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--- (Kaz a_cleaned.flac) ---

Jiny hlas: Na ten pojem intencionality, ktery tady byl vysvétlovany v tom, Ze to je jako prostfedek k
néjakému cili. Ja jsem mél ten dojem, Ze intencionalita vidycky, kdyZ se mluvi o ¢lovéku, Ze m4, jak se
mluvilo v poslednim odstavci, tak to zaméreni prosté, Zze ¢lovék neustale je na néco zaméren, na néjaky
predmét nebo na néjakou myslenku nebo tak dale. Ale Ze tam neni néjaky prostfedek k néjakému cili.
Hejdanek: To nebylo Feceno primo, ale pak tam bylo polemizovano. Pokud se mluvilo o prostredku k cili,
tak tam se polemizovalo s tim, Ze to nesmime ten vztah ctnosti a blaZzenosti nesmime chapat jako
prostfedek a cil, Ze? Ale intencionalita spociva v né¢em jinym, ne v tom vztahu prostfedku k cili.
Intencionalita spociva v tom, Ze viibec je néjaka akce zacilena. To neznamena, Ze je prostfedkem, Ze? Je
zacilena, prosté ma svuj cil.

To je totiz ten termin intencionalita samozrejmé moderni a nenajdeme ho u Aristotela. Je to interpretace
toho, co myslel Aristotelés. Tam u néj je cil vlastné dvoiji. Jednak je to cil, ktery je mimo akci, tedy ta akce
je cestou k tomu cili, a jednak ta akce sama o sobé mize byt cilem. To jest, kdyZ se jdeme prochazet
treba, tak nasim cilem neni nékam dojit, nybrz nasim cilem je prochazet se, ze? Tak oboji je ale
intencionalni, to jest je to néjak zaméreny, ma to néjaky cil bud' v sobé, nebo mimo sebe.

Jiny hlas: It was the question of the intentionality. Of course it is a modern term, but | tried to explain the
possibility to interpret Aristotle's conception by this term. | just mean by intentional that it is an act done
for a reason.

Hejdanek: Jo, v té prednasce bylo pouzito toto slovo intencionalita jako Ze je to néco udélano z néjakého
dlvodu, reason. Prosté Ze to ma né&jaky rozum, ma to smysl, k né¢emu to tedy sméruje.

Jiny hlas: Ta spravedInost, jak o ni mluvil prednasejici. Spravedlnost, Ze bez spravedlnosti nem(ize byt ani
dolozZeno treba pratelstvi. Nékde jsem cetl, Ze pravé u Aristotela jsou dva druhy spravedinosti: néjaka
spravedInost podilna a pak je spravedinost vyrovnavaci. Néco, co tedy p¥i koupi, prodeji u obc¢an(, a néco
jinyho je, kdyZ prosté ziskam néjaké dobro, ¢est a podobné. Jaka je to tedy ta spravedInost, jestli pravé tu
vyloucil z téch ostatnich téch ctnosti, Ze se spravedInosti je to prosté né&jak jinak. Tady se mysli tedy nikoli
ta obc¢anska spravedlnost, nybrz ta podstatna. A ta neni vyloucena, i kdyz je postavena zvlast jako néco,
co prece jenom ma odlisny charakter, ze? Ne proto, Ze by byla niZsi, nybrz naopak skoro, Ze tam ty naroky
jsou vétsi.

Jiny hlas: You have said that without justice cannot exist friendship, for instance. And | heard that
Aristotle has two kinds of justice, for citizen obtained or acquired for instance riches, and when
something buy or something sell.

Jiny hlas: Aristotle's account of justice is very complicated.

Jiny hlas: Aristotelovo pojeti spravedinosti je velmi sloZité, komplikované.

Jiny hlas: He has a theory of the virtue of justice.

Jiny hlas: Ma teorii spravedInosti jako ctnosti.

Jiny hlas: And the theory of the just distribution and fair dealing between people.

Jiny hlas: A ma teorii o spravedlivém rozdélovani a jednani mezi lidmi.

Jiny hlas: And it's not clear that they come together.

Jiny hlas: A neni docela jasné, jak se tyto dva pojmy kombinuiji.

Jiny hlas: The theory of just distribution is what the question was about, about fair dealing and fairness.
That is an idea that is often attributed to Aristotle, that justice is fairness.

Jiny hlas: Ta teorie o spravedlivém jednani mezi lidmi, o vzajemném styku, je nejéastéji pfisuzovana
Aristotelovi, ta spravedInost jako férovost, fairness.

Hejdanek: Ta jako férovej, jo.

Jiny hlas: That is the idea that you get in particular in the Politics, not in the Ethics.

Jiny hlas: Tato idea je zdGraznéna v Politice a nikoli v Etice.



Jiny hlas: And Aristotle defines it as treating equals equally.

Jiny hlas: A Aristotelés to definuje jako davani rovnym rovného, nebo k rovnym stejné.

Hejdanek: Ke stejnym stejné.

Jiny hlas: Treating equals equally. But he doesn't think that everybody is equal.

Jiny hlas: Ale on si nemysli, Ze jsou si vSichni rovni.

Jiny hlas: So that what is justice towards a slave is injustice towards a free man, for example.

Jiny hlas: TakZe co je spravedlivé pro otroka, neni spravedlivé pro svobodného muze napfiklad.

Jiny hlas: All that he means, | think, is that political justice is fulfilling rights.

Jiny hlas: To, co Aristotelés mini, co si on mysli, je o naplnéni prava, o tom, ¢im se ta spravedinost
napliuje.

Jiny hlas: But rights are unequally distributed among people.

Jiny hlas: Ale prava jsou nerovhomérné rozdélena mezi lidmi.

Jiny hlas: The virtue of justice is a much more complicated thing.

Jiny hlas: It's best explained using Kant's terms:

Jiny hlas: Lip se to vysvétli pomoci Kantovych termind,

Jiny hlas: the disposition to treat others as ends and not as means.

Jiny hlas: a to je dispozice chovat se k druhym lidem ne jako k prostfedkam, ale k cilm.

Jiny hlas: And that isn't a matter of distribution, of distributing things, but a whole way of being towards
people.

Jiny hlas: A o tom to neni, nezalezi na tom rozdélovani véci, o tu distribuci, ale o ten zplsob chovani se k
ostatnim.

Jiny hlas: So that's a simple answer to that.

Jiny hlas: Tak to je prosta odpovéd.

Jiny hlas: I think this points about [nesrozumitelné] corresponds to these two ideas [nesrozumitelné] of
the two moments of being in the world.

Jiny hlas: The thought is that by have a temporal goal | can choose there is a lot of ways to gain this goal,
I can choose one of them and it's reasonable to choose the easiest one. If | then decide that this is an
eternal goal, an eternal aim, and this aim is, there is only one way and this will be most difficult, the
other way, and this way is just the way to the eternal.

Jiny hlas: Yes, it could be better said in Czech.

Jiny hlas: Zkusim to Fict ¢esky nejdFiv. Kierkegaard v jedné knizce v jedné pasazi fika: ¢clovék ma rGizné
casné cile. K tém ciliim vede vzdycky nékolik cest a je tedy legitimni, kdyz si ¢lovék vybira tu nejsnazsi
cestu k tomu kterému ¢asnému cili. Ale kdyz si clovék poloZi jako cil vé¢nost, tak k té vede jen jedna
tou vécnosti.

Jiny hlas: Well, if | understand you correctly, you're relating Aristotle to a very theological viewpoint.
Jiny hlas: Pokud vam spravné rozumim, tak davate Aristotela do souvislosti s pfilis teologickym pojetim.
Jiny hlas: But | think that the way to understand Aristotle is as putting forward an anti-theological ethics.
Jiny hlas: Ale ja si myslim, Ze Aristotelés nam vytvofil antiteologickou etiku.

Jiny hlas: And he trying to find the end of human existence in this life and not eternally.

Jiny hlas: Ze se snazi najit cil lidského Zivota v tomto Zivot&, a ne vé¢ny.

Jiny hlas: So just as every organism has an end contained in itself,

Jiny hlas: A tak jako kazdy organismus ma svUj vlastni konec obsazeny v sobg,

Jiny hlas: which is to flourish and grow and reproduce and fulfill itself.

Jiny hlas: coz je vzkvét, rlist, reprodukovat se a naplnit se.

Jiny hlas: And so does he think that even despite the fact that we have this rational nature, we can all
similarly find fulfillment for that rational nature in the life which is given to it.



Jiny hlas: Takze i pres ten fakt, Ze mame tuhle rozumovou povahu, mizZeme pro tu racionalni povahu najit
naplnéni v tom Zivoté, ktery je mu dan.

Jiny hlas: And this is a reaction to Plato's view that reason points us beyond time to eternity, like
Kierkegaard's idea of like Plato's.

Jiny hlas: Ze je to reakce na Platéntiv nazor, ktery si myslel, Ze nas rozum zaméFuje mimo nas ¢as do
vécnosti, v ¢emz byl Kierkegaard si blizky.

Jiny hlas: And the theory of virtue is a theory of how reason acts in this world.

Jiny hlas: A teorie ctnosti je teorie o tom, jak rozum jedna v tomto svété.

Jiny hlas: I think Kierkegaard had a view which is very much opposed to Aristotle as well, which is
captured in one of his titles: Purity of Heart is to Will One Thing.

Jiny hlas: Kierkegaardtiv nazor byl v mnohém velmi protikladny Aristotelovi, coZ je zachyceno v jednom z
jeho tituld: Cistota srdce znamend chtit jednu véc.

Jiny hlas: Whereas for Aristotle virtue consists in the capacity to will many, many things and generate will
always out of itself.

Jiny hlas: Zatimco pro Aristotela ctnost je mnohem vic chtit hodné véci a zobechovat vli ze sebe.

Jiny hlas: And so dominate the world in which you find yourself.

Jiny hlas: A tak dominovat ve svéte, v kterém se nachazite.

Jiny hlas: So in a way Aristotle is in my view closer to Nietzsche than to Kierkegaard.

Jiny hlas: TakZe urcitym zplsobem Aristotelés podle jeho nazoru bliz tfreba Nietzschovi nez
Kierkegaardovi.

Jiny hlas: So, | agree that in Aristotle's philosophy as a whole there is a deep theological commitment.
Jiny hlas: No, souhlasim, myslim si, Ze v té Aristotelové filosofii je hluboky teologicky zavazek.

Jiny hlas: But this is never mentioned in the ethics.

Jiny hlas: Ale to neni nikdy zminéno v etice.

Jiny hlas: It is in the metaphysics and other parts of the corpus.

Jiny hlas: Je to v metafyzice a v jinych ¢astech celku.

Jiny hlas: And | think this is because Aristotle did want to produce a theory of practical reason without
theological commitment.

Jiny hlas: A ja si myslim, Ze to je proto, Ze Aristotelés chtél vytvofrit teorii praktického rozumu bez tohoto
naboZenského zavazku.

Jiny hlas: I think Kant, in a similar way, tried to produce a theory of practical reason which showed that
all rational beings must obey the moral law whether or not they believe in God.

Jiny hlas: Podobnym zplsobem se Kant pokusil vytvorit teorii praktického rozumu, kterou by rozumné
lidské bytosti musely poslouchat bez hlediska toho, Ze tady je nebo neni Blh.

Jiny hlas: But unlike Aristotle, he thought that the only proof of God's existence lay in the fact that we do
obey the moral law.

Jiny hlas: Ale na rozdil od Aristotela si Kant myslel, Ze to, Ze ty moralni zakony poslouchame, je diikazem
toho, Ze Blh existuje.

Jiny hlas: It's very subtle.

Jiny hlas: A to je velmi jemné.

Jiny hlas: And Kant, as you know, rejected all the possibility of metaphysical proof for God's existence.
Jiny hlas: A Kant, jak vite, zavrhl vSechny moznosti metafyzickych dikaz( existence bozi.

Jiny hlas: But he thought that there was practical proof, which is an odd idea.

Jiny hlas: Ale on si myslel, Ze tady je prakticky dikaz.

Jiny hlas: Which is like the Marxist idea of praxis: if you act enough, you'll believe it.

Jiny hlas: CoZ je podobné jako marxisticka teorie praxis, jestlize jednate dostate¢né, nakonec tomu
uvérite.

Jiny hlas: But | think it's significant in Kant that he thought that ethics must be independent of theology.



Even Kant, in one sense.

Jiny hlas: A on si mysli, Ze to je vyznamné i u Kanta, to, Ze si myslel, Ze etika musi byt nezavisla na teologii.
Jiny hlas: Otherwise it is meaningless to say that God is good.

Jiny hlas: Jinak by nemélo zadny smysl fict, Ze Bih je dobry.

Jiny hlas: We can only say that because we have an independent idea of the good.

Jiny hlas: M{iZeme to fict jen proto, Ze mame nezavislou predstavu o tom, co je dobré.

Jiny hlas: And I think it would be absurd to think of God as having Aristotle's virtues.

Jiny hlas: A on si mysli, Ze by bylo absurdni premyslet o Bohu jako o nékom, kdo ma aristotelské ctnosti.
Jiny hlas: Or at least in the form that Aristotle argued for.

Jiny hlas: Nebo aspon v té formé, v jaké se je snaZi Aristotelés dokazat.

Jiny hlas: But there is a... | mean, there is a problem as to what qualities God has in Aristotle's theology.
Jiny hlas: Takze je tady otazka, jaké kvality, jaké vlastnosti ma Blh v Aristotelové teologii z tohoto
hlediska.

Jiny hlas: Anyway, | just wanted to say where Kant and Aristotle... Kant could imagine a world without a
God, Aristotle couldn't. Aristotle thought it was just a part of the reason... he just found God at the end of
rational thinking, so he just couldn't imagine reason without the presumption of God.

Jiny hlas: Jenom jsem chtél Fict, kde se to u Aristotela a u Kanta lisi. Kant si mohl predstavit svét bez
Boha, kdeZto pro Aristotela to bylo naprosto nepredstavitelné. Ten dospél k Bohu na zakladé svého
rozumu, na zakladé svého uvazovani, u ného v té filosofii ten svét bez bozstva nemuize existovat.

Jiny hlas: Well, there is a sense in which this is right and a sense in which it is wrong.

Jiny hlas: No dobra, v jednom smyslu je to spravné a v jednom smyslu je to Spatné.

Jiny hlas: It is right that some kind of theological belief was a permanent background to Greek thought.
Jiny hlas: Je pravda, Ze urcity druh teologického mysleni a viry byl trvalym pozadim feckého mysleni.

Jiny hlas: But Aristotle did ask himself the question whether God exists.

Jiny hlas: Ale Aristotelés si kladl otazku, zda B(ih existuje.

Jiny hlas: And he produced the first really theological argument for the existence of God, theological as
opposed to merely metaphysical.

Jiny hlas: A on vlastné vytvoril prvni teologicky argument, dlikaz toho, Ze B(ih existuje, na rozdil od
pouhého metafyzického.

Jiny hlas: At the end of the Metaphysics, when he has examined all the presuppositions of our common
thought...

Jiny hlas: Na konci Metafyziky, kde zkouma vSechny predpoklady naseho obecného mysleni...

Jiny hlas: He draws the conclusion as a definite piece of reasoning that God must exist.

Jiny hlas: vytvofil zavér jako konecny krok svého rozumovani, Ze Bilh musi existovat.

Jiny hlas: With his famous argument for the existence of a prime mover.

Jiny hlas: Napfriklad ve svém slavném argumentu o prvnim hybateli.

Jiny hlas: But he doesn't explicitly assume the existence of God as a premise anywhere in the Ethics, |
think.

Jiny hlas: Ale explicitné nepredpoklada existenci Boha nikde v Etice, myslim. Nevzpominam si na to.

Jiny hlas: ...my interpretation is correct, but there is no known place in the Ethics where this connection is
made.

Jiny hlas: Myslim, Ze moje interpretace je spravnd, ale v Etice neni zndmo misto, kde by toto spojeni bylo
ucinéno.

Jiny hlas: But you might think that it's somewhere subterranean. | think that's what you were really
saying, isn't it? What Daniel Zimmerman is saying is that it's a subterranean thought, a subterranean
connection.

Jiny hlas: Ale vy si mlzete myslet, Ze je to nékde podprahové. A myslim, Ze to je to, co Daniel Zimmerman
fikal, Ze je to takova podprahova myslenka, podprahové spojeni.



Jiny hlas: But I think that Aristotle, like many Greeks, was impressed by the fact that men worship
different gods, but always the same virtues.

Jiny hlas: A ja si myslim, Ze Aristotelés, stejné jako mnoho jinych Rekd, byl fascinovan faktem, ze lidé
uctivaji rizné bohy a pritom ocenuiji stejné ctnosti.

Jiny hlas: So it seemed to be part of human nature to admire and pursue justice, wisdom and courage.
Jiny hlas: TakzZe se zdalo byt lidskou prirozenosti nebo ¢asti lidské prirozenosti dosahnout téchto ctnosti:
odvahy, moudrosti a spravedInosti.

Jiny hlas: So he wanted to give a theory of human nature from which it follows that these are virtues.
Jiny hlas: TakZe chtél vytvofit teorii lidské pFirozenosti, ze které tyto ctnosti vyplyvaiji.

Jiny hlas: And | agree with him that men do worship different gods, and often very foolish gods. But that
all men recognize virtue, even if it's only by hating it.

Jiny hlas: A ja s nim souhlasim, Ze lidé uctivaji r(izné bohy a dost ¢asto podivné bohy. Ale vsichni lidé
dokazou rozpoznat ctnost, i kdyby to bylo jenom tim, Ze ji budou nenavidét.

Jiny hlas: And so to the question of virtue by Aristotle, | think this assumption of friendship is quite
transcendental. It talks about things without... | think it's not just a clear aspect of reason, virtue. It's not
rational. There is an ethic to act, virtue of friendship. The intention of friendship, | think it's not so
rational. It has feeling behind it. It's the feeling of a gesture.

Jiny hlas: JakoZe u toho Aristotela se objevuje v téch predpokladech ctnosti néco, co transcenduje to, Ze
tam BUh neni, Ze se tam objevuje néco, co prece jenom tam vnasi néco transcendujiciho, a to je
pratelstvi. Neni to tak Gplné racionalni, ma to v pozadi néjaky cit, je to citovy projev, gesto.

Jiny hlas: And here again | think it's instructive to contrast Aristotle and Kant.

Jiny hlas: A zde si myslim, Ze je opét pouc¢né porovnat Aristotela a Kanta.

--- (Kaz b_cleaned.flac) ---

Jiny hlas: ...only for reason.

Moralni ¢lovék jedna jen z rozumu.

Whereas Aristotle's virtues, although they can only belong to a reasoning being, are not just reason.
They involve emotion as well.

KdeZto Aristotelovy ctnosti, ackoliv mohou naleZet jen rozumové bytosti, nejsou jen zaleZitosti rozumu.
Obsahuji také emoce. Nejenom rozumovou ¢innost, ¢innost rozumu.

They involve emotion and desire. But Kant would call them pathological, partly pathological.

Zahrnuji také zZadosti, citéni, které by Kant nazval patologické.

For example, the kind of thought Aristotle has in mind is this: if you are my friend and | see you in
danger...

Ze naptiklad druh myslenky, ktery ma Aristoteles na mysli, je tento: jestliZe jste mdj pfitel a ja vas vidim v
nebezpedi...

...then I have the desire to help you and put myself in danger too. That is what friendship is. Judged
outside the context of friendship, that is totally irrational to put yourself in danger.

...tak mam zadost vdam pomoci a postavit se sdm do nebezpedi. To je tedy to pratelstvi. Posuzovano mimo
kontext pratelstvi, je to absolutné neracionalni, vystavit se nebezpeci.

But, Aristotle says, if we look at it in the context of all human life, it is reasonable to have the disposition
to form friendships. And once you have that disposition, there are things that it compels you to do.

Ale Aristoteles rika, pokud se na to podivame v kontextu celého lidského Zivota, je rozumné nebo
zdlvodnitelné vytvaret pratelstvi, mit dispozici k pratelstvi. A jakmile mate jednou tuhle dispozici, tak
jsou véci, ke kterym vas pfinuti.

So it was reasonable of the Spartans at Thermopylae to stand and die, because it was reasonable for
them to have the courageous motive which made it necessary.

Takze bylo rozumné pro Spartany u Thermopyl bojovat a zemfit, protoZe pro né bylo rozumné mit motiv

vrve



So reason enters Aristotle's ethics in the distance. It's not there in the [nesrozumitelné]. The truly
reasonable man for Aristotle is a man who has very strong emotions, but they're of a special kind.

Takze rozum vstupuje do Aristotelovy etiky jakoby z distance. Opravdu rozumny ¢lovék pro Aristotela
neni jen Cisté racionalni bytost, ale ma emoce svého druhu.

Yeah, something like that.

| think the concept of friendship is broader than the concept of disposition. | think | don't have some
disposition to the real friendship.

You don't?

I should say. And if | get a friend, it's not from my disposition. Ja jsem Fikal, Ze pojem pratelstvi je Sirsi nez
pojem né&jaké té dispozice. Ze si nedokazu byt skute¢nym pritelem, tak pak to znamena, Ze to neni z
mych vloh, z mych dispozic.

Well, you are asking me about a very difficult part of Aristotle's thought, which is the... surrounds the
concept which we translate as friendship, philein in the Greek, which means much more than friendship
and also much less.

TaZete se mé na velmi obtiznou ¢ast Aristotelova mysleni, ktera je vyznacena v nasem prekladani slova
philein, coz v fectiné znamena mnohem vic neZ nase slovo pratelstvi a zaroveri mnohem méné.

When | was last in this room, | spoke about one very small aspect of it, of erotic love. But it's clear that |
argued then that only rational beings can form erotic relations, strange though that seems.

KdyzZ jsem tady byl naposled, tak jsem mluvil o jednom velmi malém aspektu, o erotické lasce. Ale tehdy
jsem argumentoval, Ze pouze rozumové bytosti mohou vytvaret erotické vztahy, i kdyz se to mlze zdat
podivné.

But it seems to me that Aristotle is right in thinking that there is a whole spectrum of relations between
people, which are necessary to us as social beings and which involve the recognition of each other as
having value in ourselves. And he uses the word philein for all these things.

Ale zda se mi, Ze Aristoteles ma pravdu v tom, Ze je tady celé spektrum vztaht mezi lidmi, které jsou pro
nas nutné jako pro socialni bytosti, spolecenské bytosti, a které zahrnuji rozpoznani kazdého druhého
jako nékoho, kdo ma svou hodnotu sam v sobé. A Aristoteles pouZiva slovo philein pro viechny tyto véci.
And | think there is a genuine distinction in reality between men who have the disposition to form that
kind of relation, which treats other people as having value in themselves, and those who can't do it, who
treat others simply as means to their own satisfaction.

A ja si myslim, Ze je tady skutecny rozdil v realité mezi lidmi, ktefi maji tu dispozici vytvaret tento druh
vztah( k druhym lidem jako k tém, ktefi maji hodnotu sami v sobé&, a mezi lidmi, ktefi prosté tuto
dispozici nemaji a berou je pouze jako prostredky k néjakému cili, ktery si kladou sami.

That's all | meant.

Tak jsem to myslel.

Jesté bych se chtél zeptat, jestli ta sophrosyné ma také dva extrémni body, jestli také u séphrosyné by se
dalo fict, Ze... | want to explain if sophrosyné has also two vices, two extremes. Jestli také ma ty dvé
neresti, ta umérenost, sdphrosyné, jestli by se to dalo taky mantinelovat témi dvéma extrémy.

That is a very good point. It's clearly true that | have to accept that | am wrong in saying that...

Jiny hlas: | or Aristotle or someone is wrong about that. This is one reason why Aristotle chooses
sophrosyné for special treatment. You know sophrosyné is practical wisdom.

To je urcité dlivod, proc Aristoteles uziva pojmu séphrosyné v urcitém vyznamu jako v takové praktické
moudrosti.

He says that practical wisdom is the whole of virtue and not a part of it.

On fika, Ze prakticky rozum je celd ctnost a ne pouze ¢ast.

And in that sense it is obviously absurd to say that there can be too much of it, or there is an extreme.

A v tomto smyslu by bylo absurdni Fict, Ze mliZe byt i p¥ilis, nebo Ze to ma néjaky extrém.

But his idea of there being two vices for each virtue is one which he explains first of all by saying that we



don't often have the two words, we don't often have two words to name these vices.

Ale jeho myslenka, Ze kazda ctnost ma dva extrémy, je takova, Ze se snazi vysvétlit, Ze casto nemame dvé
slova pro tyto dva extrémy.

And secondly, that the two extremes are not to be found in the same place as the virtue.

A za druhé, ty extrémy se nedaji nalézt ve stejném misté jako ta ctnost, ke které nalezi.

If you look at courage, the two extremes there are aggression or rashness and fear or cowardice, which
are passions that pull you in two directions.

Kdyz se ted podivate na odvahu, tak ta ma dva extrémy, dvé vasné, z nichz jedna je strach a druha
zbrklost.

Whereas the virtue is not something which operates at the same level at all. It looks down on those
passions and despises them.

Zatimco ctnost neni néco, co se nachazi na stejné Grovni jako tyto vasné. Ta se vztahuje jinam, ale diva se
na né z jiného hlediska a pohrda jimi.

In a similar way, you could say that there is for wisdom two vices, there is for séphrosyné two vices.
There is folly, foolishness, acting always on impulse.

A podobné se da fict, Ze pro sophrosyné také existuji dva extrémy. Je to blaznovstvi, jednani vzdy
impulzivné.

And then there is the excessive indulgence of reason in the particular case, always thinking about what
you are doing, is it right, is it right?

A pak takové premnoZené premysleni, rozebirani, vyptavani se, jestli je to spravné.

Aristotle says that we don't have a word for that.

Aristoteles Fika, Ze pro to nemame pojmu.

But it is a recognizable vice, the infinite hesitation which prevents all action.

Ale je to rozpoznatelny extrém, nekonecné vahani, které zabranuje akci.

So the truly wise man is the one who sometimes acts foolishly. For example, by getting drunk.

TakZe opravdu moudry ¢lovék je takovy, ktery obc¢as jedna blaznivé. Napfiklad kdyzZ se opije jako Sokrates.
Or just doing the spontaneous thing when it's the spontaneous thing that is required.

Nebo jednat spontanné, kdyz je to spontanné vyzadovano.

Jiny hlas: Mné by zajimala jesté tahlencta véc, Ze kdyzZ si vezmete ¢lovéka, ktery udéla néjakou véc, tak
ted si tu véc mlze rozebrat emocné a nebo rozumové. A rozumové mizZe dojit k nééemu bez té emoce, a
potom emocné to né&jak plsobi a opét se to rozumoveé rozebere. A ted mi jde o to, jestli mlze vibec,
jestli dochazi k tomu, Ze... protoZe Aristoteles uvazuje obé dvé véci, Ze bere v Gvahu i ten cit i ten rozum,
a jestli tedy existuje podle néj nékde néco, kde se integruji tyto dvé véci, a nebo kazda z téchto véci tedy
opravdu vystupuje zvlast?

Jiny hlas: If a man is influenced either by his feeling, either by his reason, from these two points of view
he can judge the situation and be forced to act. And whether there is some point for Aristotle where
those two compelling forces meet?

Jiny hlas: Yes, well, it's true that they are integrated in Aristotle. In a famous image, Plato described the
soul as riding in a chariot pulled by two horses: passion and reason. Passion or emotion, reason or
desire. And regarded the duty of every man as being that of forcing these two horses to act together in
harmony.

Je pravda, Ze jsou integrované. V jednom slavném obrazu popsal Platén dusi jako jedouciho kocara, ktery
je tazen dvéma konmi. Z nichz jeden je vasen a druhy rozum. Podle ného povinnosti kazdého ¢lovéka je
drZet ty dva koné tak, aby v harmonii bézely vpred.

And all human disaster arises from letting one horse pull one side of the chariot too much.

A viechno lidské nestésti prameni z toho, Ze ten kocar je tazen jednim nebo druhym koném pfilis.

Now this image is the one for which Aristotle gives the theory.

A tenhle obraz je vlastné ten, pro ktery Aristoteles vytvoril tu teorii.



He doesn't regard reason as a separate thing from passion. It is rather a right order in the passions.

On se nediva na rozum jako na néco, co by bylo oddéleno od citu. Je to spiSe spravny fad v citech.

Jiny hlas: And in a famous remark in the Ethics, Aristotle says that the important thing is not that a man
should or should not feel anger, but that he should feel anger in the right degree, to the right person, on
the right occasion and for the right reason.

V jedné slavné poznamce v Etice fika Aristoteles, Ze dlleZité neni to, zda ¢lovék ma, ¢i nema pocitovat
hnéy, ale Ze by mél pocitovat hnév ve spravné mire, vici spravné osobé, ve spravné situaci a ze
spravného davodu.

And that is what the just man does.

A to je to, co déla spravedlivy clovék.

He is not somebody who acts dispassionately according to rules of reason. He is somebody who is
absolutely carried away by anger when it is right to be carried away by anger.

Neni to ¢lovék, ktery jedna bez citu podle néjakych pravidel rozumu. Je to nékdo, kdo je absolutné strzen
hnévem, pokud je spravné byt strzen hnévem.

Jde mi o to, Ze kdyZ mluvi o tom, Ze jsou ti dva koné, ktefi jsou na uzdé, tak tu uzdu nékdo musi drzet.
Mam dojem, Ze tu uzdu drzi zase rozum. Tak jestli byste mi to mohl vysvétlit?

Jiny hlas: That's a very good point and it's an objection that was made to Plato's image.

To je velmi dobra poznamka a je to ndmitka, ktera byla ¢asto tomuto obrazu vycitana.

It's an image that cannot be translated into a coherent doctrine of the self.

Je to prirovnani, které se neda prelozit do konzistentni teorie o ja a ¢lovéku.

And the same problem arose for Kant, who made the same distinction, dichotomy, between the
transcendental self, which is motivated by reason, and the empirical self, motivated by desire.

A stejny problém vyvstal pred Kantem, ktery ucinil totézZ rozdéleni, dichotomii, mezi ja
transcendentalnim, které je fizeno rozumem, a ja empirickym, které je fizeno touhou.

Am | this horse or that horse or some third thing in between?

Jsem tento kdn, nebo tamten ki, nebo néco tretiho mezi tim?

And Aristotle's theory of virtue as a harmonious disposition of the whole soul was designed partly to
answer this problem.

Aristotelova teorie o ctnosti jako o harmonickém pojeti bytosti, jako o nécem, co spojuje tyto dva
extrémy, byla pokusem odpovédét na tento problém.

So you have to think of Plato's image as merely an image and not an argument.

Takze je tfeba myslet na Platonovo prirovnani jen jako na prirovnani, nikoliv jako na argument.
Whereas Aristotle's argument in support of that image also makes it clear that it is only an image.
Zatimco Aristoteltv argument na podporu tohoto pfirovnani vyjasiuje, Ze je to pouze pfirovnani.

And obviously a lot of bad filosofie comes when people take images too seriously.

Samoziejmé mnoho Spatné filosofie vznika, kdyz lidé berou obrazy pfilis vazné.

Dobre, tak nebudeme chodit k prirovnani, ale at mi to vysvétli prakticky. Po celou tu dobu Aristoteles
vystupoval z praktického hlediska, na rozdil tfeba od Sokrata, ktery mél néjaky ideal. TakZze aby mi
vysvétlil, jak je to s tim rozumem a s tim citem.

Jiny hlas: The question might be reformulated like this: you make two analysis, one emotion, one
rational, and they separate, and everyone comes to a different conclusion. Then how can you put these
things together?

On mu dava tu mozZnost, Ze si ¢lovék mize udélat analyzu emocionalni a racionalni a ony se rozejdou. A
potom jak to dat dohromady?

Mné jde v podstaté o tuto véc. | kdyzZ Aristoteles Fika, Ze na rozdil tfeba od Sokrata bere cit jeSté v Gvahu
vzhledem k rozumu, tak kdyz provedu néjaky akt, dejme tomu, Ze se o nékoho staram, tak to na mé maze
pusobit emocné. DAl to nemusim rozebirat rozumové, mizu na sebe nechat pusobit jen emoce. Druha
faze je, ze to mlZzu celé rozebrat rozumové, jen z hlediska rozumu, zda to délam dobre. Ale pak jesté



mUZu ty emoce, které na mé plsobi, rozebrat rozumové, Ze je nenecham takové, jaké jsou. Jde mi pravé
o to, kdyz se potom hovofi o tom, Ze ten ¢lovék udélal dobro, nebo udélal zlo, tak z ¢eho se ma nakonec
vyjit? Ktery sv(j pristup mam pouzit?

Jiny hlas: Well, that's actually even more difficult than the last one. This is an incredibly difficult question
to answer and | don't have a complete answer at all. The theory of the practical syllogism is supposed to
show how emotion and reason interpenetrate.

Jiny hlas: Teorie praktického sylogismu se snazi ukazat, jak rozum a emoce se prostupuji.

Jiny hlas: Because the major premise of the practical syllogism is given by emotions.

Jiny hlas: Protoze hlavni predpoklad praktického sylogismu je dan emocemi.

Jiny hlas: It's my anger that makes me want to do this to hurt you, say.

Jiny hlas: Je to mUj hnéy, ktery mé vede k tomu, Ze vas chci zranit.

Jiny hlas: It's my reason which shows me how.

Jiny hlas: A je to mUj rozum, ktery mi ukazuje jak.

Jiny hlas: And only acting together do they produce any effect.

Jiny hlas: A pouze pokud spolupracuji, dojde k néjakému efektu.

Jiny hlas: To be without reason would be already without the capacity to enact one's emotions
successfully.

Jiny hlas: A byt bez rozumu by znamenalo také postradat schopnost uskuteénit své emoce.

Jiny hlas: One's emotions would be blind.

Jiny hlas: A lidské emoce by byly slepé.

Jiny hlas: But in another way, reason plays a part in the education of the emotions.

Jiny hlas: A z jiného hlediska rozum hraje roli ve vychové citt.

Jiny hlas: So that it forms these general dispositions, the virtues.

Jiny hlas: TakZe formuje obecné dispozice, ty ctnosti.

Jiny hlas: Which don't determine every emotion on every occasion but create the framework within
which emotions are exercised.

Jiny hlas: Které neurcuji pfesné kazdy cit v kazdé akci, ale vytvareji rAmec, v némz tyto city jsou
zakouseny.

Jiny hlas: So in that way, acting out of an emotion which is guided by a virtuous disposition, or formed by
that virtuous disposition, as when one expresses anger at an injustice, one is acting reasonably through
one's emotion.

Jiny hlas: V tomto smyslu jednat z popudu citu, ktery je formovan tou ctnostnou, tou dispozici k ctnosti,
tak jako kdyz ¢lovék vyjadruje hnév nad nespravedInosti, takze ¢lovék jedna rozumné skrze sv(j vlastni
cit.

Jiny hlas: So the question of a dichotomy between reason and emotion does not arise.

Jiny hlas: TakZe otazka toho rozkolu, dichotomie mezi rozumem a citem se viibec neobjevi, nepovstane.
Jiny hlas: That is the beauty of Aristotle's ethics.

Jiny hlas: To je pravé krasa Aristotelovy etiky.

Jiny hlas: But of course, to show how that is possible, to justify that way of thinking, is something which
is extremely difficult.

Jiny hlas: Ale samoziejmé ukazat, jak je to mozné, ospravedInit tento zplisob mysleni, je néco, co je
neobycejné obtizné.



