy you propose, then evil is going to be like entropy. But
Augustine does not believe that evil increases. | think that he does have a view which could be expressed
by saying that evil is something that the world slips into without the need for any energy or force to do
it. It just naturally declines into evil. But of course he mustn't believe that in the way that the physicist
believes that the world declines into a state of uniform temperature or whatever, because for Augustine
that's not the end we have to look for. So there is an analogy there too, | think, but it's only a partial one.
Hejdanek: Yes, but this new conceptions are opposing the old conception of entropy. It's a revision of the
old.

Jiny hlas: Oh, | was not aware of that. | see, yes.

Hejdanek: Yes, but | am afraid we discussed too much today and you must be very tired by our...

Jiny hlas: Not too much.

Hejdanek: Therefore | think we should stop. | should like to express you once more our great
thankfulness and big respect to your audacious presence here. It's nothing so natural, so obvious that
somebody comes after two interventions and we are very glad that you were here and that you came
after long time again, an English filosof. And we are very glad that you have come even in such a very
disadvantageous occasion as now. Thank you for all.

Jiny hlas: Well, thank you very much also. I've... thank you. Very, very good evening and it hasn't gone on



too long.



