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Jiny hlas: I must indeed say | am very, very honored to be here with you and | thank you for having asked
me.

Tak dékuji velice za pozvani, Ze tu mUzu byt, a Ze se citim poctén.

I belong to a group of Marxists who work in universities in United States, Britain, some countries on the
continent. And we all, we meet regularly once a year, and we all have an interest in ethics and normative
political philosophy of a kind, the interest is of a kind which Marxists have not usually had.

Patfim k takové skupiné, ktera je marxisticky orientovana, a cela fada takovych skupin je, které pracuji ve
Spojenych statech, ve Velké Britanii, v nékterych zemich na kontinenté, prosté v Evropé. Schazime se
jednou za rok a mame zajem o etiku a problémy politické filosofie, tedy normativni politickou filosofii,
véc, o kterou drivéjsi marxisté nemaji takovy zajem.

The kind of questions that | have in mind are like the following: we are concerned with exactly what a
commitment to equality requires, we are concerned with exactly what sort of obligations talented
productive people have to people who are less productive, and we are concerned with exactly what
exploitation is and why it is wrong.

Zapomnél jsem jesté v té prvni ¢asti, Ze sam patfi k marxisticky orientovanym mysliteldm a zajimaji ho
zhruba tyto okruhy otazek: co to znamené zabyvat se nebo byt oddan principu rovnosti, za druhé, jaké
jsou povinnosti lidi, ktefi jsou talentovani, ktefi jsou ve vyhodné situaci tfeba ve spole¢nosti

Hejdanek: A produktivni.

Jiny hlas: a produktivni, v{ici tém, ktefi jsou tedy zbaveni, deprimovani, ktefi nemohou pracovat. A
posledni otazka [nesrozumitelné]

Hejdanek: Vsak to uz bylo.

Jiny hlas: Treti véc: co je, co je opravnéné povazovat za vykoristovani a co neni, nebo jinak feceno, kdy
tedy dochazi k té nespravedlnosti v tom vykofistovani.

Now | am going to argue this evening that this new interest reflects deep changes in the class structure of
Western capitalist societies.

Tento novy zajem o tyto otazky reflektuje hluboké zmény v tfidni strukture zapadni spolecnosti.

These changes raise problems of clarification which formerly had no political significance but which now
have great significance.

Tyto problémy vyjasiuji, vyZzaduji nové vyjasnéni, vyzaduiji to, co dfiv v drivéjsi situaci nebylo zapotrebi.
Now the problems have to do with the Marxist doctrine of exploitation.

Tyto problémy maji co cinit s marxistickou naukou nebo uc¢enim o vykofistovani.

| take it as an axiom that Marxists regard exploitation as unjust.

Beru za zaklad jako vychozi bod, Ze marxisté povazuji vykoristovani za nespravedlivé.

And | think that they believe that it is unjust because to put it as Marx once did, it involves the theft of
another person's labor time.

A to tak nespravedlivé proto, Ze jak to vyjadril kdysi Marx sam, Ze to predstavuje kradez casu, pracovni
doby jiné osoby.

Now if a complaint is made that somebody's labor time has been stolen, then it is implied that he is the
owner of that labor time because you can only steal what somebody owns.

Tato vytka je opravnéna tehdy, jestlize tedy dochazi ke kradezi ¢asu toho, ktery je skute¢né vlastnikem,
jemuz patfi. Za tohoto predpokladu je ta namitka opravnéna.

Hejdanek: Vsak patfi. Ten pracovni ¢as. ProtoZze nemuzes ukrast néco, co nékomu nepatfilo.

Jiny hlas: U nas jo, patfi statu.

So the Marxist critique of capitalist injustice appears to imply that the worker is the proper owner of his



own labor time.

Zda se, Ze tato kritika tedy zahrnuje v sobé predpoklad, Ze skutecné ten délnik je vlastnikem toho svého
casu.

Or to put it in a different way, that the worker is the owner of his own labor power or capacity.

Nebo jinak fec¢eno, Ze délnik je vlastnikem své pracovni sily nebo spis kapacity toho, Ze je schopen
pracovat.

Hejdanek: Ze maze byt pracovni silou, vlastniho labor force, ne labor force, ale labor power, own
capacity.

Jiny hlas: Power, power.

But the worker could not own his labor power unless he owned that in which the labor power is lodged,
namely his own person.

Ale nemohl by délnik pouzivat své pracovni kapacity, lec je v ném uloZena, v jeho téle, patfi mu v tomto
smyslu.

Just you cannot own the power of a machine unless you own the machine.

Nemd(zZete napfiklad pouZivat silu stroje, lec jste jeho vlastnikem.

And similarly you cannot own your own power unless you own yourself.

A podobné nem(zZete uzivat své sily, pokud nejste vlastnikem.

So | think that if you probe the Marxist doctrine of exploitation, you come out with the conclusion you
can find implicit in it the proposition that the worker should be regarded as the proper owner of himself.
TakZe kdyz prozkoumame tento marxisticky nahled, pak neni tomu jinak, nez Ze je tam to stanovisko, Ze
délnik je vlastnikem té své pracovni sily, svého téla, postavy.

And | call that the thesis of self-ownership.

A to nazyva tezi o sebevlastnictvi. To je zakladni teze, ktera v celém tom vykladu hraje dilezitou roli.
Jiny hlas: Now | am not saying that if you had asked Karl Marx do you believe that people own
themselves, he would have said yes.

Jiny hlas: Tim nefikdm to, Ze kdybychom se zeptali Marxe, jestli lidé vlastni sami sebe, Ze by odpovédél
ano.

Jiny hlas: I don't think that Marx considered ethical questions of that degree of abstractness.

Jiny hlas: Ja si nemyslim, Ze Marx posuzoval etické otazky na tomto stupni abstrakce.

Jiny hlas: I nevertheless think that he believed that all exploitation was unjust.

Jiny hlas: Presto si myslim, Ze byl presvédcen, Ze vykofistovani je nespravedlivé.

Jiny hlas: And that if you believe that, you have to believe in something like the thesis of self-ownership.
Jiny hlas: A jestlize jste presvédceni, on byl presvédcen, Ze dochazi k nespravedinosti, tak to je jediné na
zakladé té teze o sebevlastnictvi.

Jiny hlas: Now let me give an example which is supposed to show that if you believe as Marxists do that
all exploitation is unjust, then as | claim you must affirm the principle of self-ownership.

Jiny hlas: Ted mi dovolte uvést priklad, ktery bude dokladem toho, Ze kdyZ uvidite, Ze je tady to tvrzeni,
Ze veskeré vykofristovani je nespravedlivé, tak Ze to musi nutné predpokladat onen princip
sebevlastnictvi.

Jiny hlas: So | want you to imagine a worker who is very powerful, he can produce an enormous
amount...

Jiny hlas: Chtél bych, abyste si predstavili takového délnika, ktery je velmi mocny svou kapacitou a ktery
produkuje velmi mnoho.

Jiny hlas: And he enjoys working very much.

Jiny hlas: M4 radost z prace.

Jiny hlas: And he works for a capitalist who cannot work because he is disabled.

Jiny hlas: Pracuje pro kapitalistu, ktery nemuze pracovat, protoZe je télesné handicapovan.

Jiny hlas: And this capitalist leads a miserable life.



Jiny hlas: Vede velmi bidny Zivot nebo Zije nuzné. Myslim ne v moralnim slova smyslu, jen tak tak Zije.
Jiny hlas: And he just takes from the worker enough so that he can stay alive.

Jiny hlas: Od toho délnika bere jen to, co mu jakz takz staci k zivotu, ten kapitalista.

Jiny hlas: And the worker works for him for the standard Marxist reasons.

Jiny hlas: Ten délnik pro ného pracuje podle téch standardnich hledisek marxistickych.

Jiny hlas: Which is to say that the worker owns no means of production.

Jiny hlas: To znamena ten délnik nevlastni Zadné prostredky vyrobni.

Jiny hlas: And this capitalist is the monopolist of the means of production, compared with the worker.
Well, I'll clarify that in a moment.

Jiny hlas: Ten kapitalista je monopolistou vyrobnich prostfedkd ve srovnani s tim délnikem.

Jiny hlas: Marx often presents the relationship of exploitation for purposes of exposition as a relationship
between one capitalist and one worker.

Jiny hlas: Marx ¢asto uvadi tu myslenku nebo demonstruje tu myslenku vykoristovani pravé tim, ze proti
sobé stavi jednoho kapitalistu a jednoho délnika.

Jiny hlas: And you can even imagine that it's just a two-person world.

Jiny hlas: MiZeme si to skoro tak predstavit, jako by byly pouze tyto dvé osoby na celém svété.

Jiny hlas: In which one person has all the means of production.

Jiny hlas: Pricem? ta jedna osoba ma veskeré vyrobni prostredky.

Jiny hlas: And then the resulting transfer of labor is considered unjust.

Jiny hlas: Pak samozrejmé ten presun té prace ve prospéch toho kapitalisty je nahlizen jako
nespravedlivy.

Jiny hlas: But we have that situation in my special example.

Jiny hlas: V tomto speciadlnim prikladu mame tu situaci.

Jiny hlas: So according to Marxism, the transfer of product from the joyful worker to the infirm capitalist
is unjust.

Jiny hlas: Pak podle té standardni Gvahy marxistické ten transfer, ten prevod produktu od toho délnika ve
prospéch toho kapitalisty je nespravedlivy.

Jiny hlas: But if you ask what principle makes it unjust, it's difficult to answer that question.

Jiny hlas: Ale jestli se zeptame, podle jakého principu je to nespravedlivé, pak je to velmi nesnadné
zodpovédét.

Jiny hlas: It's clear that there is not an unfair distribution of benefits and burdens.

Jiny hlas: Je jasné, Ze tu nedochazi k néjaké nespravné, nepatricné distribuci bremen a pozitk(i nebo
benefitu.

Jiny hlas: I think the only way to consider it unjust is if you believe that the worker is the proper owner of
all his power and therefore he should not have to share part of his product.

Jiny hlas: Jediny d(ivod, pro ktery je mozné udrZet, Ze jde o nespravedInost, je tehdy, jestlize budeme
vychazet z toho, Ze délnik je vlastnikem své pracovni sily a Ze jakykoliv transfer nékomu jinému je
nespravedlivy.

Jiny hlas: Of course Marxists have never thought about extraordinary examples like this.

Jiny hlas: Samozrejmé Marx nikdy neuvaZzoval takovy mimoradny, extraordindrni priklad, jaky jsem ted
uvedl.

Jiny hlas: I am trained as a philosopher in Oxford.

Jiny hlas: Ja jsem vzdélan jako filosof v Oxfordu.

Jiny hlas: And our procedure is to study sometimes peculiar examples in order to discover unexpected
implications of general doctrines.

Jiny hlas: Mame za ukol, abychom studovali ¢asto velice zvlastni priklady, abychom prozkoumali
neocekavané implikace obecnych doktrin.

Jiny hlas: And my claim is that this example shows that their unreflected doctrine of exploitation commits



Marxists to the principle of self-ownership.

Jiny hlas: Mym tvrzenim je, Ze tento priklad ukazuje, Ze nezreflektovana nauka o vykofistovani, o
exploitation, svazuje marxisty s principem sebevlastnictvi.

Jiny hlas: Now that principle we can see from my example and also just by thinking about it, that that
principle contradicts the idea that there should be an equality of benefits and burdens among people.
Jiny hlas: Na tom prikladé je to zfejmé, Ze ta rovnovaha mezi bremenem a poZitkem zisku, nebo jak by se
to feklo? Tim bonus a benefit, Cili to, co je pozitivni, poZitku, Ze to odporuje, Zze tam dochazi k
nerovnovaze podle jeho tvrzeni a Ze to odporuje té doktriné, ktera se obecné tedy vyslovuje.

Jiny hlas: Now, Marxists are, | think, very friendly to the idea that there should be an equality of benefits
and burdens among people.

Jiny hlas: Marxisté jsou, myslim, velmi naklonéni té& myslence, Ze by méla existovat rovnost vyhod a
bremen mezi lidmi.

Jiny hlas: I think it occupies a larger place in their hearts than the principle of self-ownership does.

Jiny hlas: Myslim, Ze to v jejich srdcich zaujima vétsi misto nez princip sebevlastnictvr.

Jiny hlas: But there is a conflict. The principles say different things.

Jiny hlas: Ale je tu konflikt. Ty principy fikaji odlisné véci.

Jiny hlas: On the one hand, Marxists are egalitarians.

Jiny hlas: Na jedné strané jsou marxisté egalitari.

Jiny hlas: On the other hand, they have a doctrine of exploitation, which they have not thought through
the full consequences of, and which contradicts egalitarianism.

Jiny hlas: Na druhé strané maji doktrinu exploitation, vykoristovani, jejiz dlsledky nedomysleli do konce a
ktera odporuje egalitarismu.

Jiny hlas: Okay, now | come to section three on the handout. Dr. Hejddnek, if it takes me less time than |
am allotted, that is alright, yes?

Hejdanek: Yes, yes.

Jiny hlas: Now, this principle of self-ownership is the foundation of a very powerful trend in contemporary
political philosophy.

Jiny hlas: Tento princip sebevlastnictvi je zakladem velmi vlivného sméru v soucasné politické filosofii.
Jiny hlas: This trend is called libertarianism.

Jiny hlas: Tento smér se nazyva libertarianismus.

Jiny hlas: And its chief exponent is the Harvard philosopher Robert Nozick.

Jiny hlas: A jeho hlavnim predstavitelem je harvardsky filosof Robert Nozick, psano N-O-Z-I-C-K, Nozick.
Jiny hlas: According to this theory, because every person is the proper owner of himself...

Jiny hlas: Podle této teorie, protoZe kazdy ¢lovék je vlastnim vlastnikem sebe sama...

Jiny hlas: When the welfare state taxes productive people for the sake of people who cannot work...

Jiny hlas: Kdyz stat blahobytu zdanuje produktivni lidi ve prospéch lidi, ktefi nemohou pracovat...

Jiny hlas: Well, for instance, people who are disabled, people who are not wanted on the job market
because they don't have job skills, people who can't present themselves on the job market because they
have, say, a single parent with a small child that she has to take care of.

Jiny hlas: Tedy napfiklad lidé s postizenim, lidé, o které neni zajem na trhu prace, protoze nemaji
potfebnou kvalifikaci, lidé, ktefi se nemohou uplatnit na trhu prace, protoZe jsou napfiklad osamélymi
rodici s malym ditétem, o které se musi starat.

Jiny hlas: People of that kind of deprivation depend on welfare payments which come from taxation of
people who produce.

Jiny hlas: Lidé s timto druhem znevyhodnéni jsou zavisli na socialnich davkach, které pochazeji ze zdanéni
lidi, ktefi produkuiji.

Jiny hlas: And libertarianism therefore condemns these payments as unjust.

Jiny hlas: A libertarianismus proto odsuzuje tyto platby jako nespravedlivé.



Jiny hlas: Libertarianism claims that the payments, in effect, enslave the producing people.

Jiny hlas: Libertarianismus tvrdi, Ze tyto platby v podstaté zotrocuji produktivni lidi.

Jiny hlas: In fact, some of these libertarians reached their position having started out as Marxists. And
Nozick is an example himself.

Jiny hlas: Nékteri z téchto libertarian( dospéli ke svym postojim poté, co zacinali jako marxisté. A Nozick
je sam takovym prikladem.

Jiny hlas: And he says that the welfare state does to productive taxpayers exactly what according to
Marxists capitalists do to workers.

Jiny hlas: A on Fika, Ze stat blahobytu déla produktivnim danovym poplatnikiim presné to, co podle
marxistt délaji kapitalisté délnikam.

Jiny hlas: Because the welfare state extracts product from the productive taxpayer by force and without
any contract having been entered into.

Jiny hlas: ProtozZe stat blahobytu odc¢erpava produkt od produktivniho danového poplatnika nasilim a bez
uzavreni jakékoli smlouvy.

Jiny hlas: The libertarian says it's worse than the capitalist situation because the worker has, after all,
signed a contract.

Jiny hlas: Libertariani fikaji, Ze je to horsi nez situace v kapitalismu, protoze délnik prece jen podepsal
smlouvu.

Jiny hlas: Now, Marxists regard the contract which the worker signs as not real because the worker is
forced to sign.

Jiny hlas: Marxisté povazuji smlouvu, kterou délnik podepise, za neskute¢nou, protoze délnik je nucen ji
podepsat.

Jiny hlas: So Marxists don't have to agree that what the welfare state does is worse than what the
capitalist does.

Jiny hlas: TakZe marxisté nemusi souhlasit s tim, Ze to, co déla stat blahobytu, je horsi nez to, co déla
kapitalista.

Jiny hlas: Nevertheless, the theory of exploitation in Marxism makes it hard for Marxists to regard what
the welfare state does as just.

Jiny hlas: Nicméné marxisticka teorie exploitation, vykofistovani, ztéZzuje marxistim povaZovat to, co déla
stat blahobytu, za spravedlivé.

Jiny hlas: Because Marxists cannot deny that the welfare state makes the productive worker do by force
of law what he does for the capitalist by force of circumstance.

Jiny hlas: ProtoZze marxisté nemohou popfit, Ze stat blahobytu nuti produktivniho délnika délat silou
zakona to, co déla pro kapitalistu pod tlakem okolnosti.

Jiny hlas: So this gives libertarians a very powerful challenge to socialists and leftists.

Jiny hlas: To dava libertarianiim velmi silny argument proti socialistiim a levicak(imin political philosophy.
Tedy toto stanovisko umoziuje libertarianim, aby méli velmi silnou pozici, vyzvu viici socialistim a
levicové orientovanym silam.

Jiny hlas: And that is why so much energy is now devoted to political philosophy by the Marxists that |
began by describing.

Jiny hlas: A proto je ted tolik energie vénovano politické filosofii, jak jsem to uvedl, aby se s tim
problémem vyrovnali.

Jiny hlas: We have to rethink the theory of exploitation in a fundamental way in order not to condemn
the welfare state and a fortiori in order to defend an even stronger equality than the welfare state.

Jiny hlas: Musime znovu promyslet teorii vykoristovani v tom zasadnim zptsobu, tak abychom
neodsoudili stat blahobytu a a fortiori, abychom obhdjili jesté siln€ji motiv rovnosti.

Jiny hlas: I mean as long as we accept the theory of exploitation in its traditional unthought-out form, we
cannot maintain the political positions we want to maintain today.



Jiny hlas: Pokud bychom totiz drzeli starou teorii vykofistovani, tak nejsme schopni zastavat tu pozici,
kterou je potreba dnes zastavat vici socidlnimu statu.

Jiny hlas: Okay, come now to number four.

Jiny hlas: Bod ctyri.

Jiny hlas: Right. Now, it is an historical fact in Western countries that communist parties were in the
forefront of the struggle for the welfare state. And communists never experienced any intellectual
difficulty in committing themselves to that struggle for the welfare state.

Jiny hlas: Je historickou skutecnosti, Ze komunistické strany byly v popredi zapasu o stat blahobytu.
Komunisté v tom nenalézali nikdy Zadnou intelektualni nesnaz, aby se do tohoto zapasu zapojili.

Jiny hlas: But you could ask me how can that be so, if | am right that there is a serious tension between
the justification of the welfare state and the Marxist doctrine of exploitation.

Jiny hlas: MUZete se mé zeptat, jak to, Ze tomu tak je, jestlize je zde takova tenze mezi ospravedlfovanim
statu blahobytu a doktrinou vykofistovani v marxismu.

Jiny hlas: Well, my answer is this: there was no problem for communists because they always saw the
struggle for the welfare state as a struggle for basic minima for working people and their dependents.
Jiny hlas: Moje odpovéd je tato: nevidéli v tom Zadny problém, protoze zapas o stat blahobytu vzdycky
pro né znamenal zapas o zaruc¢ena minima pro pracujici lidi.

Jiny hlas: If you look at the top of the sheet that Ladislav handed out, which says, now, it comes from a
working-class song of the labor movement in North America, and it says, 'Now we stand outcast and
starving mid the wonders we have made'.

Jiny hlas: Jestlize se podivame na zahlavi, tak tam jsou dvojversi z délnické pisné ze Severni Ameriky:
,Nyni tu stojime my vyvrzZeni a stradajici uprostred divd, které jsme vytvorili.”

Jiny hlas: So the song identifies the outcast and starving people who need the welfare state as the very
people who created the wealth of society.

Jiny hlas: V této pisni jsou ztotoZrovani ti, ktefi potfebuji stat blahobytu, s témi, ktefi vytvareji bohatstvi
spolecnosti.

Jiny hlas: So no distinction between the people who produce the wealth and the people who are
suffering, it's the same people.

Jiny hlas: Tedy Zadny rozdil mezi témi, ktefi produkuji bohatstvi, a trpicimi. Jsou to titiZ lidé.

Jiny hlas: Now, these two features were attributed to the working class. First that they created the wealth
of society. Second that they were outcast, starving and needy.

Jiny hlas: Pracuijici tfidé byly pFipisovany dva atributy. Jednak, Ze vytvareji bohatstvi spolecnosti, za
druhé, 7e jsou vyvrZeni, stradajici a potrebni.

Jiny hlas: And when you've got those two characteristics together, there's no contradiction between the
ethic of self-ownership, which says that whoever produces should have what he produces, and the ethic
which says that needy people should be attended to.

Jiny hlas: Jestlize vezmete tyto dva dohromady, pak neni Zadna kontradikce mezi dvoiji etikou: etikou,
ktera rika, Ze ten, kdo produkuje, by mél byt vlastnikem toho, co produkuje, a etikou, Ze tomu, kdo
strada, by mélo byt pomozeno.

Jiny hlas: In fact, these two characteristics were just two out of six characteristics which communists
perceived in the working class in the heyday, in the flourishing period of the Western communist
movement.

Jiny hlas: Ve skutecnosti tyto dva aspekty jsou soucasti Sirsiho spektra Sesti aspekt(, které byly spojovany
s obdobim, kdy byla v rozkvétu délnicka socialistickd hnuti.

Jiny hlas: These six characteristics were, first, that the working class constituted the majority of society.
Second, that they produce the wealth of society. Third, that they were the exploited people in society.
Fourth, that they were the needy people in society. Fifth, they had nothing to lose in the revolution
whatever its upshot might be. Sixth, and this is because of one and two, and they could and would



transform society.

Jiny hlas: Téch Sest charakteristik je nasledujicich: za prvé, Ze pracuijici tfida tvori vétsinu spolecnosti. Za
druhé, Ze produkovala bohatstvi celé spole¢nosti. Za treti, Ze byli vykoristovanymi lidmi ve spole¢nosti. Za
Ctvrté, Ze patfili k potfebnym lidem ve spolec¢nosti. Za paté, neméli co ztratit v revoluci, at uz bude jeji
vysledek (whatever its upshot might be) jakykoliv. Za Sesté, a to je vlastné proto, Ze plati za prvé a za
druhé, mohli by a chtéli by pfeménit spolec¢nost. To, Zze ,mohli by*, je zdvodnéno prvnim a druhym
bodem: protoze tvofi vétsinu spolecnosti a produkuji bohatstvi spole¢nosti, tak mohou.

Hejdanek: a chtéli by, chtéli by, protoZe pét, preménit spolecnost, jo? A to ,mohli by“ je zdlivodnéno
tedy tim prvnim a druhym bodem: protoze tvori vétsinu spolec¢nosti, tak mohou, a produkuji bohatstvi
spolec¢nosti, tak také mohou, a chtéli by, protoZe plati pét, nemohou v té revoluci ztratit, at uz je jeji
jakykoliv vysledek, protoZe jsou v takové situaci, Ze i kdyby ten vysledek byl problematicky, tak bude jesté
stale lepsi nez ten vychozi. Proto maji vili, chtéji zménit spolec¢nost.

Jiny hlas: I have now understood all the points as being quite elaborated. Oh good, yes, | just wanted to
make sure that this was "could" and "would". Yes, and "would" because of five, yes. Now, | think that
most of the serious political problems that Marxists now face in Western countries, and not just Marxists,
but also organizations like the British Labour Party...

Hejdanek: Myslim si, Ze ty nejvaziné;jsi problémy, pred kterymi stoji jaksi marxistické hnuti, a nejenom
jaksi marxisté, nybrz tfeba Labouristickd strana v zapadni Evropé...

Jiny hlas: These problems reflect the fact that these six characteristics are coming apart more and more.
Hejdanek: Ty problémy vlastné vyvstavaji nebo reflektuji tu skutecnost, Ze téch sest bod, jak jsou,
prestavaji stale vice platit dohromady, prosté uz neplati v té jednoté a v té jaksi razanci.

Jiny hlas: Now | am speaking in this paper about the coming apart of the third and the fourth
characteristics.

Hejdanek: Zejména ta charakteristika treti a ¢tvrta, ty se zacinaji rozbihat.

Jiny hlas: When those characteristics separate, then this forces a choice upon us.

Hejdanek: JestliZze se tyto charakteristiky zacinaji tedy osamostatnovat, tak to na nas vynucuje zménu v
té reflexi a v tom, jak se k tomu mame dal mit.

Jiny hlas: We either have to stay with the doctrine of exploitation and affirm the principle of self-
ownership and not recognize the claims of need as such.

Hejdanek: Bud se musime tedy drZet té teze o vykoristovani a potom tedy prestat zd(raziovat tu
potrebnost.

Jiny hlas: Or, as | think we should, we have to reject self-ownership and affirm a more fundamentally
egalitarian principle.

Hejdanek: Anebo musime podle jeho minéni odmitnout ten princip sebevlastnictvi a jaksi vic podpofit
nebo vic pomahat zasadné tém lidem, ktefi to potrebuji. Nebo se priklonit k tomu egalitarismu.

Jiny hlas: Now, as long as you can get yourself to believe... Let me make something clear. First of all, |
mentioned six characteristics, but really there are four characteristics and two consequent
characteristics.

Hejdanek: Zminil jsem sice Sest charakteristik, ale ve skutecnosti jsou tady vlastné ctyri a dvé jsou
takovym dusledkem.

Jiny hlas: Number five is a consequence of the extreme nature of four.

Hejdanek: Ta pata charakteristika je vlastné disledkem té extrémni podoby té ctvrté predchazejici.

Jiny hlas: Extreme of the fourth.

Hejdanek: Té ¢tvrté, ano.

Jiny hlas: And six, as | indicated, comes from 1, 2 and 5.

Hejdanek: A jak bylo poukazano, ta Sesta vlastné souvisi s tou prvni, druhou a patou.

Jiny hlas: Now, as long as you can get yourself to believe that the four features go together, then you
have a very powerful political stance. Your political thought can be very powerful.



Hejdanek: Pokud se jaksi mlZete donutit k tomu, abyste trvali na tom, Ze tady je vzajemna propojenost,
souvislost téch prvnich ¢tyr, pak tedy vlastné mate velice takovou silnou, mocnou politickou pozici.

Jiny hlas: You can say to democrats that they should really be socialists because of number one.
Hejdanek: Mlzete totiz viici demokratiim fict, Ze by méli byt socialisty, a to s odvolanim na bod jedna.
Jiny hlas: You can say the same to humanitarians whose concern is with number four.

Hejdanek: A mlZete totéz7 fict humanistiim a to pro bod ctvrty.

Jiny hlas: And I think the following is a very important point politically. When the four features... when
you can believe that all these features go together, you are under less pressure to worry about the exact
ideals and principles of socialism.

Hejdanek: A ted co pfrijde, je velice dulezZité politicky. Jestlize mlZete jaksi udrzet ty ctyfi body
pohromadé, pak se vystavujete mensimu tlaku vic pfemyslet o podstaté socialismu, ano. Nemuseji tolik
premyslet.

Jiny hlas: Yes.

Hejdanek: Pravé, nemusi, ano. Tlaku vic, ano. Pak si nemusite délat starosti jaksi s tou teorii, nemusite na
ni myslet, nemusite ji propracovavat hloub, jo. Protoze kdyz plati ty ¢tyfi body, tak jakoby se to podavalo
samo.

Jiny hlas: Now this is true for two reasons.

Hejdanek: A to plati jaksi ze dvou d(ivodu.

Jiny hlas: The first is that when all these features go together, then there are many ethical principles
which will just justify the struggle for socialism.

Hejdanek: Jestlize jaksi ty ¢tyri dohromady plati, pak tedy pro ospravedinovani socialismu je mnoho
zpUsob, jak Ize socialismus oddvodrnovat.

Jiny hlas: So there is no urgency to discuss ethics and see what ethics teaches, because it's all going to go
in the same direction.

Hejdanek: Pak neni tedy potreba propracovavat eticka hlediska, protoze vSechny ty ¢tyri body jaksi samy
uz ukazuji ten smeér.

Jiny hlas: And it will look like a waste of political energy to engage in such a discussion.

Hejdanek: Skoro jako mrhani politickou energii davat se do takovych diskusi.

Jiny hlas: And then there's another reason why when the features seem to go together, it seems
unnecessary to discuss ethical questions.

Hejdanek: A jiny davod, jestlize ty ¢tyri body jdou pospolu, pak je tu jesté tedy dalsi divod, pro¢ neni
vlbec nutné prodiskutovavat etické problémy.

Jiny hlas: And that reason is you don't need to recruit people to socialism by articulating principles,
because the success of the movement is guaranteed.

Hejdanek: A pak vy nemusite jaksi ziskavat lidi vypracovavanim néjakych zvlastnich principt, protoZe to
jako jde samo sebou.

Jiny hlas: The proletariat or the producers, they're the great majority of society, everybody depends on
them.

Hejdanek: Protoze proletari jsou tedy vétsinou spolecnosti, produkuji bohatstvi spole¢nosti.

Jiny hlas: They have nothing to lose from revolution.

Hejdanek: A nemaji co by ztratili v revoluci.

Jiny hlas: That gives you a confident prediction they will make revolution.

Hejdanek: A to vdm dava jaksi takovou velice spolehlivou progndzu, Ze tu revoluci udélaji.

Jiny hlas: So therefore you don't have to argue for revolution on an ethical basis.

Hejdanek: A nemusite argumentovat ve prospéch revoluce na etické zakladné. Jasné, o ty meze
marxismu tam slo. V prvnim slo o to, Ze neni potfeba vynakladat tu energii na propracovavani téch
principQ, sirokého zdGvodnovani, protozZe plati tyhle ty ¢tyri, a vic uz neni potfebi. A za druhé, neni ani
potreba propagandisticky lidi 1akat, ziskavat, pfemlouvat, pracovat néjak v lidu, protozZe zase ty Ctyfi



dlvody samy od sebe to délaji.

Jiny hlas: J4a bych mél pripominku. Ten prvni je ten, Ze téch zpUsobl, jak Ize eticky argumentovat, je cela
fada, Ze tedy neni potreba se omezovat na jeden. Ten druhy je, Ze je viibec zbytecny eticky
argumentovat, protoZe ono se to tak vali samo.

Jiny hlas: Now each of the characteristics number one to four is now the leading motif or idea in a certain
kind of left-wing or post-left-wing politics.

Jiny hlas: A kazdy z téchto ¢tyr bod( je vlastné takovou charakteristikou typickou pro radu levicové
orientovanych nebo polevicové orientovanych politik.

Jiny hlas: First of all, there's number one politics.

Jiny hlas: Je tu politika - ne politik(, nybrz politiku, tedy pro politiku.

Jiny hlas: Which is adopted by socialists who recognize that the characteristics have separated...

Jiny hlas: Ta prvni politika, to je ta typicka pro socialisty, ktefi uznali, Ze se ty charakteristiky zacinaji
odbihat od sebe.

Jiny hlas: And they try to generate a majority for social change out of heterogeneous elements.

Jiny hlas: A snazi se ziskat pro tu vétsinu pro tu spole¢enskou zménu z heterogennich element.

Jiny hlas: Badly paid workers,

Jiny hlas: Spatné placené,

Jiny hlas: unemployed people,

Jiny hlas: nezaméstnané lidi,

Jiny hlas: oppressed races,

Jiny hlas: potlacované rasy,

Jiny hlas: people oppressed because of their gender,

Jiny hlas: lidi, ktefi jsou utlacovani z diivodu pohlavi,

Jiny hlas: or their sexual preference.

--- (1988-03-14 Gerry A. Cohen - Marxismus a soucasna politicka filosofie (1) [LVH108VA]_Kaz
b_cleaned.flac) ---

Jiny hlas: ...distinguished from one sexual orientation, that is homosexuals.

Hejdanek: ...se lisi od jednoho sexualniho zaméreni, a to jsou homosexualové.

Jiny hlas: Neglected old people.

Hejdanek: Lidé, stafi lidé, ktefi jsou vyrazeni.

Jiny hlas: Single parent families.

Hejdanek: Rozvedené rodiny.

Jiny hlas: And so on.

Hejdanek: A tak dale.

Jiny hlas: Now then there is a second, a number two politics. And number two politics with not so much
emphasis on number three. That is a politics which emphasizes, which tries to bring together the
producers but doesn't talk so much about exploitation.

Hejdanek: Pak je politika cislo dvé. Politika cislo dvé se neorientuje tak moc na ten treti bod, nybrz se
snazi orientovat na ty, kteri produkuiji, ktefi vyrabéji.

Jiny hlas: It's really like the old idea of Saint-Simon that you can divide society into the producers which is
going to include not just workers.

Hejdanek: To je podle toho starého modelu Saint-Simonovského, Ze je mozné rozdélit spole¢nost na ty,
ktefi produkuji, a to nemusi byt jenom délnici.

Jiny hlas: And on the other hand parasites who don't really do any work.

Hejdanek: A na druhé strané parazity, ktefi nedélaji vibec nic.

Jiny hlas: But there is more emphasis on the parasitism of these people than on the exploitation of these
people. Sorry, in politics number two. | mean, the complaint is not that the producers are exploited but
that the others are parasites.



Hejdanek: V té politice ¢islo dvé je tok nebo odsouzeni téch parazitnich sloZzek obyvatelstva silngjsi nez
dlraz na vykoristovani.

Jiny hlas: And that politics was characteristic of Harold Wilson in the 1960s.

Hejdanek: A to napfriklad charakterizuje politiku Harolda Wilsona, vidce Labour Party v Sedesatych
letech.

Jiny hlas: And after the defeat of the Labour Party again in 1987, some leading members of the Labour
Party are again saying that what is necessary is an alliance between ordinary workers and highly trained
technologists, engineers, etc.

Hejdanek: A po porazce labouristl opét v roce 1979 néktefi predni ¢lenové strany argumentuiji, Ze je
potfeba obnovit, vytvofit spojenectvi mezi témi Iépe placenymi délniky a témi, ktefi pracuji u novych
technologii, s tou technickou industrialni inteligenci.

Jiny hlas: The third type of politics revolves around the idea of exploitation. Revolves, turns around.
Hejdanek: Politika cislo tfi se toci kolem toho bodu tfi, vykoristovani.

Jiny hlas: And there is an attempt to pretend that the other features are still there.

Hejdanek: A je to takové predstirani, Ze ty ostatni body také plati.

Jiny hlas: And finally, there is a fourth type politics of people who think that suffering is the most
important thing for radicals and socialists.

Hejdanek: A pak je tu nakonec politika oznacena jako Cislo Ctyfi, téch, ktefi se domnivaji, Ze utrpeni,
stradani je nejdllezitéjsi véc pro radikaly a socialisty.

Jiny hlas: So they devote their energy to organizations each of which has a single purpose. This is talking
now about Britain. One organization called Shelter devotes itself to the problem of housing.

Hejdanek: A tak vénuji svou energii organizacim, které maji kazda jen jeden Gcel, cil. Mluvime ted o
Britanii. Napriklad organizace, ktera se zabyva starosti nebo se pokousi ziskat pribytky, bydleni pro lidi,
Shelter, pFistresi.

Jiny hlas: Another one called the Child Poverty Action Group is concerned with, particularly with children
who are poor and deprived.

Hejdanek: Jina se jmenuje Child Poverty Action Group, tedy skupina pro akci proti chudobé déti.
Zaméruje se specialné na déti, které jsou chudé a handicapované vselijak.

Jiny hlas: And an organization called Help the Aged is concerned with deprivation on the part of old
people.

Hejdanek: A ta treti, ktera je tu jmenovanj, je organizace, ktera se zabyva pomoci tém starsim ob¢anim,
Help the Aged.

Jiny hlas: Now such organizations did not exist in the past.

Hejdanek: Takové organizace neexistovaly v minulosti.

Jiny hlas: Because then the disintegration of the characteristics was not so advanced.

Hejdanek: Protoze predtim, dfive nebyla ta desintegrace téch charakteristik tak zjevna jako dnes.

Jiny hlas: And the Labour movement and the Welfare movement were pretty well identical. You mean the
Labour Party movement or Labour movement? Labour movement more generally.

Hejdanek: A hnuti délnické, Labour movement, a hnuti za stat odpovédny za blahobyt, Welfare
movement, byly takrka identické.

Jiny hlas: Of course there was always, there were always charitable organizations.

Hejdanek: Jisté, tu byly vzdycky také podptrné, charitativni organizace.

Jiny hlas: But the organizations I'm talking about do not operate in a spirit of charity.

Hejdanek: Ale o téch organizacich, o kterych ted hovofim, ty nepracuji v duchu charity.

Jiny hlas: But in a more militant socialist spirit.

Hejdanek: Ale v daleko militantné;jsim socialistickém duchu.

Jiny hlas: But nevertheless separate from the Labour movement as such.

Hejdanek: A presto jsou oddéleny od délnického hnuti jako takového.



Jiny hlas: So, just to sum up what | have said in the last few minutes.

Hejdanek: Ted bych chtél shrnout, sumarizovat to, co jsem fekl v poslednich péti minutach.

Jiny hlas: When the people who suffer extreme need can be thought of as coinciding with or as being a
subset of the exploited working class.

Hejdanek: Jestlize ti lidé, ktefi trpi v nouzi, mohou byt povazovani za podskupinu, subset, vykoristované
délnické tridy.

Jiny hlas: Then the Marxist doctrine of exploitation does not render Marxists vulnerable to libertarians. Is
rendering vulnerable? Make, just make. Yeah, yeah, | understand, but in what sense do you understand it,
you mean this vulnerability? Exposed to criticism from.

Hejdanek: Pak ta marxisticka teorie vykoristovani... Je to zranitelnost v(ci kritikAm? Jsou pak vici
rozdéleni, k tomu rozbihavému trendu téch charakteristik.

Jiny hlas: But once the really needy and the exploited producers cease to coincide, then.

Hejdanek: Jestlize skute¢né dochazi k tomu, Ze nespadaji vijedno ti potrebni, ktefi trpi nouzi, a ti, ktefi
produkuji, cozZ je ted v zapadnich zemich, Ze ti, co produkuji, nejsou ti, ktefi stradaji.

Jiny hlas: Then the Marxist idea about exploitation is hard to reconcile with support for the Welfare State.
Hejdanek: Pak je téZko mozZno tu marxistickou teorii smifit s snahou o stat blahobytu, Welfare State.
Jiny hlas: So the Marxist anxiety about libertarianism... ta marxistickd nesnaz tvari v tvar tomu
libertarianismu

Jiny hlas: is a reflection in thought of a separation of features three and four which is going on in fact.
Hejdanek: vyplyva z toho, Ze tedy skutec¢né dochazi k tomu rozbihani téch charakteristik treti a ¢tvrta.
Jiny hlas: And so one may say that libertarians are forcing Marxists to become more consistent
egalitarians.

Hejdanek: A tak teda Ize Fici, Ze ti libertaridni vlastné nuti marxisty, aby byli vic a vic egalitdri.

Jiny hlas: Now in contemporary Western political philosophy there are philosophers generally called
liberals who are engaged in exploring the idea of equality.

Hejdanek: V té soucasné zapadni politické filosofii jsou filosofové, ktefi jsou obecné nazyvani liberaly,
ktefi se zabyvaji vyzkumem té myslenky, ideje rovnosti.

Jiny hlas: They begin with the idea of equality and much of their work is an attempt to explicate its
content.

Hejdanek: Zacinaji s tou ideou rovnosti a jaksi znacna ¢ast toho jejich dila spociva v tom, Ze se snazi
vylozit ten obsah.

Jiny hlas: And of course they will apply that principle to among other things the relationship between
capital and labour.

Hejdanek: A pokusi se samoziejmé tento princip, a ten princip rovnosti, aplikovat na vztah mezi
kapitalem a praci.

Jiny hlas: And they will criticize many instances of that relationship.

Hejdanek: A kritizuji celou fadu téch instanci tohoto vztahu.

Jiny hlas: But since they do not begin with the dogmatic notion that the relationship is inherently one of
exploitation, they don't suffer from the difficulties that Marxists do.

Hejdanek: A protoZe nevychazeji z té dogmatické predpoklady, Ze v tomto vztahu je inherentné jaksi to
vykofistovani, tak netrpi témi nesnazemi, kterymi trpi marxisté.

Jiny hlas: And so there is a rapprochement between Marxists and these liberals.

Hejdanek: A nastava tu tedy ten vztah, jo, rapprochement, sblizeni. Dochazi ke sblizeni téch levych
liberall s marxisty.

Jiny hlas: Because in response to the pressure from libertarians it is natural for Marxists to be attracted to
the liberal idea that equality is the fundamental concept.

Hejdanek: Protoze v odpovédi jaksi na ty namitky téch libertaridnt, tak je pro né, pro marxisty, jaksi



vevs

Jiny hlas: Now I'm going to stop but | just want to say one final brief thing.

Hejdanek: Ted hodlam skoncit, ale chtél bych jesté na konec fict jednu naposled kratkou véc.

Jiny hlas: It may have occurred to you that there is a simple way to condemn the expropriation of product
in the standard capitalist relationship while not condemning the infirm capitalist's expropriation.
Hejdanek: Mdze se vam mozna jevit, Ze je daleko snazsi odsoudit to vyvlastiovani v tom standardnim
kapitalistickém vztahu a pfitom neodsoudit, zatimco neodsoudit bud' to privlastiiovani... prosim vas,
expropriation neni tedy vyvlastnéni, ale privlastiovani, jo, acquisition.

Jiny hlas: Yes, well, yes.

Hejdanek: Cili na jedné strané zda se vam mozna, bude se vam zdat jaksi snadné&jsi odsoudit to
privlastinovani v tom standardnim kapitalistickém vztahu a soucasné neodsoudit bud' to pfivlastnéni v
tom modelu, ktery tady uvedl, to jest, kdy ten kapitalista prosté je hendikepovan vselijak a vlastné a ten
délnik pracuje rad a ten hendikepovany kapitalista si pfivlastni pouze jenom k vlastné k adrzbé svého
Zivota z té prace. Tedy a pritom neodsoudit bud tento model, jak jsem ted pravé rekl, nebo...

Jiny hlas: ...or the morally equivalent expropriation by the Welfare State through legislation.

Hejdanek: nebo moralné ekvivalentni pfivlastiiovani toho, co ¢ini tedy ten stat blahobytu pomoci toho
zakonodarstvi, legislativy.

Jiny hlas: We could say that expropriation is justifiable when it is for a good reason.

Hejdanek: M(zZeme Fict, Ze to vykoristovani je ospravedInitelné, jestlize se déje pro jaksi dobry, spravny
Ucel.

Jiny hlas: And we could say that a capitalist who is not disabled has no good reason to expropriate.
Hejdanek: A mGzeme teda fict, Ze kapitalista, ktery neni hendikepovan, nema zadny spravny nebo dobry
dlvod, aby si privlastrioval.

Jiny hlas: But then the good reason has to be carefully specified.

Hejdanek: Ale pak je potreba tento takzvany dobry dlivod specialné jaksi specifikovat.

Jiny hlas: And that is the task that | say a number of us, well, that is a task which Marxism has not
addressed and which a number of us are trying to carry out. Thank you very much for your attention.
Hejdanek: A to je tedy pozadavek, ktery zatim jako nenachazi sluchu u marxist(, ale je nas nékolik, ktefi
se tim snazime zabyvat. Dékuju vdm za pozornost.

Jiny hlas: Thank you. My question is not exactly what is your position, but | am quite interested in a
question: whether you are... or what is exactly your Marxist position in the case that you shall be able to
state correctly and clearly that the healthy and young and powerful capitalist has no good reason to
exploitation? And what will be your position in relation to this kind of people who will say that you might
be quite right in a theoretic way, but they shall not will to change their kind of life.

Hejdanek: Ta otazka je tedy, jaka je ta pozice jeho jakoZto marxisty k takovému clovéku, ktery jakozto
zdravy a schopny kapitalista uzna, Ze neni dobry dtivod, nema dobry dlivod vykofistovat, ale presto se
nebude chtit toho vykoristovani vzdat.

Jiny hlas: So there's two questions. The first question is asking me to defend the thing that I said at the
end of the talk...

Jiny hlas: Ptala jste se na tu, vlastné na ten zavér, kdy jsem ja vlastné nepodal Zadné ospravedInéni té
myslenky, Ze je nespravedlivé, kdyz teda zdravy schopny kapitalista vykoristuje.

| said that somebody who is able to work has no good reason to live off the work of other people.

No, to opakuji, Ze tedy nema vlastné dobry dtvod, opodstatnéni, aby Zil z produkce jinych lidi, ten, kdo je
schopny sam.

Now, | can only answer that question by affirming what for me is a basic ethical principle.

Odpovim na to teda tim, Ze budu tvrdit, co je pro mé zakladnim etickym principem.

The principle is that nobody should have better advantages in life than somebody else just because of
pure luck.



Nikdo by nemél mit vétsi vyhodu pred jinymi jenom z toho, Ze ma stésti.

Now, let us consider two ways in which a capitalist relationship might come to exist from an initial
position of equality.

UvaZzme dva takové zpUsoby, jak by mohl existovat kapitalisticky vztah v tom pocatecnim, initial position
of equality, v té pozici té rovnosti.

You have two people and each has a piece of land.

Mate dva lidi, kazdy z nich ma kousek p(dy.

First story.

Prvni pfibéh.

One of them is very talented and the other is not talented at all.

Jeden z nich je velmi nadany, druhy viibec ne.

And the talented one manages to make his land more productive.

Ten talentovany je schopny tedy vytéZit z té zemé, kterou ma, ta se stane v dsledku jeho talentu,
schopnosti daleko produktivnéjsi.

And so much so that he is able to offer the untalented one more food than the untalented one can
produce on his own land if he comes to work for him. Sorry. He makes his land so... he makes machines
and if the untalented one works on that machine he'll produce more than he... the talented one can
afford to pay him more and still make money out of him than he the untalented one can get working on
his own land.

Ten netalentovany nebo ten neschopny neni schopny teda vyprodukovat z té své zemé, kterou ma k
dispozici, tolik, jako by mu zaplatil ten druhy, kdyby ho zaméstnal.

Hejdanek: Kdyby se nechal zaméstnat u toho chytryho, kterej si opatfil kde co a vyuZije tu jeho praci k
daleko vétsi produktivité, jo? Ze prosté on sam by na tom vydélal, kdyby pFestal délat na svym blbé a
zacal délat podfizenim toho chytryho za prachy.

Jiny hlas: So he says to the untalented one: Sell me your land, | will own all the land, come and work for
me, you will get as a wage more than what you can get if you keep your land and work on it.

Tak mu da nabidku: prodej mi tu padu, budu vladnout s celym tou vlastné, budes na ni pracovat,
dostanes mzdu, ktera ti da vic, nez kdyby si pracoval sdm na své ptdé.

Now, | condemn that capitalist relationship.

Ja odsuzuju tento kapitalisticky vztah.

Because one person is benefiting more than the other, simply because he was lucky to be born more
talented than the other.

ProtoZe jedna vytéZi vic nebo ziskava vic nez ta druha osoba, jenom z toho diivodu, Ze mél to stésti se
narodit schopnéjsi nez ten druhy.

Story number two.

A ted pribéh druhy.

Again, two people start out with the same kind of land. Now their talent is the same. But they have
different likes and dislikes.

Zase dva lidé, kteri zacnou s toutéz kusem pudy. Ale ted' jsou oba stejné nadani. Maji ale r(izné zaliby a...
moment. Likes... no, zaliby a ano... jiné véci, co maji a nemaji radi, zaliby, chuté, chuté jaksi. Nechuté.
Takové zaméreni Zivotni jaksi.

One enjoys relaxing and the other just likes to work. They have exactly the same opportunities, not only
in that the land is the same, but also the talent is the same.

Jeden z nich jaksi rad zalenosi a druhy strasné ma rad praci. Maji tutéz prileZitost oba dva. Nejenom Ze ta
plda je tataz, ale ta schopnost jejich je tataz.

Hejdanek: Chybi tam jesté ten talent k lenoseni.

Jiny hlas: Did he contradict something | said?

Ne ne ne, on si prisadil.



It's not the same talent if somebody is talented to be lazy. Sorry. Oh, his like or dislike.

Hejdanek: To je taky talent.

Jiny hlas: That is something to argue about. Okay, | mean, that is something to argue about. The thing is
they face the same opportunities and one says to himself: | would rather work hard for two years making
my land better and then work less hard later because he'll come to work for me. While the other says: |
would rather work not so hard all my life.

Jeden z nich fekne: ja budu radéji dva roky tvrdé pracovat a po téch dvou letech... co? Treba koupim tu
zem, a ten druhy Fekne: to ja vlibec nechci, takhle po cely Zivot nechci tak tvrdé pracovat.

Ladislav Hejddnek thinks that is a kind of talent difference. | do not. | don't think it's any more a talent
difference than one person preferring apples to pears and the other pears to apples.

Ladislav Hejdanek se domniva, Ze je to pfece jenom rozdil v talentu, v té schopnosti. Ja si to nemyslim.
Nemyslim si, Ze je to né&jaky rozdil ve schopnosti, jestlize néktera osoba dava prednost jablkiim a druha
hruskam.

So if a capitalist relationship develops on the basis of different tastes and preferences, not because one
person is fortunate to be well endowed and the other not, like in story number one, then there's no moral
objection.

Jestlize se tedy rozviji ten kapitalisticky vztah na zakladé rGznych zaméreni, zalib, a nikoliv tak, Ze by jedna
osoba byla schopnéjsi a druha méné, podle toho prikladu prvniho, pak teda tu neni Zadna namitka vici
tomu kapitalistickému vztahu.

Or story number three. Now they have the same land, the same talent and even the same preferences,
but they are both willing to gamble. That is they are willing to enter a gamble where the winner will have
the loser work for him. The loser will then find it very hard to complain that...

A nebo pribéh Cislo tfi. Maji tutéz pldu, tutéz schopnost a maji i tytéz preference Zivotni. Ale jsou
ochotni jaksi uzavfit takovou sazku, Ze ten, kdo prohraje, bude pracovat pro toho, kdo vyhraje. Ten, kdo
prohraje, pak shleda, Ze je velmi tézké si stéZovat.

Jiny hlas: Ze ten vysledek je nespravedlivy. Because here, because in story number two and in story
number three, the capitalist relationship reflects choice on the part of the person who becomes a worker.
Protoze v tom pribéhu dvé a tfi ta kapitalisticka relace odrazi volbu na strané toho, kdo se stava tim
délnikem. He didn't have to become a worker. Nemusel se stat délnikem. Now, so the basic ethical
principle that I'm affirming is that differences in people's advantages in life have to be because of choices
that they make. Tedy ten zakladni eticky princip, ktery ja potvrzuiji, je, Ze ty rozdily v Zivotnich vyhodach
musi byt dsledkem voleb, které tito lidé cini. Not just because of pure luck. A nikoliv jen dlsledkem cisté
nahody. Which is what story number one really... Coz je v podstaté ten pripad cislo jedna. Okay, so that's
the answer to the first question. Tak to je tedy odpovéd na tu prvni otazku. Now, your second question
was: what about the capitalist in story number one? A ta druha otazka byla: co s tim kapitalistou v tom
pFibéhu Cislo jedna? How do | convince him that he's wrong? Jak ho presvédcim o tom, Ze se myli? Well, |
try to show him that in other situations he would not regard luck as a fair basis for benefit. No, snazim se
mu ukazat, Ze v jinych situacich by nepovazoval ndhodu za spravedlivy zaklad pro néjaké zvyhodnéni. And
| try to argue that this situation is analogous. A snazim se ukazat, Ze tato situace je analogicka. Maybe |
succeed and maybe | fail. Mozna uspéju, mozna ne. If he says: ,| believe that each person owns his own
talent,” Jestlize on fekne: ,,Ja vérim, Ze kazdy clovék je vlastnikem svého talentu,” even if he's just lucky to
have it, i kdyz ho ma v podstaté jenom ndhodou, and if he insists on that, then eventually there will be
nothing more to say. a jestlize na tom trva, pak k tomu nakonec nebude co dodat. I will think that he is
wrong and he will think that | am wrong. Ja si budu myslet, Ze on se myli, a on si bude myslet, Ze ja se
mylim. And we will have to wait for smarter, for more clever moral philosophers to give us better tools. A
budeme muset pockat na chytrejsi, na moudrej$i moralni filosofy, aby nam dali lepsi nastroje. But | don't
think the question ,,how do you convince that person” is very important. Ale nemyslim si, Ze ta otazka ,jak
takového clovéka presvédcit” je tak dulezita. | mean the question that's important is, how do you



convince the vast majority of people who are not like that person? Myslim, Ze dulezita otazka je, jak
presvédcit tu velkou vétsinu lidi, ktefi nejsou jako on. How do you prevent that person from convincing
the vast majority of people? Jak zabranit tomu, aby on presvédcil tu velkou vétsinu? The problem is not
to convince him, but to prevent him from succeeding in convincing others, which is what really happens.
Problém neni presvédcit ho, ale zabranit mu, aby uspél v presvédcovani ostatnich, k ¢emuz dochazi.
Jiny hlas: Aby mu na to skocili.

Jiny hlas: Oh, | have to add that | think that in the real world, | believe in the real world, in real world
capitalism, there is very little of cases two and three. Musim dodat, Ze si myslim, Ze v redlném svété, v
redlném kapitalismu, je takovych pripadu dvé a tfi jen velmi malo.

Hejdanek: Ja bych rad uvedl ten pfiklad ¢islo jedna do jiného kontextu. U nas kdysi pfed vice neZ dvaceti
lety koloval vtip, Ze Antonin Novotny je nasim prezidentem na dtikaz, Ze u nas se prezidentem mUze stat
kazdy. Tedy otazka je - ted ne, ja vim, Ze tim prejdu do jiné sféry, ale - pro¢ ma zrovna vedouci politik
nebo vedoucim politikem byt ten talentovany, kdyz je to pouha nahoda, Zze nékdo je talentovany a nékdo
hloupy? Proc¢ by nemohli hloupi byt ministerskyma predsedama, ministrama, Séfama a tak dale? Tedy
otazka zni: Je kapitalista... jeho hlavni nebo jedinou vlastnosti, Ze vykofistuje? J4 mam dojem, Ze kdyby
kazdej, kdo ma chut vykofistovat, se stal kapitalistou, tak by museli vSichni zkrachovat. K tomu, aby se
nékdo stal kapitalistou, potfebuje rozhodné jesté néco jinyho nez aby vykofistoval.

I should transform a little your first case, first story, in the following sense: it's a luck if somebody is stupid
or intelligent. Why should a prime minister be only the lucky intelligent man and not also a unlucky stupid
man?

Jiny hlas: Which was Novotny by the way, | heard you mention his name.

Hejdanek: Well, it was a joke here in Czechoslovakia, an answer on a question: Why Antonin Novotny is
our president? The answer was: it should be a proof that in our country everybody has the chance to be a
president.

Well, to apply this sort of story of another sphere is... is really the main or the only prevalent quality of a
capitalist to employ workers and to exploit them? | should say that any capitalist who wouldn't be able
anything but to exploit...

Jiny hlas: the workers shouldn't exist as a capitalist very long.

| don't understand. | mean you said that they shouldn't but they wouldn't.

They wouldn't. Yeah, wouldn't exist very long because it is necessary for any starting capitalist to be
clever, to have certain qualities in which he is better than others. Therefore it's only a very... a very
narrow abstraction if we speak only about the exploitation in the case of a capitalist. And therefore the
luck if he's talented or not is something which cannot be reduced to the level of exploitation or working
for someone who is exploiting.

Well, I don't... | don't understand the last part. | mean the... there is a standard Marxist story.

Hejdanek: Standardni marxisticky pribéh.

Jiny hlas: About the only way that a person can become a capitalist...

Hejdanek: Jak totizZ jedinym zplsobem se mize stat nékdo kapitalistou.

Jiny hlas: ...which is a false story...

Hejdanek: [nesrozumitelné]

Jiny hlas: ...and which my story number one rejects.

Hejdanek: Je takova, kterou ten muj, ten maj pribéh cislo jedna odmita.

Jiny hlas: If you look, as you remember, at the final section of volume one of Capital...

Hejdanek: Kdyz se podivate na posledni oddil prvniho dilu Kapitdlu...

Jiny hlas: Marx says that the way there came to be capitalists and workers...

Hejdanek: Marx fika, Ze ten zplsob, jak se ustavili kapitalisté a délnici...

Jiny hlas: ...is that the capitalists took away the workers' means of production...

Hejdanek: ...je totiz, Ze kapitalisté vezmou tém délnikiim vyrobni prostredky...



Jiny hlas: ...so the workers were forced to work for the capitalist.

Hejdanek: Takze délnici jsou nuceni pracovat pro kapitalisty.

Jiny hlas: And the implication is that it has nothing to do with talent on the part of the capitalist.
Hejdanek: A to jaksi predpoklada viastné, ze tu nejde o Zddnou schopnost na strané toho kapitalisty.
Ano, aby se ustavil tento stav.

Jiny hlas: Now | by implication reject that when | tell a story where they started with the same amount of
land.

Hejdanek: Ale ja jsem vlastné popfrel tim, Ze jsem vychazel z predpokladu, Ze oba maji jaksi tentyz kus
pudy.

Jiny hlas: And in my story number one nobody ever steals anybody's land, nobody ever forcibly...
Hejdanek: A v mym pfibéhu cislo jedna nikdo jaksi nekrade tomu druhymu tu ptdu a nikdo ho nenuti,
aby se ji vzdal.

Jiny hlas: So | make it harder to condemn that capitalist relationship...

Hejdanek: A ja jsem to vlastné znesnadnil odsoudit ten kapitalisticky vztah timto prikladem.

Jiny hlas: Marx makes it much too easy for himself.

Hejdanek: Zatimco Marx si to usnadnil velice snadno tim, Ze teda to zredukoval... ano.

Jiny hlas: Extra-economical pressure.

Yeah. But... but you surely go too far in the other direction.

Hejdanek: Ale vy jdete zase pfilis daleko v tom opacném sméru.

Jiny hlas: Because although starting out with more means of production is not a necessary condition to
be a capitalist, it's not a necessary condition that you begin with more means of production.

Hejdanek: Abyste se mohl stat kapitalistou, tak to neznamen3, Ze musite zacit s vétSim mnozstvim... neni
to nezbytné zacit s vétsim mnozstvim vyrobnich prostredka.

Jiny hlas: It can be sufficient if you do have an enormous amount.

Hejdanek: Ale mize to stacit, kdyz budete mit obrovskou ¢astku.

Jiny hlas: That is to say, if you inherit an enormous fortune...

Hejdanek: V tom smyslu, Ze kdyZ zdédite obrovské dédictvi...

Jiny hlas: ...you can be a capitalist and be quite stupid.

Hejdanek: Mlzete se stat kapitalistou a mizZete byt jaksi velmi hloupej pri tom.

Jiny hlas: So the difficult case is the case of the talented capitalist, the one who is a capitalist because he
has a lot of talent, which is the case that | gave, right?

Hejdanek: A jaksi ten nejslozitéjsi priklad je ten, ktery jsem uvadél, totiz ten kapitalista je skutecné
schopny.

Jiny hlas: I mean | gave it in terms of this somewhat antiquated story of two peasants with pieces of
land...

Hejdanek: To byla sice takova antikvovana historie dvou sedlakd, ktefi maji teda kusy pady...

Jiny hlas: ...but the basic idea of similar opportunity...

Hejdanek: ...ale ta zakladni idea byla, Ze maji podobnou pfileZitost.

Jiny hlas: ...can be realized in a more modern sense by just saying that everybody can borrow money
from the bank to start with.

Hejdanek: Ale to dneska jaksi je mozno v modernéjsim vydani podat tak, Ze dneska si m(ze vypUijcit tfeba
penize z banky.

Jiny hlas: So | say that... | mean what | say is the most fundamental reason why this man is a capitalist
and this man isn't, the most fundamental reason is...

Hejdanek: A nejzakladnéjsi diivod, proc jeden z nich je kapitalista a druhy ne, nejzakladné;jsi davod je...
Jiny hlas: ...is that this man is talented and this man isn't.

Hejdanek: ...totiZ, Ze jeden z nich je schopny a druhy neschopny.

Jiny hlas: He didn't become a capitalist by exploiting. | mean he didn't...



Hejdanek: Nestal se kapitalistou tim, Ze vykofistoval.

Jiny hlas: So | didn't reduce his talent to exploitation.

Hejdanek: Ja totiz neredukuju jeho schopnost na vykofistovani.

Jiny hlas: And that's why | don't understand the last part of your question.

Hejdanek: A proto ja nerozumim té posledni ¢asti vasi otazky.

Jiny hlas: | mean... well, by which quality... becomes... the more clever... to be a capitalist? By which
quality? Not by that quality that he is more clever? Or yes?

Well, the... what quality qualifies him to be a capitalist?

Hejdanek: Jaka kvalita kvalifikuje jednoho, aby se staval kapitalistou.

Jiny hlas: You mean what makes him by definition a capitalist?

Hejdanek: By definition. Tedy ¢im je jaksi dle definice kapitalistou.

Jiny hlas: By definition he becomes a capitalist when he hires somebody else and makes money out of
them.

Hejdanek: Najme nékoho jiného jako namezdni pracovnika a vydélava na ném.

Jiny hlas: That's exploitation. But we agree about that, don't we? Or not?

Hejdanek: To je vykofistovani. O tom se shodujeme, o té definici.

Jiny hlas: Yes. Yes. So what is the disagreement? Well, | think that the main thing is not to determine the
conditions under which this relation of the exploiting man and the worker becomes to exist and to
denote the conditions or to denote the forms where the more clever becomes to be harming the other
and not only by that that he is the owner and that the other works in such a way that he has only himself
for selling.

Jiny hlas: For better understanding, can | ask you: Do you mean that the amount of the exploitation
varies according the skillfulness of the owner of the means of production, of the capitalist? So that the
main question is not whether the exploitation at all, but how [nesrozumitelné].

Jiny hlas: No, no, no. The question is what it really is, such an exploitation.

Hejdanek: Ja jsem zapomnél, co jsem Fikal pfedtim. Ta otazka pak byla, v ¢em se vlastné lisime. Tak ja
mam dojem, Ze je dllezity presné vymezit, néjak najit ten moment, v némz ty dasledky toho, Ze nékdo je
chytrejsi nez druhej, dovednéjsi, pohyblivéjsi a tak dale, v nichz tyto dlsledky prestavaji byt uzitecny tém
druhym a stavaji se jim nebezpecim nebo ohroZenim.

Takze postavit tu otazku tak, Ze je tfeba neutralizovat tu ndhodu, Ze nékdo je chytrejsi a nékdo hloupéjsi,
se mi zdad nedomysleny. To, Ze jsou néktery lidi chytfi, to je pro celou spolec¢nost velice dobry, jenom jde o
to, aby ta spolecnost byla usporadana takovym zplGsobem, aby ty chytry se nahle nestali nebezpecim pro
tu spolecnost.

--- (1988-03-14 Gerry A. Cohen - Marxismus a sou€asna politicka filosofie (2) [LVH107VA]_Kaz
a_cleaned.flac) ---

Jiny hlas: Mné se zd3, Ze prosté je to totéz, jako kdyzZ je nékdo reditelem velké tovarny a druhej pouze
mistrem v jedné dilné. Ta chyba je nékde jinde. Ne, Ze ma velkou pravomoc, Ze mlze rozhodovat o
vynechana.

Hejdanek: Tak to ted... No proto chci tvrdit, Ze co to je vykofistovani, nebylo vyjasnéno.

Jiny hlas: To mas pravdu. To mas pravdu, Ze to nebylo vyjasnéno. Ale to ted jaksi, co jsi ted fekl v ¢esting,
to jsi mu...

Hejdanek: Jo, jo, dobfe, no, protoZe ja uz nevim, co jsem rekl.

Excuse me, | don't remember what | have expressed in English. And now | told in Czech other arguments.
Then | think that the basic question is: what does it mean to make harm to other people? The real effect
of being a director or owner of many yards of plant. It is not possible that it's only or the whole danger
for the society because such a director or owner could be very useful for the society. Therefore it is
necessary to define in which sense such a divergent or such a divergent distribution of land for instance



or of ownership should be harmful for the society or for some people in the society and what are the
measures how to express or how to quantify the harm. That's the problem and | am afraid we hadn't
discussed this problem. And if you finished your lecture by expressing a certain ethical approach, then it
is quite necessary to define the measures because it's too easy if we express it in a very abstract form, to
do well or bad things. Good or bad things. We can agree, but what does it mean good and what does it
mean bad in this case? | think there can be real reasons why to observe a talent of some people as
something very useful and very important for the society and not to be cautious just from the beginning.
If somebody is talented, then we should control him more than the others because he represents a
danger for the society. It's our case. We know it by our experience. After 68 or 69 all talented Marxists
were excluded from the faculties and from the institutes of academy and so on and from the places of
directors and so on. And the untalented people who replaced them were and are till now extremely
interested not to allow talented young men to study on university because they observe them as a real
personal danger for themselves. Of course they are. This, you see, it's perhaps not quite adequate if |
react on your lecture or on some points in your lecture in this way, but it's our common experience here
and if somebody wants to make the difference between clever and talented people and the others as
only an effect of being lucky or unlucky, then it's something which has an extreme dangerous importance
in our discussion here. Therefore | want to start the discussion from this starting point. Excuse me if |
misunderstood or misinterpreted some of your points.

Jiny hlas: No, well, no, apologies are unnecessary.

Hejdanek: Excuse me, and now it's already the third, all three my talks are different, | am afraid, so it will
be now the fourth point.

Jiny hlas: Oh you are a dialectician then!

Hejdanek: Ja jenom ted jsem tam zd(iraznil jesté jinej bod, kterej mné se na tom, kdyz nékdo relativizuje
rozdil mezi talentovanymi a témi hloupymi, protoZe pravé my jsme uprostred té zkusenosti, Ze byli
vyhazovani praveé talentovani marxisti, zejména pafizsti se tam nedostali po devétasedesatém roce a ze
prosté ti lidi, ktefi jsou nekompetentni a dostali se na jejich mista, ted se citi vyslovné ohrozeni, kdyz maji
prijmout tfeba na fakultu schopné lidi, protoze se jich boji. Tak tam prijimaji pravé jenom ty hloupéjsi.
Jakmile nékdo neni dostate¢né hloupej, aby predstiral, Ze je hloupej, tak se tam nedostane.

Jiny hlas: Well, there were a number of themes which were raised in your... in the two interventions that
| could understand.

Cela rada témat, ktery jsi jaksi predlozil v téch tvoji dvou intervencich.

There was one thing that | believe you said, there was one thing you were... said that | believe you were
suggesting that | definitely agree with.

Hejdanek: You definitely?

Jiny hlas: Agree with.

Jaksi jedna z téch véci, o kterych se domnivam, Ze jste jaksi predlozZil a s kterou ja naprosto souhlasim.
Namely that for exploitation to occur, for the misuse of some people by others to occur, it's not
necessary to have a capitalist relationship.

Hejdanek: Ze neni potfeba mit kapitalisticky vztah pro to, aby dochazelo k zneufZiti jedné osoby druhou.
Jiny hlas: So I certainly agree with that. Now, | think that exploiting is not the same as harming.
Hejdanek: Myslim si vsak, Ze vykoristovani neni totéz co skodit.

Jiny hlas: Because if | harm somebody without benefiting myself, then I'm not exploiting that person. |
mean, if | punch Reverend Troyon in the nose, | harm him, but it doesn't follow that I'm exploiting him
because there's no special benefit to me.

Hejdanek: Jestlize ja tedy nékomu skodim, aniz bych z toho mél néjaky uzitek, tak nedochazi k
vykoristovani. Jestlize tedy dostane pan Troyon do nosu tady ode mé, tak to znamen4, Ze jsem ho
poskodil, ale ja z toho nemam Zadny uzitek. TakZe ja ho nevykofristuju.

Jiny hlas: So I think exploitation is taking unfair advantage of another person for your own benefit.



Hejdanek: Vykofistovani je jaksi pfivlastnit si nefér zpisobem néjaky pozitek nebo néjakou hodnotu,
ktera patri druhymu.

Jiny hlas: Okay, but | mean, you know, one thing at a time.

Hejdanek: Well, sorry. Es ist sehr schwer, filosofie ist es ist nicht leicht, ja? Wir alle verstehen Deutsch, wir
alle wissen das, es ist... o¢en trudné, ne?

Jiny hlas: So... no, but it's important to point it out that it's to take unfair advantage because it's a specific
sort of thing, it isn't just harming, it's a distinct moral idea.

Hejdanek: Ale je to dllezZité rozliseni, Ze vykofistovani se nemusi rovnat poskozeni.

Jiny hlas: And then disagreements about unfairness will explain disagreements about exploitation.
Hejdanek: A pak jaksi ten nesouhlas tykajici se toho, co je nefér, také vlastné se tyka toho, co je
vykofFistovani.

Jiny hlas: Now, your... your capitalist, | mean of course there are capitalists who benefit society in various
ways.

Hejdanek: Samozrejmé existuji kapitalisté, ktefi ¢ini velmi prospésné véci pro celou spolecnost.

Jiny hlas: But as long as they really are capitalists and not in effect democratic managers of enterprises...
Hejdanek: Ale do té miry jsou kapitalisty, a ne tedy vlastné demokratickymi manazery podnikd...

Jiny hlas: They exercise rule over a set of people who are... who do not have any say in the decisions that
are made.

Hejdanek: Vykonavaiji tedy vladu nad urcitymi lidmi, ktefi nemaji tu moznost ¢init rozhodnuti jako oni.
Jiny hlas: They do it that way because they prefer to do it that way.

Hejdanek: Oni to tak délaji, protoze preferuji tenhle zptsob.

Jiny hlas: And they're able to do it because of the power position of these workers, because the workers
don't have the power to stop them.

Hejdanek: A mlZou to délat proto, Ze ti délnici nemaji moc, aby tomu celili.

Jiny hlas: So, although they may benefit society in certain ways...

Hejdanek: Ackoli tedy mohou byt prospésni spolecnosti v jistém smyslu...

Jiny hlas: They nevertheless | think gain unfair benefits in their relation with those workers.

Hejdanek: Presto si myslim, Ze ziskavaji nefér prospéch na tGcet téch délnikd.

Jiny hlas: Maybe the net benefit to society is positive.

Hejdanek: MozZna ten Cisty vytézek, prospéch spolecnosti, je kladny.

Jiny hlas: It is after all a Marxist thesis that at a certain stage of development capitalism is the most
productive form of society.

Hejdanek: Je to prece jaksi marxisticka teze, Ze za jistych vyvojovych podminek je kapitalismus
nejproduktivnéjsi formou spole¢nosti.

Jiny hlas: I would conclude that if that is true, that at a certain stage of social development injustice has
many beneficial effects.

Hejdanek: Ja bych tedy z toho mohl vyvodit zavér, Ze za jistého socidlniho stavu nebo vyvoje ta
nespravedInost, ktera je vykonavana témi kapitalistickymi vlastniky, pfece jenom pFinasi té spolecnosti
prospéch.

Jiny hlas: I would not conclude that therefore it is not an injustice.

Hejdanek: A presto bych z toho nevyvozoval, Ze tedy nedochazi k nespravedinosti.

Jiny hlas: Now, about the question of talented people and luck.

Hejdanek: A nyni k té otazce talentovanych lidi a téch, ktefi maji stésti, Ze jsou talentovani.

Jiny hlas: You tell me about talented people in Czechoslovakia who are deprived of ordinary life
opportunities.

Hejdanek: Vy vypravite mi o talentovanych lidech v Ceskoslovensku, ktefi jsou zbaveni té moznosti se
uplatnit.

Jiny hlas: You tell me about talented people being persecuted because they are talented.



Hejdanek: A o téch, ktefi jakoZto talentovani jsou perzekvovani.

Jiny hlas: How could my belief that talented people should not get special favors mean that ... sorry, start
again. What did | say? Why this matter of fact that they are talented people and they are or are not
favored... No, what | was saying is, | don't think talented people should get more because they're
talented. | don't think that they should have better lives just because they're talented.

Hejdanek: Nemyslim si, Ze by méli tito talentovani lidé mit lepsi Zivot jenom proto, Ze maji to stésti, ze
jsou talentovani.

Jiny hlas: But that doesn't mean | think that they should be persecuted and discriminated against and
have worse lives and be treated like criminals.

Hejdanek: Ale to jesté neznamena, Zze by méli byt diskriminovani a méli mit horsi Zivot a mélo by s nimi
byt zachazeno jako s kriminalniky.

Jiny hlas: Now you said that what | said was dangerous in this context. It's not dangerous to say it here.
Even in this room you mean in a sense it's dangerous... no, no, let's discuss it seriously. Why? Why how
would it... It might be dangerous for me to come and give a lecture at the Charles University, right?
Hejdanek: Mohlo by to byt nebezpecné, kdybych mél pfednasku na padeé Karlovy univerzity.

Jiny hlas: Saying that talented people should not get more just because they're talented.

Hejdanek: Kdybych tam rekl, Ze by neméli ti talentovani, schopni byt na tom Iépe nez...

Jiny hlas: I can see how the people you were talking about might make use of that.

Hejdanek: Vidim, jak lidé, o kterych jste hovoril, maji skutec¢né z toho vyhody.

Jiny hlas: But why should it be dangerous to say it here? Where | am able to make clear that | don't
believe it has the implication...

Hejdanek: Ale proc¢ by to mélo byt nebezpecné fikat zde, v této mistnosti, kde tedy ja mazu presné
vysvétlit...

Jiny hlas: that those people would want to draw from it.

Hejdanek: Ze to neni mym presvédéenim, Ze by to mélo mit tyhle ddsledky.

Jiny hlas: There's also a very important point about benefits that people enjoy in society.

Hejdanek: Jesté je tu takova dulezita véc, ktera se tyka téch prospéch, které maji lidé ve spolecnosti.
Jiny hlas: Some benefits have the character that if some people have them, other people have to be
denied them. Those are transferable benefits.

Hejdanek: Nékteré ty pozitky, beneficia, maji takovy charakter, Ze i dostavaji se nékterym lidem a druhym
jsou odpirany. To jsou ta prenosna, transferabilni, dobrodini.

Jiny hlas: Other benefits are not transferable. A very talented pianist is going to receive an enormous
amount of fame and approval. There is nothing wrong with that, because you can't take any of his fame
and approval and give it to somebody else. So to prevent him from having that fame could only be spite.
Hejdanek: Ale jina nejsou transferabilni, pienosna. Takovy velice talentovany pianista ziska skutecné
slavu a je s Uhlasem prijiman, a na tom neni nic Spatného, protoZze nem(zete prosté nic z té jeho slavy a
toho ohlasu prenést na ty ostatni. A jestliZze byste ho zbavili této slavy, pak by to byla jenom...

Jiny hlas: Spite.

Hejdanek: Msta, nebo co to je?

Jiny hlas: Spite.

No, spite means offense, something like...

No, it's like... | hurt you but | don't get anything from it. You have something that | don't have, and I'm
jealous, so | destroy it. That's spite.

Hejdanek: Zavist snad? In spite je navzdory, ¢ili vzdor.

Jiny hlas: In spite is a different... spite. S-P-I-T-E.

Hejdanek: To se snazim néco nékomu udélat... natruc, to bude ono.

Jiny hlas: Okay. | mean, a talented person who does have a university job will get an enormous
satisfaction from that job. He will get from that job more satisfaction than an untalented person will get



from it, or from some other job that an untalented person will get. But that is not a transferable benefit.
Consequently, | don't think it's a case of injustice. So | think that's a very important dimension. | mean,
what | am against is some people benefiting at the avoidable expense of others.

Hejdanek: Schopny clovék, ktery ma za sebou univerzitu, ziska misto, ze kterého ma radost, neobycejnou
radost. Ziska uspokojeni, vic uspokojeni z takového mista, nez neschopna osoba, nebo z jiného mista,
které zase ma ta neschopna osoba, neschopny ¢lovék. Ale to nejsou prenosna dobrodini, prospéchy.
Tudiz si nemyslim, Ze to je véc nespravedInosti. Myslim, Ze to je velice dlilezita dimenze. Ja jsem vsak
proti tomu, aby néktefi lidé profitovali na zakladé zplisob nebo cest, kterym je mozZno zabranit.

Jiny hlas: At the avoidable expense of others.

Hejdanek: Cili na Gcet druhych, a pfitom by to nemuselo tak byt, Ze? Ano.

Jiny hlas: If there's only one job and two people want it, one person has to suffer. That is unavoidable.
The egalitarian criticism is of situations where some benefit at the expense of others and it is avoidable.
Hejdanek: Jestlize je tu jedno misto a dva o né stoji, jedna osoba utrpi Gjmu. To je nevyhnutelné. Ta
kritika egalitdrstvi se tyka pravé téch situaci, kterym je mozno zabranit. Cili tam, kde jde o prospéchy,
které bud' jsou obecné pristupné.

Jiny hlas: So if the capitalist has all the decision-making power and the workers have no power, that is
avoidable. And that is why it is exploitation.

Hejdanek: Jestlize tedy kapitalista ma v rukou veskeré rozhodovani a délnici nikoliv, to je néco, co by
mohlo byt jinak, tomu by se mohlo zabranit. Proto tady je to vykofistovani.

Jiny hlas: I don't know whether that connects with what you're...

Hejdanek: Uvidime ty dalsi véci. Prosim, dalsi.

Jiny hlas: I should like to know something more about the organization for child poverty or for help the
aged in Great Britain in practice. And | need to know if the initial aim of this organization is the love or
the struggle of classes. And the final aim, if it is the dictature of equipment or various vulnerability for the
rich, or...

I didn't follow that last part. | didn't understand that last part.

Yes, | repeat it. | mean of the revenge or the vulnerability of rich men. In opposition to poverty.
Hejdanek: Pockej, ty mluvis o vulnerability, to je zranitelnost bohatych lidi. Bohatych lidi? Zranitelnost
bohatych lidi? Co tim myslis? Snad chudych, ne? Bohaty lidi moc zranitelny teda nejsou. Pockej,
zranovat... Ale kdyz reknes zranitelny, tak to je, Ze jsou zrafovani.

Jiny hlas: Of revenge...

This is my first question. The second is about the ethics. You have said about two ethics. The ethic for the
man who product and should be...

Hejdanek: A mél by se stat vlastnikem téch véci. Tak mluvil o etice pro ¢lovéka, ktery produkuje a mél by
se stat vlastnikem. A pak etiku pro toho, ktery trpi a mélo by mu byt pomozeno.

Jiny hlas: ...ethics, those who are the producers, they should be the owners of what they are producing,
and then this other one concerning those who are in need or suffering or struggling.

Pro mé tedy ve filosofii etika is most important. Etika je... No tak dobre, prekladej, ja bych to vykoktal...
vykokta... pro mé etika je tedy nejdulezitéjsi ve filosofii. Chci se zeptat Fecnika, jestli v jeho politické
filosofii, v tom marxistickém pojeti, je taky uznavano nejen ta situovanost, nejen objekt-subjekt-
situovanost té etiky, ale jestli také mravno, néjaké tedy rozhodujici dobro, mravno... dobro. Jakou on
etiku drzi?

He has the strong impression that both ethics are situation-oriented. That means on those who are
producers, on those who are in need. But in his view, ethics has to do with the good as such. Whether in
your conception is something like that, | mean summum bonum or some ethical criteria that are not
connected or related narrowly with the situation, with the given situation.

A tfeti je Uplné takova okrajova. Is that the solidarity forever? Do now we stand outcast and starving...
Tedy ,Vzh(ru psanci této zemé"“ nebo ,Ta bratfe, matka pokroku" a s ni armada otroku a takovinny, jestli



ho tady taky néjak nevyladil, Ze vanguard we have made, jo? Jestli to taky neni néjaka prosté takova jako
lacina... laciné zachyceni se takového toho néjakého hesla nebo pisfiové formy, ktera je velmi
manipulovatelna anebo... He wonders whether... ja bych mu to zazpival, nemam hlas tedy, Zze bych mu to
pouzil néjak...

...Whether this verse is a bit too cheap, a bit very cheap to develop on this foundations ethical
implications.

Not platonic enough?

Yeah, that too, some of them. Thank you very much. Well, the first question... | mean, | fully understood
the second and the third questions. | think | did. But the first question...

Hejdanek: Rozumél jsem naprosto té druhé a tfeti otazce. Doufam, myslim si, Ze ano. Ale ta prvni
otazka...

Jiny hlas: Ja bych ji v ¢estiné jesté, ja bych to zrekapituloval. Ja se tady s nim snazim dohodnout. V
prikladu jsme si chtéli Fict toto. On uvadél tedy Ctyfri typy politik. V té ¢tvrté, v tom ¢tvrtém typu on se
zminil, Ze jsou razné skupiny... jo, jo, to vim... ty charity, tady o to bydleni, o ty hlady a tak dale. To
utrpeni a stradani pro tu politiku je to nejdlezitéjsi pro ty radikaly, jo, tam néjak vyjadril. A ja se pravé
jako chtél ptat, jak to tedy v Anglii vypada tedy s téma organizacema, ktery jsou - a to jsem ovsem zase
nerekl - ktery jsou v militantnim duchu, to fekl, nejsou v duchu charity, nejsou v duchu charity, tady pod
jakym tim - a jsou oddéleny od délnickych odbord, jo. Co jsou viibec, jaky maji ten - ja jsem pouzil
vanguard, initial aim, zacatecni ten, jestli je to laska nebo boj nebo co to je, a co pak je konec, jestli pak
to je pomsta nebo...

What are the leading ideas of this voluntary organizations, which are separated from the working class?
A jestli o tom néco vite a taky... And why did | say they are not the same as charities?

On se chce zeptat, jo?

Because they are militant, as you said. Yes, radical. Well, it means that... That part | understood, the part
I didn't understand was about revenge and the vulnerability of the rich. That was the part... but let me
answer the...

Hejdanek: Nerozumél jsem tam tomu o té pomsté a o té zranitelnosti bohatych, jo, tak tam u mé byl, jo,
tak tomu rozumim, tomu uz rozumim. Okay, the organization... the charitable impulse has to do with
compassion. Ten charitativni impuls ma co ¢init s takovou jako sympatii, porozuménim... for people
regardless of how they got into that situation. v(ci lidem bez ohledu na to, z jakych dlivodu se do takové
situace potrebnosti dostali. If I'm a decent human being and a mountain climber is lying here because he
fell off the mountain... Jestlize prosté se setkdm s horolezcem, ktery tady teda se zranil, zfitil se, kdyz
$plhal na horu, tak ja jsem povinen mu poskytnout pomoc. Nobody forced him to go mountain climbing.
Nikdo ho nenutil, aby jaksi byl horolezcem. There is no injustice from which he is suffering. Neni tu Zadna
nespravedlnost tim, Ze on trpi. But | would be a cruel and uncharitable person if | passed him by. Ale byl
bych velmi krutym a necharitativnim jaksi ¢clovékem bez lasky, kdybych ja ho pominul. But these
organizations believe that the suffering which they address themselves to... Ale tyto organizace véfri, ze to
stradani nebo utrpeni, s kterym oni se vyrovnavaiji... reflects injustice. jsou odrazem nespravedInosti,
vyrazem nespravedlnosti. So of course there is compassion. Tak samozfejmé oni maji soucit a sympatii s
nim. But the militant aspect... Ale ten militantni aspekt jejich prace... is anger that the policy of the state
is not to build houses for needy people. je hnév a takovou zlobou, Ze prosté ta politika toho statu neni
takova, aby nebylo tady to stradani. So that's what | mean by the difference between charity and this
kind of organization. A to je to, co jA mam na mysli, ten rozdil, ktery jA mam na mysli mezi tou
charitativni ¢innosti a militantni... But the reference to revenge in the first question | did not understand.
Ale ten odkaz na tu pomstu v té prvni otazce, tomu jsem nerozumél.

Jiny hlas: My to tak jesté doresime jesté... to pozitivnhé mozn4, jo, co jaksi jejich takovym ¢innym idealem
nebo to jsi chtél?

No, to jsem chtél Fict, co tedy jestli je tam, jestli mluvi on o té charité, Ze tam je ten impuls, jo... The



leading ideas of these militant groups... what are the leading ideas?

Jo, jo, jo. To by Slo o ty motivy... ty motivy, the motives, ty konecny pak motiv k tomu utrpeni.

Staci to takhle?

Dobry, je to v pohodé. Can ask the second question.

Yes, the second question is to do with ethics and the good and situation... situational... and normative
ethics. Especially it's addressed to you, your canon of ethics, your own...

Jiny hlas: Well, there are two ways in which the ethics that | am working with is unambitious, is not so
ambitious, not so strong in its aspiration, doesn't have such a high aspiration in two respects.

Jiny hlas: V téchto ohledech ta etika, kterou se zabyvam, neni tak ambici6zni, nevykazuje takové
aspirativni zaméreni.

Jiny hlas: One has to do with limited breadth...

Jiny hlas: Jedna ma co ¢init s omezenou Sifi...

Jiny hlas: ...and the other has to do with limited depth.

Jiny hlas: ...a ta druha ma co cinit s omezenou hloubkou.

Jiny hlas: Well, first of all about the limited breadth. I'm really talking about one branch of ethics. I'm only
talking about distributive justice.

Jiny hlas: NejdFive tedy k omezené Sifi. Skute¢né mluvim o jednom oddilu etiky. Mluvim jenom o
distributivni spravedlnosti.

Jiny hlas: Take the Platonic question: what is the right way for a person to live? That is much wider than
the question of distributive justice.

Jiny hlas: Vezméme platonskou otazku: jaky je nejspravnéjsi zplsob, jak ma ¢lovék zZit? To je samozrejmé
daleko Sirsi nez otazka distributivni spravedInosti.

Jiny hlas: And | don't think that it has to be answered in a complete way for questions of distributive
justice to be dealt with.

Jiny hlas: A nemyslim si, Ze abychom mohli projednavat otazky distributivni etiky, musime si kompletné
zodpovédét tu otazku v celé Siri.

Jiny hlas: Now the phrase “in a complete way” is important here. That is, | don't think it has to be
answered in a complete way, | mean, but it doesn't mean it has no implications.

Jiny hlas: To ,v Gplnosti“ je zde dlleZité. To neznamena, Ze by to nemélo dusledky.

Jiny hlas: I mean, to discuss distributive justice you have to believe that people, people's lives are better
when they can eat decent food and when they have the opportunity to develop their talents...

Jiny hlas: Abychom mohli projednavat otazky distributivni spravedinosti, musime véfit, ze lidé musi byt
dostatec¢né vybaveni, musi mit dostate¢nou potravu, vyZivu a uplatnit se.

Jiny hlas: But you don't have to have very precise answers about the relative importance of these values
to deal with the question, to deal with the questions of distributive justice which have social significance.
Jiny hlas: Ale nemusite mit naprosto presné odpovédi, které se tykaji vzajemnych vztah( téchto hodnot,
abyste mohli projednavat otazky distributivni etiky, které maji socialni dosah, vyznam.

Jiny hlas: Because when you're concerned about distributive justice, you're concerned about people who
are deficient in wealth and in power and in status.

Jiny hlas: KdyZ se zabyvate otazkami distributivni spravedInosti, tak mate co Cinit s lidmi, ktefi jsou
postiZeni, pokud se tyce bohatstvi, moci a postaveni.

Jiny hlas: So you don't have to ask yourself about the respective importance of these values in the way
that you would if you were asking what is the most fundamentally valuable thing in life. Because they
suffer on all these dimensions, you don't have to...

Jiny hlas: TakZe se nemusite ptat na vzajemny vyznam téchto hodnot tak, jak byste se museli ptat,
kdybyste se ptali na to, co je nejzakladné;jsi hodnotou v Zivoté. ProtoZe tito lidé jsou handicapovani v celé
fadé oblasti a vy se nemusite specidlné zamérit na otazku vzajemného vyznamu, poméru téchto hodnot.
Jiny hlas: Okay, so that's the way that the ethical concern is narrow. It's just about distributive justice.



That's the narrowness.

Jiny hlas: To zUZeni je dano tim, Ze se zabyvam vétSinou otazkami distributivni etiky.

Jiny hlas: I mean, I'm not saying that's what we should care about, I'm saying that's what exercises me.
Jiny hlas: Nerikdm, Ze by nas to mélo zajimat, prosté ja se tim zabyvam.

Jiny hlas: Now the lack of depth. | mean, in the tradition of moral philosophy some philosophers, Plato is
one and Kant is another, Spinoza | think is a third, have thought that they could prove the truth of their
fundamental ethical principles.

Jiny hlas: A nyni zGZeni co do hloubky. V tradici filosofické etiky se rada filosof(i, reknéme Platon, Kant,
Spinoza, domnivala, Ze mohou dokazat pravdivost svych zakladnich etickych princip(.

Jiny hlas: And of course, the proofs never succeed.

Jiny hlas: Tyto dlikazy nebyly Gspésné.

Jiny hlas: I mean, you can show many errors in the reasoning of the great philosophers trying to prove
the fundamental ethical principles.

Jiny hlas: M(iZete nalézt celou fadu omyld v uvazovani velkych filosofl pfi pokusech dokazat ty zakladni
principy.

Jiny hlas: Maybe such proof is possible, maybe it is not. | affirmed what for me is a fundamental ethical
principle governing distributive justice.

Jiny hlas: MoZna Ze je takovy dikaz mozny, mozna Ze ne. Ja jsem vyslovil to, co je pro mé zakladnim
principem distributivni etiky, distributivni spravedInosti.

Jiny hlas: That was the principle that nobody should benefit more because of mere luck.

Jiny hlas: A to je ten princip, Ze nikdo nema mit prospéch pouze na zakladé toho, Ze je stastnéjsi, ma
néjakou vyhodu stéstim.

Jiny hlas: And | suppose it would have to be qualified in certain ways. One would have to add that the
benefits that we're talking about are transferable in the way | suggest.

Jiny hlas: A ja jsem o tom uvaZoval v roviné, kdy jsou ty prospéchy, ta beneficia, prenositelna.

Jiny hlas: Now we come back to the very first question | was asked: how would | argue for that principle?
Jiny hlas: A dostavame se zpét k otazce Uplné na zacatku: jak byste argumentoval ve prospéch tohoto
principu?

Jiny hlas: Only in a Socratic way, by trying to show the person that he implicitly accepted it, but as | said
before, conscious that maybe the person doesn't.

Jiny hlas: Pouze v sokratovském zpUsobu, tim, Ze bych ukazoval té osobég, Ze to vlastné implicitné pfijima.
Ale jak jsem uz predtim rekl, védom si toho, Ze ta osoba to tfeba nepfijme.

Jiny hlas: And then | have nothing to say. So | don't have a proof from a more... | don't claim that you can
show just by principles of rationality that this principle is correct.

Jiny hlas: A pak nemam co Fict. Ja netvrdim, Ze mizZete prokazat pouze pomoci princip( racionality, ze
tento princip je spravny.

Jiny hlas: So... so that is the answer to your second question. In other words, there are two ways in which
I'm not doing ethics in a comprehensive sense.

Jiny hlas: To je tedy odpovéd na vasi druhou otazku. Jinymi slovy, jsou dva zpUsoby, jakymi neprovadim
etiku v komplexnim smyslu.

Jiny hlas: And now your third... oh, sorry, sorry...

Jiny hlas: O.K., dobry, jenom mam poznamku nebo ndmitku k té druhé véci. M4 to velké konsekvence,
napriklad distributivni spravedinost, ponévadz cirkev v minulych stoletich prohrala tuto distributivni
spravedlnost a to mélo za nasledek, Ze k ni ztratila délniky a r(izné tyto, ale i spousta lidi od viry odpadla
a dala se skute¢né jenom na predmétné mysleni, ztrata vibec toho hebrajského, jenom...

Hejdanek: No ne, zlstala u etiky. Tak ty tvrdis, Ze cirkev... tedy tato otazka se zabyva jenom distributivni
spravedInosti a Ze to sice ma dulsledky, ale je to jenom takovy prizor. Ja pravé fikam, ze ztrata napfriklad
takovéhoto jednoho Uzkého znamenala velkou véc a...



Jiny hlas: Pockej, ztrata ¢eho jednoho Uzkého?

Hejdanek: ...tedy toho priizoru, tedy té distributivni... [nesrozumitelné]

Jiny hlas: To, Ze se cirkev soustfedila pouze na tu distributivni etiku, chces fict?

Hejdanek: Ne, Ze ji pravé opustila.

Jiny hlas: No jo, ty jsi predtim Fikal, Ze ji opustila, no tak dobre.

Hejdanek: Ze ji pravé nedrzela.

Jiny hlas: Ze ji uvolnili, jsi chtél Fict? Tak, ale i socialni pro¢?

Hejdanek: Ze se tim prosté nezabyvala, Ze ji Gplné vynechala, 7e nechala trpét ty zranitelné...

Jiny hlas: To by byla presné ta intence. No jasné. Jo, takze v tomhle smyslu.

Hejdanek: Jo, v tomhle smyslu. On se zabyva, takze...

Jiny hlas: Aty jsi plivodné v té druhé otazce chtél slySet néco jiného, ale ono to jde také k té
distributivni... Dobry, v poradku. Politicka filosofie treba, etika a tak dale. No nic, dobry.

Jiny hlas: And now your third... oh, sorry, sorry...

O.K. I've understood. Dobry, v porddku. O.K., thank you very much. You're O.K. on the second one? No
objection. O.K. The third question was... | take this...

--- (1988-03-14 Gerry A. Cohen - Marxismus a soucasna politicka filosofie (2) [LVH107VA]_Kaz
b_cleaned.flac) ---

Jiny hlas: Wonders, for instance, yes.

Wonders.

No, to jsou vSechno recenze, mytus, mytus.

The thing is that, | mean, the paper has this certain, | mean, the paper doesn't begin with that couplet,
right?

Jiny hlas: Ten prenos nezacina s tim kupletem.

Jiny hlas: The paper says, | will remind you of how the couplet comes in. It seems to me quite natural. |
mean, the paper says that Marxists have always emphasized the claims of the producer as such. You
could put it that...

Jiny hlas: Marxisté predevsim zd(raznuji pravo téch, ktefi produkuiji, Ze? To je ten vyrobni...

Jiny hlas: The doctrine of exploitation emphasizes the claims of the producer as such.

Jiny hlas: Jako takovych.

Jiny hlas: And the claims of needy people, of deprived people, that's not the same thing as the claims of
the producer.

Jiny hlas: Ale ted' v novodobé dobé ty pozadavky prava téch, ktefi jsou v nouzi, ktefi trpi ve spolecnosti,
nejsou totozna s témi, kteri produkuji.

Jiny hlas: So the question is, how were Marxists able to make demands on behalf of needy people?
Jiny hlas: Otazka tedy stoji tak, jak marxisté mohli klast poZzadavky ve prospéch téch potfebnych, i kdyz
teda nevyrabéji.

Jiny hlas: And my answer is, the way they succeeded was by identifying the working people with the
needy people.

Jiny hlas: Odpovéd na to je ta, Ze to délaji tak, ze identifikovali ty pracujici s témi potfebnymi nebo témi,
ktefi jsou v nouzi v té spolecnosti.

Hejdanek: To se dneska rozchazi, to je jaksi to novo.

Jiny hlas: Now that song does that, and that's why it's there.

Jiny hlas: A to je divod, proc¢ tam jaksi odcitoval ten kuplet, protoZe ten vyjadfuje praveé tu dvojinu,
jakoby to bylo pospolu. Ale v sobé to takto neni. Ne, tady uz to neni.

Jiny hlas: And so does the whole, sort of at least English-speaking left-wing culture of the depression
years. | mean, the English-speaking left-wing culture of the 1930s and earlier makes that identification
the whole time.

Jiny hlas: Ta levice anglicky hovorici, tedy v USA i jinde, ta v téch tficatych letech tuto identifikaci jesté



délala.

Jiny hlas: I mean, the claim is that the big injustice is that these are the people who do all the producing
and they are so poor. And my simple point is that there's two completely different ethics that are brought
together there, and you get a real problem when they come apart.

Jiny hlas: Oni prosté spojovali, a jeho argument je, Ze jde o dvé naprosto odlisné etiky, které jaksi jsou
spojovany, ale které si neodpovidaji v zasadé.

Jiny hlas: J4 jsem se jenom chtél zeptat. Tito libertariani nebo libertariani se ted jednoznacéné postavili na
stranu vyrobcU proti tém trpicim. Oni Fikaji, Ze ti producenti nemaiji platit dané statu, ktery to potom
rozdéluje tém, kdo nepracuji. A ted by mé zajimala Gplné konkrétni véc, jak oni fikaji, Ze se to ma resit,
tedy z ¢eho maji zit ti lidé, ktefi nepracuiji?

I would like to know how is the positive solution by the libertarians who argue that those who are
producing shouldn't be taxed for the sake of those who are needy. But what is the positive solution of this
problem?

Jiny hlas: The problem of the needy? Charity.

Jiny hlas: Charita. Ne, charita, prosté dobrocinnost, dobrocinnost. Oni se spoléhaji na dobré srdce lidi.
Organizace, ze?

Jiny hlas: No, they want to organize it, but the fundamental view is that they should be voluntarily ready
to sacrifice something from their time, from their money and wealth for the sake of those needy. But of
course, it takes a organizational shape.

Jiny hlas: Chtéji to sice organizovat, ale zadkladem je to dobrovolné, Ze jsou ti lidé ochotni obétovat kus
svého Casu nebo svého bohatstvi pro ty potfebné. Ale ovsem vyzaduje to organizac¢ni formu.

Jiny hlas: But the charity, of course, it's presupposed by the libertarians that it would be organized of just
the free decision of people who are... Well, you have to...

The libertarian thinks that you must never force anybody to help anybody.

Jiny hlas: Libertarian si mysli, Ze prosté nesmi nikoho nutit, aby tedy pomahal tém potrebnym.

Jiny hlas: Now then they have that in common. But after that, they can hold different opinions.

Jiny hlas: To maji tedy spolecné. Ale potom, jaksi za touto zakladnou, tak maji jesté rlizné nazory, jak to
resit.

Jiny hlas: The American novelist Ayn Rand...

Jiny hlas: Americka romanopiskyné Ayn Randova...

Jiny hlas: She?

Jiny hlas: She.

Jiny hlas: Actually wrote a book called "The Virtue of Selfishness".

Jiny hlas: Napsala nedavno knihu Ctnost sobectvr.

Jiny hlas: But this is a most unusual position. Philosophers in universities who are libertarians mostly
believe that people should help people who are in need. They just don't think anybody has the right to
force anybody.

Jiny hlas: Ale to je tak jako naprosto neobvykla pozice. Filosofové na universitach, ktefi jsou libertariani,
si vétSinou mysli, Ze by se mélo lidem pomahat, tém, ktefi jsou v nouzi, ale jenom se domnivaji, Zze nikdo
nema pravo, aby nékoho k tomu nutil.

Jiny hlas: Now with respect to organization, organization is fine as long as in their view, as long as each
person decides for himself whether or not to join it. And do think that the official United States
administration policy is libertarian in this sense? | think it's not because, | think it's definitely influenced
by libertarians.

Jiny hlas: Pokud se tyce té stranky organizace, tak ta je v poradku, pokud tedy je na ¢lovéku, aby se
rozhodl, jestli se pripoji nebo ne k té organizaci. A on se ptal, jestli se domniva, Ze ta americka oficialni
politika, tedy Reaganovska, je vlastné libertarianska. On Fika, Ze je ovlivnéna velmi silné, protoZe to, jak
¢teme v novinach, Ze se snizuji davky na ty socialni, to je jedna stranka mince. Samozfejmé druha je, Ze



se predpoklada, a jisté i on o tom slySel celou fadu zprav, o tom, jak cirkve prebiraji velmi znaéné tuto
charitativni stranku té pomoci. Takze jaksi a na Urovni mést a téch obci, kde ty rozpocty jsou v rukou
radnich, tak tam se to nechava volnému prabéhu.

Jiny hlas: Margaret Thatcher often says that charities should play a larger role and states should play a
smaller role.

Jiny hlas: Margaret Thatcherova ¢asto fikala, Ze by charita méla hrat vétsi roli a stat by mél hrat mensi
roli.

Jiny hlas: Weakness of the state and the strength of the society. It's very popular here.

Jiny hlas: Oslabit stat a naopak ucinit silnéjsi tu spolecnost, Ze ona si to zafidi sama. Je to popularni zde, u
nas.

Jiny hlas: ...because we are, you see, that's the difference, you can experience the difference, because we
are so, for a long period, exposed of the powerful state, alright? So that we are inclined to think it would
be preferable to have a weaker state but a stronger society. In that sense, that in the society should be
more and more voluntary organizations who could care for...

Jiny hlas: Protoze, vidite, to je ten rozdil, ktery m(zete zakusit, protoze jsme byli tak dlouho vystaveni
tomu silnému statu, Zze mame sklon si myslet, Ze by bylo lepsi mit slabsi stat, ale silnéjsi spolecnost v tom
smyslu, Ze ve spolecnosti by mélo byt vic a vic dobrovolnych organizaci, které by se staraly o ty potfebné.
Jiny hlas: But you lose this one, | mean obviously, you know, | mean... we don't have to talk about how
hideous the state is in this society, | mean, you know, it's obvious, right?

Jiny hlas: Nemusime hovofrit o tom, jak je v této spole¢nosti stat odpudivy, to je zfejmé, ze?

Jiny hlas: I don't think that | would have disagreement with you about that, my dear, | really don't, | mean
I really don't. But there is one thing that's difficult about... | mean even if you have, suppose you have a
set of charities in society, which are actually supplying the needy people with as much or even more than
the state.

Jiny hlas: Nemyslim si, Ze bych s vAmi nesouhlasil v tomto bodé, vskutku ne. Ale je tu jedna véc, ktera je
obtizna. | kdyZ mate, dejme tomu, ve spolecnosti celou Fadu takovych charitativnich organizaci, které
vlastné podporuji ty potfebné tak moc, nebo tfeba i vic nez stat.

Jiny hlas: To me it makes a very big difference that now these people, | mean when they get it from the
state as a matter of right, it's very important that they get it as a matter of right. | don't want a person
who can't work to be dependent on the generosity of other people, even if the generosity can be
expected to be forthcoming.

Jiny hlas: Pro mé je to velky rozdil v tom, Ze tito lidé, jestliZe to dostavaji od statu jako pravo, jako své
pravo... a ja si nemyslim, Ze by osoba, kterd nem(ze pracovat, méla byt zavisla na dobrocinnosti jinych
lidi, i kdyby se dalo o¢ekavat, Ze takova vseobecna dobrocinnost tu bude fungovat.

Jiny hlas: It's not that it's precarious, it's not that it's dangerous that it might not come, it's just that it's
the wrong status, you know? So that's why I think that basic welfare provision should be by the state. But
if the state uses it to tyrannize people, that's different. But | don't think that in Sweden and Norway the
state uses it to tyrannize people.

Jiny hlas: Nemyslim si, Ze by to nemuselo tfeba fungovat, nebo Ze by to bylo nebezpecné na to spoléhat,
ale je to takovy Spatny status. A pak si teda myslim, Ze takové zakladni opatreni sociadlniho charakteru by
mélo byt ¢inéno statem. Jestlize ovSem samozrfejmé stat to vyuziva a tyranizuje lidi, tak je to Uplné jina
véc. Ale ja si nemyslim, Ze napfiklad v Norsku nebo ve Svédsku ten stat déla to, Ze by tyranizoval lidi.

Jiny hlas: You see, very common argumentation is in my country that you can read everywhere that the
state is giving so much finances to let people study, for instance, and it makes me and others angry, of
course, because it's a nonsense even from the Marxist economic theory. Absolutely wrong. And it makes
us upset, you see, when we are here in this... No, the point is not that... | mean the whole notion of the
state almost like an individual that you should be grateful to is nonsense. | was just saying how in our
newspapers we can read that the state gives to the student... and it doesn't even correspond to the



Marxist economic theory because it's not the state... it's just the place where this wealth is distributed.
The wealth which is created from below by the people who produce.

Jiny hlas: Vite, velice béZna argumentace u nas v mé zemi, kterou muzete Cist vSude, je, Ze stat vydava na
studia lidi tolik a tolik a oni si toho tfeba nevazi a tak dale. To je ten zplsob argumentace, ktery ani
neodpovida marxistické ekonomické teorii, protoZe to neni ten stat. To je pouze misto, které to ma
distribuovat, to bohatstvi, které se vytvofi zdola, od lidi, ktefi vyrabéji. Ta predstava, ze bychom tedy méli
byt vdécni statu jako néjakému jednotlivci, je nesmysl.

Jiny hlas: The thing is... | mean in a way there is no such thing as the state, it's just a fetishistic
abstraction. And there are... Yes, they are very real, there are people with power, there are human beings
with power, that's what's real.

Jiny hlas: V jistém smyslu vlibec neexistuje takova véc jako stat, je to pouze fetisisticka abstrakce. Co je
skutecné, jsou lidé, ktefi jsou vybaveni moci. Skutec¢né véci jsou tito lidé.

Jiny hlas: Now if you go back to this question of charity, the issue is not... | mean the fundamental issue is
not should it be society or the state. For me that's not the fundamental issue. The fundamental issue is:
should the people who suffer need get what they require as a matter of right, as a matter of basic right?
My answer to that question is yes. And once you say yes, it's got to be through what we call the state
institutions, there's no alternative. By definition because of the notion of a right, as soon as we make it a
right, it's got to be through an institution like the state.

Jiny hlas: Tedy zpét k té otazce charitativnosti. Zakladni otazka neni, jestli by to méla byt spole¢nost,
nebo stat. Pro mé to neni ta zakladni otazka. Zakladni otazka je, jestli lidé, ktefi trpi nouzi, maji dostavat
to, co potrebuji, jako pravo, jako zakladni pravo. Moje odpovéd na tuto otazku je: ano. A jestlize tedy
fekneme ano, pak to musi byt prostfednictvim toho, ¢emu Fikdme statni instituce, neni jina alternativa.
Ex definitione, jakmile to u¢inime pravem, tak uz to musi byt svéreno institucim, jako je stat.

Jiny hlas: No prosim. Ja jsem se chtél zeptat, ten princip distributivni spravedInosti je pfilis obecnej, Ze ho
mUZou uznavat marxisti stejné jako kdokoli jinej. Mé by zajimalo tedy, ne Marxuyv, teda mé by spis
zajimalo teda, jakej je princip teda takovej ten marxistickej, jak se teda vztah mezi tou Rawlsovou
distributivni, co jsme tady o tom slyseli, a marxistickou? No teda Marxovu, tu bysme znali, ale ne téch
marxistd.

Jiny hlas: He thinks the fundamental principle of distributive justice is too general, it can be approved or
accepted by Marxists and also by other thinkers. What is the difference between, let's say, Rawls's
distributive justice and Marxists' of nowadays, not of Karl Marx, but Marxists? Not generally Marxists,
but this strand...

Jiny hlas: No, it's not that | have no answer but I've written a very long thing about this and | want to try
to say itin a... | mean, | very strongly agree with one thing that | think you are saying. | think Rawls
would completely agree that, | mean he even says that nobody should get more because of luck, because
they are talented or so on.

Jiny hlas: Néco jsem o tom psal a ted' jaksi hledam v paméti, jak k tomu co fict, ne Ze bych jako nemél
odpovéd. Souhlasim velice silné s tou jednou véci, kterou si myslim, Ze jste fekl. Myslim, Ze by Rawls
Uplné souhlasil, on to také rikal, prosté Ze nikdo by nemél téZit z toho nebo dostat vic, protoZze ma na to
Stésti, Ze je tfeba talentovany a podobné.

Jiny hlas: Much of the disagreement between Marxists like myself and liberals like Rawls is not at the
level of fundamental principle...

Jiny hlas: Ten nesouhlas mezi ndmi, napriklad marxisty, a liberaly, jako je Rawls, neni na té zakladni roviné
principu spiSe v téch detailech, to jest, jakd by méla byt ekonomicka organizace, ktera by uskutecnila ten
princip.

Jiny hlas: And those of us who come from a Marxist background are much more sensitive to aspects of
the capitalistic relationship, aspects of hierarchy of power and also of indignity, which people like Rawls,
who have not thought a lot about the capitalist relationship, would not be so concerned about. A ti, ktefi



prichazime z marxistického zazemi, jsme daleko citlivéjsi na ty aspekty toho kapitalistického vlastnictvi,
napfiklad ten aspekt hierarchie moci a také té nedlstojnosti, ponizeni spis, o kterém lidé jako napriklad
Rawls pfilis nepfemysleji, tento vztah kapitalisticky je nezajima tolik.

Ale je tu jedna véc, ktera je skutecné zasadni, principialni. According to Rawls, inequality is just when as a
result of the inequality the worst off people are better off than they otherwise would be. Podle Rawlse
nerovnost je spravedliva, jestlize v disledku této nerovnosti ti nejslabsi, ti, ktefi jsou na tom nejhlr mezi
lidmi, jsou na tom lépe, nez by byli, kdyby - vzpomerite na tu pfednasku - kdyby teda to bylo vyfeseno
jinak.

So if as a result of paying talented people more, more gets produced and you can pay the worst off
people more than you could without that, then that he considers just. Jestlize tedy v dlisledku té
skutecnosti, Ze schopni lidé jsou vice placeni, je vic vyrabéno a jestlize potom mUzete zaplatit ty hlire
placené za této situace lépe, neZ by byli, kdyby nebyla ta prvni podminka, pak to vlastné on ma za
spravedlivé.

Now, here | have a disagreement of principle with Rawls. But we have to distinguish two cases. A zde
tedy z mé strany principialni nesouhlas s Rawlsem. Musime rozlisit dva pripady. Imagine a manager of a
factory who has a job with lots of pressure on him. He has lots of pressure on him, decisions, complicated
organization, etc. And he has a nice apartment that he comes home to at night and he relaxes on a nice
sofa with soft lights and his wife comes in with a beautiful dress and gives him a gin and tonic.
Pfedstavme si manaZera tovarny, ktery zastava misto a je na néj vykonavan veliky tlak. M4 velmi
komplikovanou organizaci, musi udélat celou fadu rozhodnuti a tak dale. A ma pékné bydleni, kam se
mUzZe navecer stahnout, uvolni se na krasné lenosce, ma tam nadherné osvétleni a krasné oblecena pani
vstoupi a vénuje se mu.

Now it might well be that if he came home to a more ordinary working-class environment, then he would
not get enough relaxation to be able to do his job well. So he needs to have a higher salary to buy those
things to keep him going, otherwise he couldn't do it. MUze se stat, Ze kdyby naopak pfisel domi do
takového obycejnéjsiho obydli, jaké maji pracujici lidé, pak by se mu nedostalo takového uvolnéni, aby
mohl zastavat své misto. Musi prosté mit moZnost si koupit takové lepsi véci a jimi se obklopit, aby mohl
vykonavat to misto tak narocné.

So if the extra money is to make it possible for him to do the job, then it's not really an incentive
payment. It's not to make him - in other words, it's not to make him willing to do the job, it's to make it
possible for him to do the job. JestliZze ty penize navic, které dostava, mu umozni, aby zastaval toto misto,
pak to neni placeni incentive. To mu vlastné umoznuje, aby mohl vykonavat to misto. Nevyvolava to, ze
by to chtél délat, nybrZ mu to umoZnuje, aby to délal. Neni to tedy kvuli atraktivité té prace. It's just of
necessity. Now, it's not because he says: | refuse to do it unless | get this, but because he really can't. Je to
prosté nutné. Neni to proto, Ze by fekl: Ja to odmitam prevzit, pokud nedostanu takové penize, nybrz on
by to opravdu nemohl délat.

Now, most of the extra salary that very talented people get is because they have the power to refuse.
Cela rada téch penéz, mimoradnych platt, které ziskaji tito schopni lidé, je proto, Ze...

Hejdanek: ...jsou schopni fict ne. A ty druhy je potrebujou, takze jim to zaplatit musi.

Jiny hlas: Now, if they have the power to refuse and it really does make the poor people better off by
paying them the money, then we should pay them the money. But that is not a principle of justice. Jestlize
tedy maji tu moznost odmitnout a skutecné to tém chudsim lidem vposled pom(ize, Ze tito lidé budou
dostavat to misto, pak bychom jim ty penize méli zaplatit. Ale to neni princip spravedlnosti. That is a
sensible way, an intelligent way of responding to people who are unjust and powerful. To je inteligentni
zpUsob, jak se reaguje vici lidem, ktefi jsou nespravedlivi, ale mocni.

If kidnappers take my child and tell me that they will give the child back only if | pay a hundred thousand
crowns, | will pay it. | think it's the right thing to do. Making various assumptions it's not going to
encourage more kidnapping and so on. But it's crazy to call it a principle of justice. JestliZze inosci unesou



mé dité a daji mi ho, jen kdyZ zaplatim sto tisic korun, ja zaplatim. Je to namisté. Samozrejmé za celé rady
predpokladd, Ze to nepodpofi dalsi tnosové akce. Ale je naprosto nesmysiné to pokladat za princip
spravedInosti.

And | think that what Rawls calls the difference principle... | am saying that Rawls regards the policy of
paying people money because otherwise they won't supply their full talent as just. Rawls povaZuje jesté
za spravedlivé zaplatit tém lidem, kteri si to vynuti tim, Ze by mohli odmitnout...

Jiny hlas: A nebyla by za né nahrada, ze? Cili vlastné oni ho Zenou do vy3e, protoze predpoklada, Ze tito
schopni lidé vlastné to vrati, nebo se to jaksi vyplati vposledu proto, Ze ti méné schopni a ti jaksi na tom
dolnim Zebficku prece jenom budou placeni I[épe nakonec, protoZe tito schopni lidé zvednou tu produkci,
Ze zvysi ty prijmy, zisky a tak dale.

Jiny hlas: And I regard it as not just but sensible on those factual assumptions.

Jiny hlas: A on to samoziejmé - on tvrdi, Ze to teda neni spravedlivé, ale Ze to je teda jaksi rozumné,
nebo teda prijatelné.

Jiny hlas: CoZ to Rawls povaZuje za spravedlivé.

Jiny hlas: On to jaksi jako [nesrozumitelné].

Jiny hlas: Should we understand his story with the kidnapping as analogous to that?

Jiny hlas: TakZe to je prosté analogické k tomu Gnosu. Je to prosté zaleZitost vlastné moci. On si to vynuti,
tak jako si ten Uinosce vynuti to zaplaceni toho nesmysiného vykupného.

Jiny hlas: No, spravedlivé je to v pripadé, Ze nikdo to bohatstvi nehromadi. Pokud si Rawls mysli, Ze v
odméné vlastné pozvedne produkci a Ze se to zpétné odrazi na Zivotni Grovni téch nejchudsich, tak si to
mysli. To je ale mozna iluze, protoze ono jsou lidé, kteri to klidné hromadi u sebe, Ze? Tak pak to neplati.
S tim se musi pocitat, a pak to spravedlivé neni.

Jiny hlas: Cisté v abstraktni roviné ty ted argumentujes, jak to madze de facto prob&hnout, 7e to nema ten
pozitivni efekt. On uvaZuje Cisté v obecné roviné, bez ohledu na to, jak to fakticky dopadne. A pak si zase
obecné rikas, Ze zadny kapitalista nikdy nikomu nic neda, jo? TakZe proto... On charitativni ¢innost
nepopira, ona fakticky je, ovsem samozrejmé ji odsuzuje, protoZe to povaZuje za pristipkareni a za néco
nedlstojného.

Jiny hlas: No, ja dlouho premyslim, ja uz jsem mu dal na kobylu. Tady se néjaky otevira prostor. J4 bych
chtél védét prave tedka z této své pozice, jak by to prevedl v politickou praxi. UZ od toho prvniho
pripadu, kde ma tedy toho talentovaného a netalentovaného, a kde tedy fika, Ze to je nespravedlivé, ze
ten talentovany tedy vykoupi tu pidu a ten tam na né&j déla. Ten dasledek této politické filosofie pro
politickou praxi, protoZe on fika, Ze je marxisticky orientovany, tak to je takovy Ghelny bod, abych mu
rozumél, kam sméruje. ProtoZe v té teoretické roviné je to potom nezavazné.

Jiny hlas: What is the practical political implication of your principles in philosophical ethics as you
demonstrated it? Story one and now what you have said as the answer to the question concerning the
Rawls and the Marxists. What is the practical political implication of your stance?

Jiny hlas: Well, you see, | keep calling the people that I'm talking about, people like myself, Marxists. The
reason for that name is that we started out as - I'm going to come to your question - we started out as
Marxists of a fairly traditional kind. But as a result of grappling with the issue of exploitation, we have
developed a very long way from our starting point. And one massive thing that is now given up, one very
big thing that is given up... abandoned... is this whole idea of the proletariat as the social force that has
all these characteristics. Now, once you give up that social force, it's no good looking around and hoping
to find one just as good. You will not find an alternative social force that has that kind of power. | mean,
this was a social group on whom everybody depends and yet which is totally deprived and is a majority of
society. So when you give that up, any politics that replaces the traditional Marxist politics is bound to
look pale.

Jiny hlas: Nazyvame lidi, jako jsem ja, marxisty. Ten dlvod pro toto pojmenovani je, Ze jsme zacali jako -
ja se vratim k vasi otazce - zacali jsme jako marxisté s tou tradici. Ale jako vysledek toho, Ze jsme se



zabyvali otazkou vykofistovani, jsme se dostali do velmi vzdalené pozice od mista vychoziho. A jedna
takova velice masivni véc, které jsme se vzdali, je ta idea proletariatu jako socialni sily, kterd ma viechny
ty charakteristiky. JestliZze se vzdate této socialni sily, nenajdete takovou socialni alternativu, ktera by
mohla vykazovat tutéz socialni silu. Byl by to socialni subjekt, na kterém by vsichni zaviseli, ktery by mél
vétsinu a byl vSeho zase zbaven zaroven. TakzZe kdyz se vzdate tohoto, jakakoliv politika prakticka, ktera
by se nemohla vazat na Zadnou tu alternativni socialni silu, tak vybledne, prosté se stava nevyrazna.

Jiny hlas: But what you want to do is to have a politics which as much as possible disconnects, breaks the
connection between how much people produce and how much they earn, which is an old communist
ideal. That you get income as much as possible just because you're a human being. And production is
made as attractive as possible so that people engage even though the connection with income is not
strong. Now these ideas are being worked out in detail by two colleagues of mine...

Jiny hlas: Ale co je tfeba, je mit takovou politiku, ktera co nejvice od sebe odtrhne to, co lidé vyrabéji,
produkuji, a kolik za to dostavaiji, co? je stara komunisticka idea. Ze davate k dispozici, kolik je jen mozno,
protoze jste lidska bytost, a dostavate tolik, abyste mohl jako lidska bytost Zit. A vyroba se musi stat co
nejatraktivné;jsi, aby se lidé do této vyroby zapojovali, i kdyzZ tfeba ten vydélek neni nijak zvlast silny. Tyto
otazky vypracovavame detailné se dvéma kolegy.

Jiny hlas: Jeden je Belgican a druhy Holandan. Jejich jména, protoZe by se mohla objevit v jinych
souvislostech, jsou Philippe Van Parijs a Robert van der Veen. Ten druhy je Holandan. Ta idea je, Ze maji
koncepci, ktera se jmenuje kapitalistickd cesta ke komunismu. V té tradi¢ni marxistické koncepci je mezi
kapitalismem a komunismem jesté socialismus, ve kterém neexistuje kapitalisticky trh, ale kaZzdy dostava
zaplaceno podle toho, jak pfispiva. A pak se prejde k tomu komunistickému finale, kde to, ¢im
prispivame, je oddéleno od toho, co dostavame.

Oni vychazeji z toho, Ze kazdy, protozZe je clenem spolecnosti, ma dostat urc¢itou davku, grant. Ale jinak
pracuje ekonomika kapitalistickym zptisobem. Nékteri lidé budou spokojeni jen s tou davkou, kterou
obdrzi. Dllkazem je, Ze napfriklad dnes jsou lidé spokojeni s tim, co dostavaji jako davku v
nezaméstnanosti. Ale jini lidé budou chtit pracovat a ekonomika bude fungovat.

Postupem casu se bude Uroven té davky zvySovat v rdmci uskutecnitelnosti, toho, co je mozné. To
znamena, Ze budete zdanovat ten kapitalisticky sektor az do mezniho bodu, kdy jesté mize byt
rentabilni. A nakonec bude majoritni ¢ast pfijmu kazdého ¢lovéka pochazet z toho univerzalniho grantu a
ten zbytek nebude tvofit pfrilis vyznamnou ¢astku. To zavisi na technologickém pokroku, ktery umozni,
aby se ten grant ¢asem zvySoval. Ti, ktefi budou pracovat, budou vydélavat vic nez ten grant, ale ta
proporce, ten vzajemny vztah, bude vykazovat v pribéhu casu postupné zlepsSovani. Technologicky
pokrok umozni redukovat rozsah té pracovni sily, kterd bude zaméstnana. Takze i kdyz lidé na ty vyssi
dané a vyssi granty budou reagovat tim, Ze opusti pracovni proces... Samozrejmé, abychom mohli zvysit
ten zakladni dliichod, je potfeba zvysovat také dané. Néktefi lidé pak opusti zaméstnani, protoze si
feknou, Ze uz nechtéji pracovat. Ale presto to bude stale uskutecnitelné.

TakZe ta zakladni idea marxisticka, to jest oddélit od sebe to, co clovék dostava jako prijem, a to, ¢im
prispiva, se da realizovat v té koncepci téchto dvou, aniz bychom prochazeli tim stadiem socialismu, bez
toho nabobtnani statu, které realny socialismus s sebou prinesl. Je to urcity politicky program, ktery ma
souvislost s témi myslenkami drivéjsimi. Jeden dlleZity zpUsob, jak to souvisi s témito myslenkami, je ten
problém, Ze dosud v marxistické teorii byli povazovani ti lidé, ktefi prijimaji ten dlichod, za parazity. Ale je
to skutecné tak, jako ten muj pribéh cCislo dvé: nékteri lidé jsou spokojeni s tim dichodem a jini chtéji
vydélat vic penéz. V rGznych zemich je tato politika spojena s hnutim zelenych.

Hejdanek: Ja bych mél jesté nékolik dalsich véci. Dostavam se k pochybnostem, protoze to je krasna
teorie. Jediné, o co se to miZe v tomto bodu opfit, je idea technologického pokroku, ktery se bude
zvySovat a umozni tedy dalsi produktivitu prace. Ty dalsi dvé véci, na které se spoléh4, jsou velice
pochybné. TotiZ to, Ze nardst zdanéni povede k vyssi efektivité a rozvoji hospodarstvi, protoze se zatim
vzdycky ukazalo, zZe vyssi zdanéni...



Jiny hlas: Ja vim, ale musi to... ta koncepce predpoklada neustaly hospodarsky rist.

Hejdanek: Ano, a zatim se ukazuje z dosavadnich zkusenosti, Ze naopak narUst zdanéni a vétsi tedy tim
padem kontrola hospodareni staitem méla vzdycky za nasledek hospodarsky pokles, nikoliv vzestup. To je
jedna véc. Treti véc, o kterou se opira, je to, ze lidé se spokoji s tim, co maji, a prosté budou mit v té
spolecnosti zajistény jisté socialni jistoty, které budou brat jako samozrejmost, jako véc, na kterou maji
narok. To tam bylo explicitné Fe¢eno. Pravé z téch dvou zemi, které tady uvadél, Norsko a Svédsko, se
ukazuje, k naprostému rozpadu spole¢nosti tohle vede. Ta spolec¢nost ztraci vsechny duchovni motivy
¢innosti a jednani. Treba u téch Svéd( konkrétné je velky rozpad, fakticky rozpad rodiny, déti se nestaraji
o rodice a rodice se nestaraji o déti. Véc vypada tak, Ze 75 % déti Zije v nelplném manzelstvi. Vecernicek
pro déti svédsky vypada tak, Ze tam sedi pan a cte jim knihu, protozZe to je véc, na kterou nejsou uz vibec
doma zvykli. To je ten nejvétsi zazZitek. Zatimco u nas jsou ty obrazky, které je zajimaji, kterymi tam
pohybuji, tam je to GplIné jina situace. A ty dva motivy, ty dalsi dva, na kterych stavi kromé
technologického pokroku, se mi zdaji jako velice pochybné pro to, aby mohly tu jeho teorii podpofit.
Jestli tam mate jesté néco jiného?

Jiny hlas: There were about two basic principles or hopes that are linked with this conception. First, the
economic growth, which seems to be unlimited in this concept. And it's necessary to have it, because if
you can pay more...



