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Jiny hlas: There is a tradition according to which human beings are sometimes caught in a tug-of-war
between their desires or passions and their better judgment or reason.

Jiny hlas: Byla takova tradice, podle nizZ se lidské bytosti obcas dostanou do takové pretahovacky mezi
svymi zadostmi nebo vasnémi a svym lepsim rozumem.

Jiny hlas: Hume argued that this tradition is based on a confusion so great as to render it nothing less
than a piece of nonsense.

Jiny hlas: Hume tvrdi, Ze tato tradice je zaloZzena na omylu, ktery je tak velky, Ze je to vlastné celé
nesmysl.

Jiny hlas: His argument was premised on definitions of reason and passion from which it followed that no
conflict between the two was even conceivable.

Jiny hlas: Jeho argument je zaloZen na takové definici rozumu a vasné, z nichz plyne, Ze mezi témito
dvéma vécmi viibec Zadny konflikt neni myslitelny. Ze mezi rozumem a vasni viibec Zadny konflikt neni
myslitelny.

Jiny hlas: Reason is the discovery of truth or falsehood and for x to be capable of truth or falsehood, x
must agree with or disagree with, in other words, correspond to or represent something beyond itself.
Jiny hlas: Rozum je objevovani pravdy a nepravdy. A kdyZ x ma byt schopno pravdy nebo nepravdy, tak x
musi bud' souhlasit, nebo nesouhlasit s né¢im mimo sebe, jinymi slovy musi odpovidat né¢emu mimo
sebe nebo reprezentovat, predstavovat si néco mimo sebe.

Jiny hlas: A passion by contrast contains not any representative quality which renders it a copy of any
other existence or modification.

Jiny hlas: Naproti tomu vasen neobsahuje Zadnou reprezentativnost, neni v ni nic, co by predstavovalo,
co by zobrazovalo, co by z ni Cinilo kopii néjaké jiné existence.

Jiny hlas: A passion is an original existence.

Jiny hlas: Vasen je originalni véc.

Jiny hlas: It arises as a secondary or reflective impression from within the soul in response to the primary
impressions of pain and pleasure which in turn arise from the things which afflict the body: the cutting of
flesh with steel or gout.

Jiny hlas: Vasen vznika jako sekundarni nebo reflexivni viem zevnitf duse jako odpovéd na primarni viem
bolesti a rozkose nebo radosti, které samy zase vznikaji z véci, které se tykaji téla. Napriklad rezani do
masa, gout, gout.

Jiny hlas: It's a disease.

Jiny hlas: Jako nemoc.

Jiny hlas: Drinking too much port is what's supposed to cause it.

Jiny hlas: Piti moc portského to pry zplsobuje.

Jiny hlas: Our passions of desire and aversion, hope and fear, grief and joy, despair and security, pride
and humility, love and hatred, ambition, generosity and pity, malice, envy and vanity are based on the
pleasures and pains which touch us through our bodies.

Jiny hlas: Nase vasné, nebo jak se to da fict, at jsou tedy kladné nebo zaporné, touhy i odporu, nadéje a
strachu, Zalosti a radosti, beznadéje a bezpecnosti, pychy a pokory, lasky a nenavisti, ambice,
velkomyslnosti, soucitu, zlomyslnosti, zavisti a marnivosti, vSechny jsou zaloZeny na radostech a
bolestech, které se nas dotykaji skrze nase téla. Ten prvni dotek je télem.

Jiny hlas: And none of them have the representative quality, the capacity for truth or falsehood, which
would render them the sort of things on which reason could pass judgment.

Jiny hlas: A Zadna z nich nemé schopnost reprezentovat, predstavovat néco, schopnost pravdy a
nepravdy, ktera by z nich udélala véci, které by rozum mohl posoudit.



Jiny hlas: Philosophic endorsement of the tradition which Hume tried to overthrow goes back at least to
the middle period dialogues of Plato.

Jiny hlas: Filosofické pozadi té obecné lidové tradice, kterou se Hume pokusil svrhnout, saha az
prinejmensim do Platénovych dialogli ze stfedniho obdobi.

Jiny hlas: In the Republic we find an account of the mind, the psyche, as having parts: appetite, spirit, and
reason, the third of which can come into conflict with the other two.

Jiny hlas: V Republice Platénoveé se mluvi o dusi, Cili psyché, jakoZze ma casti: tu apetitivni, duchovni a
rozumovou. Pricemz ta treti se mize dostat do sporu s témi ostatnimi dvéma.

Jiny hlas: In a late period dialogue, the Philebus, Plato goes so far as to suggest that our pleasures and
pains are capable of truth and falsehood.

Jiny hlas: V jednom dialogu z pozdniho obdobi, Filébu, Platon dokonce naznacuje, Ze nase rozkose a
bolesti mohou byt pravdivé nebo nepravdivé.

Jiny hlas: When Plato advances this claim, he is in fact directly contradicting the claim which Hume
makes about the passions.

Jiny hlas: KdyZ Platén vznasi tento narok, skutecné se pfimo stavi proti tomu, co o vasnich rika Hume.
Jiny hlas: Plato uses the words pleasure, hedone, and pain, lupe, more widely than does Hume.

Jiny hlas: Platon uzZiva slov rozkos (hédoné) a bolest (lypé), zarmutek, smoutek, v Sirsim smyslu nez Hume.
Jiny hlas: He applies them not only to those afflictions of the body which for Hume give rise to the
primary impressions of pleasure and pain, but also to the secondary or reflective responses which arise
in people when they regard things.

Jiny hlas: Uplatiiuje je nejenom na takové trapeni téla, na to, co se tak primarné dotyka téla, z nichz
podle Huma vznikaji primarni viemy rozko$e nebo bolesti, radosti nebo smutku, ale také na sekundarni
nebo reflexivni odezvy, které vznikaji v lidech, kdyz pozoruji véci.

Jiny hlas: Thus, for Plato, fear is a form of pain or distress. Hope, the expectation of something pleasant,
is a form of pleasure, and anticipatory pleasure.

Hejdanek: Tak pro Platéna strach je druh bolesti nebo Gzkosti. Nadéje je o¢ekavani néceho prijemného,
je forma rozkose, predjimajici rozkos.

Jiny hlas: These forms of pleasure and pain are in fact what Hume classifies as passions or emotions.
Hejdanek: Tyto formy radosti a bolesti jsou to, ¢emu Hume Fika primé rozkoSe nebo pfimé vasné nebo
emoce.

Jiny hlas: And Plato puts into the mouth of Protarchus a claim very close to that which Hume makes;
namely, that neither fear nor anticipatory pleasure, but at most only an accompanying belief or
judgment, doxa, can be true or false.

Hejdanek: A Platon klade Prétarchovi do Ust nazor velmi podobny Humovu, totiz Ze ani strach, ani
predjimani radosti nem(ze byt pravdivy nebo nepravdivy, nybrz nanejvys soud nebo presvédceni, které
tyto viemy provazi. Ten soud nebo to presvédcéeni mizZe byt faleSné nebo pravdivé.

Jiny hlas: Plato thus defends precisely what Hume denied: the claim that at least some passions or
emotions are capable of truth and falsehood.

Hejdanek: Platon tedy haji presné to, co Hume popira, totiz to, Ze aspon nékteré vasné nebo emoce
mohou byt pravdivé a nepravdivé.

Jiny hlas: There is not much agreement to be found among scholars regarding either the nature or the
success of Plato’s arguments for this claim.

Hejdanek: Ucenci se pfilis neshoduji v otazce, jaké povahy a jaky Gspéch mély Platonovy argumenty v
této otazce, v této véci.

Jiny hlas: But the aim in taking up the issue here is not to settle any of the several outstanding difficulties
which have perplexed interpreters of the Philebus.

Hejdanek: Ale nasim cilem neni rozhodovat, resit néjakou z dosud nevyresenych nesnazi, kterymi se
potykaji vykladaci Filéba.



Jiny hlas: The issue itself is important. And on it turns the validity of two fundamentally different
approaches to the foundations of moral psychology, as well as the question of whether a certain widely
held doctrine can continue to claim to be the only coherent way to think about the nature of
representation.

Hejdanek: Véc sama je dllezita. Na ni zavisi platnost dvou zakladné rozlisenych pristupl k zalozeni
moralni psychologie, stejné jako otazka, jestli urcita nauka, sSiroce sdilena, se mlze i nadale povaZovat za
jediny koherentni zplisob mysleni o povaze reprezentovani, predstavovani.

Jiny hlas: One way to examine the issue is to consider how the debate between Plato and Hume might
develop if ideas found in Plato’s dialogues were brought to bear directly on Hume’s position, rather than
on that of a proxy, Protarchus, who is Plato’s creation.

Hejdanek: Jeden zpusob, jak zkoumat véc, by bylo podivat se, jak by ta debata mezi Platbnem a Humem
se mohla vyvijet, kdyby myslenky Platénovych dialog( se rovnou setkaly s Humovou pozici, misto aby
narazely na [nesrozumitelné] Prétarcha, ktery je Platonav vymysl.

Jiny hlas: To doplniujou ty archeologové, oni vlastné nevykopou [nesrozumitelné], nybrz se snazi opravdu
ty véci zachovat jako v tom plivodnim stavu a pak se teprv poucit.

Hejdanek: Budeme chtit se z Platbna néco dozvédét, a ne délat archeologii toho, jak to tam bylo.

Jiny hlas: | apologize for that metaphor, it caused a lot of trouble. The resources needed to develop an
answer to Hume are, it will turn out, located to one side of the site where scholars have concentrated
their attention. But to begin with, it will be useful to survey that site.

Hejdanek: Ty zdroje, které budeme potrebovat, abychom odpovédéli Humovi, ukaze se, Ze lezi po jedné
strané toho mista, na které se ucenci soustredili. Ale na za¢atku bude uzite¢né obhlédnout to misto.
Jiny hlas: I'm going to skip a paragraph. It is clear that Plato wants a 'yes' answer to the question: 'Can a
pleasure be false in the sense in which belief or judgment can be false?’

Hejdanek: Je jasné, Ze Platon na otazku, zda rozkos nebo radost mize byt nepravdiva v tomtéz smyslu, v
jakém maze byt nepravdivé presvédceni nebo soud, vyZaduje, aby se odpovédélo ano.

Jiny hlas: But is the argument for this answer enough to establish against Hume that passions,
anticipatory pleasures and pains, have a representative quality, are capable of their own truth and
falsehood?

Hejdanek: Ale je tenhleten argument pro to, aby se takhle odpovédélo, staci na to, aby se proti Humovi
prokazalo, Ze vasné, to predjimani rozkose nebo bolesti, maji schopnost reprezentovat, a tedy jsou
schopné své vlastni, mohou tedy byt samy o sobé pravdivé nebo nepravdivé?

Jiny hlas: Anthony Kenny took it that Socrates has to convince Protarchus that being accompanied by a
false belief is sufficient to make a pleasure itself false.

Hejdanek: Anthony Kenny se na to diva tak, Zze Sokrates musi presvédcit Protarcha, Ze rozkos
doprovazena faleSnym, nespravnym presvédcenim je uz sama o sobé nespravna, falesna.

Jiny hlas: This is not on the face of it very promising.

Hejdanek: Na prvni pohled to nevypada moc slibné.

Jiny hlas: Hume could all too easily insist that showing how pleasure and pain might derive a truth or
falsehood from an accompanying belief does nothing to establish for them any representative quality of
their own.

Hejdanek: Hume by tady mohl pfilis, az pfilis snadno trvat na tom, Ze kdyz vykaZzeme, jak se rozkos nebo
bolest mlzZe vyvodit pravdivost nebo falesnost z néjakého doprovodného presvédceni, nic nepfinasi pro
dikaz jejich vlastnich schopnosti reprezentovat.

Jiny hlas: His own position and that of Protarchus, if Protarchus were clever enough to stick to his
position consistently, is that belief or judgment is really what possesses truth value.

Hejdanek: Jeho vlastni pozice a pozice Protarchova, kdyby Protarchos byl dost chytry, aby se ji disledné
drzel, vypada tak, Ze to, co ve skutecnosti ma hodnotu pravdivosti a nepravdivosti, je vidycky presvédceni
a soud.



Jiny hlas: I'm going to skip to the middle of four to make Plato's example more vivid. To make Plato's
example more vivid and to show what he thought was the nature of the falsehood in the soul of a wicked,
a weak or foolish man's anticipatory pleasure, Kenny sketched an example of a man who expected,
correctly, to receive 70,000 pounds from a football pool, lottery that is. And at the center of - I'll stop
there, just go that far.

Hejdanek: Abychom ozivili Platontiv priklad a ukazali, co si myslel, jaka je povaha té nepravdivosti v dusi
$patného, to jest hloupého nebo posetilého ¢lovéka, v predvidavé radosti posetilého ¢lovéka, Kenny
podava priklad ¢lovéka, ktery spravné ocekava, ze vyhraje 70 000 z fotbalové sazky.

Jiny hlas: At the center of the man's internal depiction of the forthcoming event was himself, enjoying
himself immensely, drinking his way through the beer which that much money could buy.

Hejdanek: A uprostred vnitfni predstavy toho clovéka o tom, co bude nasledovat, byl ten ¢lovék sam, jak
se nesmirné raduje a propiji se pivem, které se za takovou spoustu penéz da koupit.

Jiny hlas: This man's anticipatory pleasure is mistaken, not because he will not receive the fortune or
won't try to drink his way through it, but because he simply will not enjoy that much beer, assuming the
law of diminishing returns applies to him as it does to every other human being.

Hejdanek: Ta predvidava rozkos toho clovéka se myli ne proto, Ze ty penize nedostane nebo Ze se
nepokusi se jimi propit, ale prosté proto, Ze z takové spousty piva nebude mit Zddnou radost,
predpokladame-li, Ze zdkon zmensujicich se vytézku plati pro ného tak, jako plati pro kazdou jinou
lidskou bytost.

Jiny hlas: The task of drinking one's way through a warehouse full of beer may look immensely
pleasurable to a thirsty man kept at a distance from the experience.

Hejdanek: Uloha propit se skrz obchodni dim plny piva m(iZze vypadat neobyéejné rozko$na ziznivému
Clovéku, ktery ma k té zkusenosti velmi daleko.

Jiny hlas: It looks very different to a sated man with 99% of the task incomplete.

Hejdanek: Vypada uplné jinak clovéku, ktery je plny a ma 99 % té ulohy pred sebou.

Jiny hlas: But the anticipatory pleasure of Kenny's pools winner nevertheless appears to be false because
it is based on a false judgment, the judgment 'l will enjoy 70,000 pounds worth of beer', not because his
anticipatory pleasure has its own truth or falsehood.

Hejdanek: Ale ta predjimajici rozkos toho ¢lovéka, ktery vyhral sazku, nicnéné se zd3, Ze je nespravna,
protoZe je zaloZena na nespravném Usudku, totiz: potésim se mnozstvim piva za 70 000. Ne proto, Ze tam
byl ten nespravny Gsudek, ne proto, Ze by ta pfedjimava radost méla svoji vlastni pravdivost nebo
nepravdivost.

Jiny hlas: The suggestion that false beliefs can in some way bestow their falsehood on pleasures and
pains does little to erode Hume's position and should not really be expected to move Protarchus from the
stance he is made to adopt at 38a.

Hejdanek: Namitka, Ze nespravna presvédceni mohou néjak vrhnout svoji nespravnost na rozkose a
bolesti, nehne moc Humovou pozici a neméli bychom ocekavat, Ze vyvede Protarcha z jeho postoje, o
némz se Fika v 38a.

Jiny hlas: If, on the other hand, Plato were to argue not that beliefs or judgments could bestow their truth
or falsity on pleasures and pains, but that the reverse could happen, one would have a more promising
line of attack.

Hejdanek: Kdyby na druhé strané Platon argumentoval ne, Ze presvédceni a soudy mohou vrhnout svou
pravdivost a nepravdivost na radosti a bolesti, ale Ze se m(iZe stat opak toho, méli bychom slibnéjsi
zpUsob Gtoku.

Jiny hlas: Should Hume concede that this can happen, he would be in effect conceding to the passions
their own representative quality.

Hejdanek: Kdyby ndhodou Hume pfipustil, Ze se tohle mize stat...pFipustil by skutecné, ze vasné maji
svou vlastni reprezentativni povahu.



Jiny hlas: Now in the passage following that, on which most commentators concentrate their attention,
Plato claims to have identified cases where the falsity of pleasures or pains infects that of judgments
leading to what are in effect false in the sense of distorted judgments.

Hejdanek: A v pasazi 41D-42C, ktera nasleduje za tim, na co se vétsina komentatord soustredila svoji
pozornost, Platon tvrdi, Ze nasel pripady, kde nespravnost rozkose nebo bolesti nebo trapeni nakazuje
soudy, takZe vede ve skutec¢nosti k nespravnym, vede k nééemu nespravnému, totiz k souddim,
zkreslenym souddm.

Jiny hlas: The argument starts with a familiar Platonic theme.

Hejdanek: Zacind znamym platénskym tématem.

Jiny hlas: The senses sometimes lead us to make false estimates of the sizes of things.

Hejdanek: Smysly nas obcas svadéji, abychom nespravné odhadli velikost véci.

Jiny hlas: Examples are not given, but clearly the sort of thing in question is illustrated by the mild shock
one is likely to receive upon discovering just how big a chimney pot is, when such an object is brought
down to ground level and viewed close at hand.

Hejdanek: Nedava zadné priklady, ale ziejmé jde o néco takového, jako mirny sok, ktery se ¢lovéku
patrné dostavi, kdyzZ objevi, jak velky je komin, kdyZ takovy pfedmét se snese doli na zem a podiva se na
néj ¢lovék zblizka.

Jiny hlas: Protarchus agrees that the same thing can occur with pleasure and pain vis-a-vis time.
Hejdanek: Protarchos fika, Ze totéz se muze stat s rozkosi nebo bolesti ve vztahu k ¢asu.

Jiny hlas: A pleasure on offer in the immediate future can seem greater than it really is, for example,
great enough to offset consequent distress in the remote future.

Hejdanek: Tak napriklad rozkos, ktera se nabizi v bezprostfedni budoucnosti, se mize zdat vétsi, nez
skutec¢né je. Napriklad dostatecné velka, aby vyvazila nasledujici nesnaze ve vzdalenéjsi budoucnosti.
Jiny hlas: Side by side the pleasure may not seem worth the consequent pain, but from a perspective near
to the pleasure and far from the consequent pain, perhaps also distorted by present distress, the pleasure
seems to outweigh the pain which it will eventually cost.

Hejdanek: PoloZeny vedle sebe, ta rozkos se mize ukazat, Ze nestoji za to trapeni, které bude nasledovat,
ale z perspektivy, ktera je rozkosi blizko a ta nasledna trapeni daleko, a mozna také zkreslené okamzitou
Uzkosti, rozkos se zda vyvazovat bolest, kterou to bude potom stat.

Jiny hlas: Likewise immediate pain may seem too great a price for a remote pleasure, when side by side
the pleasure would clearly be worth the sacrifice.

Hejdanek: Podobné bezprostredni utrpeni se mlize zdat prilis velkou cenou za néjakou vzdalenou radost,
i kdyZ polozeny vedle sebe by ta radost urcité za tu obét stala.

Jiny hlas: This does not however seem to advance us against Hume.

Hejdanek: Nicméné zda se, Ze tohle ndm proti Humovi nepom(ize.

Jiny hlas: We appear to be back considering cases like Kenny's pools winner, people unable accurately to
assess the pleasure and pain which various courses of action afford.

Hejdanek: Zda se, Ze jsme zase zpatky u pripadd, jako je ten sazkar a vyhravac, lidi, ktefi nejsou schopni
presné alokovat rozkosSe a bolesti, které jsou skryty v rliznych pribézich jednani.

Jiny hlas: It is tempting to brush aside this passage as establishing not that pleasure and pain have a
truth or falsity which can infect and possibly distort judgment, but as merely pointing out how
appearances can distort judgment.

Hejdanek: Nabizi se tuhletu pasaz smést ze stolu jako néco, co nedokazuje, Ze rozkos a utrpeni ma v sobé
néjakou pravdivost a nepravdivost, ktera by mohla pripadné zkreslit soud, ale Ze jenom vyzdvihuje, jak
zdani muze zkreslit soud.

Jiny hlas: This is in fact to overlook what is potentially the most powerful consideration Plato could bring
to bear on Hume's position.

Hejdanek: To by ovsem znamenalo prehlédnout, co je mozna ta nejsilnéjsi Gvaha, jakou muze Platon



vytahnout proti Humoveé pozici.

Jiny hlas: It will be worthwhile excavating this consideration with a degree of care.

Hejdanek: Stoji za to vykopat tuto Gvahu peclivé.

Jiny hlas: Some of its pieces are already in evidence in one of Plato's early dialogues, for example the idea
of the precise comparison of pleasure and pain.

Hejdanek: Nékteré z ¢asti jsou uz zjevné v nékterém z Platonovych starsich dialogt. Napfiklad myslenka
presného porovnani radosti a bolesti.

Jiny hlas: And by unearthing those pieces first and then adding developments from the later dialogues, it
will be possible to see clearly the force of this consideration.

Hejdanek: A kdyzZ vykopeme nejdFive tyhlety kusy ze starsich dialog( a pak k nim pridame to, co pfidavaji
Jiny hlas: In the Protagoras we find Plato using the idea of an art of measurement, metretike techne, to
argue against the idea that one's understanding, episteme, can be overcome by pleasure, pain, anger,
love or fear.

Hejdanek: V Protagorovi vidime, Ze Platon pouziva myslenku méri¢ského uméni, metrétiké techné, aby
argumentoval proti predstavé, Ze néci védéni, epistémé, mlze byt premoZeno rozkosi, bolesti, hnévem,
laskou nebo strachem.

Jiny hlas: Like Hume, Plato suggests that there is something conceptually amiss with the thought that the
operation of our cognitive capacities should conflict with our affective lives.

Hejdanek: Jako Hume i Platon fika, Zze na té myslence, Ze by se funkce nasich poznavacich schopnosti
mohla dostat do sporu s nasim afektivnim Zivotem, Ze na téhle myslence je néco zasadné faleSného,
vedle.

Jiny hlas: He several times refers to the claim that pleasure can overcome episteme as ridiculous.
Hejdanek: Nékolikrat oznacuje tvrzeni, Ze by rozko$ mohla prehlusit poznani jako smésné.

Jiny hlas: But there appears to be opposition to Hume when Plato denies that episteme is ever dragged
about like a slave.

Hejdanek: A zda se, Ze tam je jakysi odpor k Humovi, kdyz Platon popira, Ze by epistémé vibec nékdy
mohla byt vlecena jako otrok.

Jiny hlas: Hume insisted reason is and ought only to be, thought to be, the slave of the passions.
Hejdanek: Hume trva na tom, Ze rozum je a ma byt, Ze o rozumu je tfeba mit myslenku, Ze ma byt jenom
jako otrok vasni.

Jiny hlas: But the application of pleasure and pain to that branch of understanding which Plato refers to
as metretike techne is very much in the service of what Hume called the passions.

Hejdanek: Ale uplatnime-li tento druh chapani, o kterém Platon mluvi jako o tom méfi¢ském uméni,
uplatnime-li ho na rozkos a bolest, bude to spis ve sluzbach toho, ¢emu Hume Fika vasné.

Jiny hlas: Its function is to weigh pleasure and pain, present and prospective, to determine which is
greater, and on this basis work to maximize pleasure and minimize pain overall.

Hejdanek: Jeho funkci je zvazovat rozkos, radost a bolest pfitomné a vyhledové, urcovat, co je vétsi, a na
tomto zakladé pracovat k maximalizaci rozkose a minimalizaci celkového utrpeni.

Jiny hlas: When Hume listed the ways reason or judgment could serve the passions, this surveying
function which Plato assighed to a metretike techne seems to have been left out.

Hejdanek: Kdyz Hume sepisoval zplsoby, jak mize rozum, to jest soud, poslouzit vasnim, tato prehledova
funkce, kterou Platon pripsal té své metrétiké techné, se zda, Zze mu vypadla.

Jiny hlas: There are according to Hume two things which reason does for the passions.

Hejdanek: Podle Huma rozum déla pro vasné dveé véci.

Jiny hlas: It either identifies an object on which a passion can exercise itself, or it identifies the means to
attaining such an object.

Hejdanek: Bud jednak mze identifikovat objekt, na némz se potom vasen mdze vyhrat, anebo



identifikuje prostredky, jak se k takovému predmétu dostat.

Jiny hlas: There are thus only two ways for a passion, riding as it must on a judgment, to go wrong or to
be unreasonable.

Hejdanek: Vasen, ktera samoziejmé musi rajtovat na soudu, musi se nechat nést soudem, se maze zmylit
nebo byt nerozumna jen dvojim zplsobem.

Jiny hlas: It may fasten itself on what appears to be an agreeable object, which in fact is disagreeable, or
vice versa, or it may fasten on an inappropriate means to attaining an agreeable object or to the
avoidance of a disagreeable object.

Hejdanek: M(iZe se chytit néceho, co vypada jako pfijemny predmét, a ve skutecnosti je neprijemny,
nebo naopak, anebo se mUZe chytit nevhodného prostfedku, jak dosdhnout néjakého prijemného
predmétu anebo jak se vyhnout predmétu neprijemnému.

Jiny hlas: Hume says, a fruit for instance that is really disagreeable appears to me at a distance and
through mistake | fancy it to be pleasant and delicious.

Hejdanek: Napfiklad ovoce, které je ve skutecnosti odporné, se mi na dalku zda a chybou si predstavuju,
Ze je chutné a lahtdkové.

Jiny hlas: Here is one error.

Hejdanek: To je jedna chyba.

Jiny hlas: I choose certain means of reaching this fruit which are not proper for my end.

Hejdanek: Zvolim urcité prostredky, jak se k tomu ovoci dostat, a ty prostfedky se nehodi k mému Gcelu.
Jiny hlas: Here is a second error, nor is there any third one which can ever possibly enter into our
reasonings concerning actions.

Hejdanek: To je druha chyba, ale Zadna treti uz tam neni, ktera by viibec nékdy mohla vstoupit do nasich
Gvah o jednani. To jsou jenom tyhle dvé mozné chyby.

Jiny hlas: By the end of the treatise Hume acknowledges the need to have the sentiments corrected for
distance, for perspective, for the influence of particular interest.

Hejdanek: Ale na konci svého Treatise Hume uznava potrebu brat jakousi opravu na vzdalenost, na
perspektivu, na vliv osobnich zajma, tedy jimi opravovat své pocity.

Jiny hlas: People close to us touch our affections more strongly than do people who have lived in remote
periods of history.

Hejdanek: Lidé vedle nas, lidé blizko nas se dotykaji nasich citl silnéji nez lidé, ktefi Zili ve vzdalenych
historickych obdobich.

Jiny hlas: Hume compares an affection for a servant if diligent and faithful and one for Marcus Brutus as
represented in history.

Hejdanek: Hume porovnava oddanost nebo lasku, uctu k sluzebnikovi, ktery je pilny a vérny, a vztah k
Marku Brutovi, jak je predstaven v historii.

Jiny hlas: Marcus Brutus we judge, would, if we could approach as near to him as we are to our servant,
inspire feelings of much greater admiration, and for that reason, we are able to say the latter is a greater
man than the former.

Hejdanek: Soudime, Ze praveé Brutus by, kdybychom se mu pfribliZili tak blizko, jako jsme svému sluhovi, v
nas vzbuzoval pocity vétsiho obdivu, a z toho dlivodu miZeme Fici, Ze Brutus je vétsi ¢clovék neZ ten
sluha.

Jiny hlas: This ability to allow for the way momentary appearance affects us is what would be refined and
developed in Plato's metretike techne.

Hejdanek: Tato schopnost prizplsobit se nebo pocitat s tim, jak nas ovlivni okamZzité zdani, je pravé to, co
v Platénové metretiké techné bude zjemnéno a rozvinuto.

Jiny hlas: Skip a paragraph. To avoid the suggestion that what we have here is after all a potential conflict
between reason and passion, Hume appeals to a special class of passions which he designates calm
passions.



Hejdanek: Aby se nezdalo, Ze tohle je nakonec prece jen mozny konflikt mezi rozumem a vasni, Hume se
obraci ke zvlastni tfidé vasni, kterym rika klidné vasné.

--- (1988-10-30 Jim E. Tiles - Platén a Hume o vasni a pravdé (1) [LVH315VA]_Kaz b_cleaned.flac) ---
Jiny hlas: Balance of pleasure and pain based on a view of one's whole situation rather than on a
momentary appearance.

Hejdanek: Takze se odvolava na ty klidné vasné, takze kazdy konflikt takového druhu, jak byl tady
naznacen, je vlastné konflikt mezi nasilnou vasni, napfiklad po jidle, a klidnou vasni, ktera se snazi
dosahnout nejlepsiho celkového poméru rozkose a bolesti a utrpeni, zaloZzeného na prehledu celkové
situace, a ne na okamzitém zdani.

Jiny hlas: Nevertheless it remains tempting to identify reason with motivating influences based on
judgment and Hume acknowledges this temptation.

Hejdanek: Nicméné zlstava, pokousi nas totoznit rozum s motivacnimi vlivy zaloZzenymi na soudu a Hume
toto pokuseni potvrzuje.

Jiny hlas: Here we are contented with saying that reason requires such an impartial conduct, but that it is
seldom that we can bring ourselves to it and that our passions do not readily follow the determination of
our judgment.

Hejdanek: Zde se spokojime s tim, Ze fekneme, Ze rozum vyZaduje takové nestranné chovani, ale Ze jen
zfidka toho mliZzeme dosdhnout a Ze nase vasné ne pfilis ochotné nasledu;ji to, co urcil soud.

Jiny hlas: This language will be easily understood if we consider what we formerly said concerning that
reason which is able to oppose our passion and which we have found to be nothing but a general calm
determination of the passions founded on some distant view or reflection.

Hejdanek: Tato fec by byla snadno srozumiteln3, kdyz se podivame na to, co jsme fekli pfedtim o tom
rozumu, ktery je s to se stavét proti nasim vasnim a o kterém jsme zjistili, Ze to neni nic jiného nez
celkova klidna rozhodnost vasni zaloZzena na néjakém vzdaleném pohledu nebo Gvaze.

Jiny hlas: I'm going to skip a paragraph and modify the next sentence. What the Socrates of the
Protagoras professes to find a ridiculous idea is this.

Hejdanek: To, co Sokrates v Protagoru tvrdi, Ze je smésna myslenka, je toto.

Jiny hlas: Passions whose exercise would yield a certain amount of pleasure cannot overcome passions
directed towards some greater pleasure or combination of pleasures, however distant the latter may be.
Hejdanek: Vasné, jejichZ vykon by poskytl ur¢ité mnozstvi rozkose, nemohou prehlusit vasné zamérené k
né&jaké vétsi rozkosi nebo kombinaci rozkosi, at jsou tyto jakkoli vzdalené.

Jiny hlas: The claim is not that people never accept a short-term gratification at the cost of a greater
long-term set of satisfactions.

Hejdanek: Tvrdi se ne, Ze lidé nikdy nepfijmou kratkodobé oblaZeni za cenu vétsiho objemu satisfakci
vzdalenéjsich.

Jiny hlas: The claim is that when this happens it is always because they have misjudged the relative size
of the pleasures or pains on offer.

Hejdanek: Tvrdi se naopak, Ze kdyz se tohle stane, tak je to vZdycky jen proto, Ze nespravné posoudili
pomérnou velikost nabizenych rozkosi ¢i bolesti.

Jiny hlas: In brief, Plato's argument is this.

Hejdanek: Strucné Platonlv argument je tento.

Jiny hlas: If P person regards B as more pleasurable than A, it is ridiculous to say that P opted for A
because P was overcome by pleasure.

Hejdanek: Jestlize P, osoba, povaZuje B za vétsi rozkos nez A, je smésné tvrdit, Zze P se rozhodl pro A,
protoze P byl pfemoZen rozkosi.

Jiny hlas: But this argument assumes that all practical decisions are made on the basis of some distant
view or reflection and it is less plausible to assume this than it is to assume that there are genuine cases
of what is known as weakness of will.



Hejdanek: Ale tento argument predpoklada, Ze vSechna prakticka rozhodnuti se délaji na zakladé
jakéhosi vzdaleného pohledu nebo Uvahy a tento predpoklad je méné pravdépodobny neZ predpoklad,
Ze jsou skutecné pripady toho, cemu se fikd weakness of will, slaba vile.

Jiny hlas: For it is not impossible, indeed it is not uncommon for a person to judge accurately the long-
term consequences of a course of action, to become and remain aware that these far outweigh the
short-term gratifications and still to adopt that course of action.

Hejdanek: Protoze neni totiz nemozné a dokonce ani vzacné, aby c¢lovék spravné posoudil vzdalené
disledky urcitého pribéhu jednani, Ze je si védom toho, Ze tyhle ty dlsledky zdaleka prevazuji
kratkodoba potéseni nebo kratkodoby prospéch, a prece tento béh jednani nastoupi.

Jiny hlas: Hume's framework of calm and violent passions does more justice to these commonplace
phenomena of moral psychology.

Hejdanek: Hum(v ramec téch klidnych a nasilnych vasni je vice pfiméreny témto béznym jeviim moralni
psychologie.

Jiny hlas: The strength of a violent passion for a short-term benefit may be greater than the calm passion
based on a distant view or reflection.

Hejdanek: Sila té nasilné vasné pro néjaky kratkodoby prospéch muze byt vétsi, nez je ta klidna vasen
zaloZzena na vzdaleném pohledu a Gvaze.

Jiny hlas: Note however that when Hume labels passions calm and violent, he is not necessarily saying
anything about the strength of those passions.

Hejdanek: Nicméné vSimnéte si, Ze kdyZ Hume oznacuje vasné jako klidné a nasilné, nemusi tim nutné
nic fikat o sile téchto vasni.

Jiny hlas: Calm and violent refer to the amount of accompanying disorder in the soul.

Hejdanek: Slova klidny a nasilny se tykaji mnoZstvi doprovazejiciho neporadku, ktery pfi nich v dusi
vznika.

Jiny hlas: The existence of a calm passion can sometimes only be established by its effect on action.
Hejdanek: To, Ze tu je néjaka ticha vasen, ta klidna vasen, se nékdy da zjistit jenom tim, jaky vliv ma na
jednani.

Jiny hlas: And it is not inconceivable that in spite of the disruption on one's immediate feelings or
sensations caused by a violent passion, that a calm passion should be present which is strong enough to
overcome the violent passion.

Hejdanek: A lze si predstavit, Ze pres rozruseni bezprostrednich pocitl ¢i pocitkl ¢lovéka, zplisobeného
nasilnou vasni, tu patrné byla pritomna i klidna vasen, ktera byla dostatec¢né silna, aby tu nasilnou vasen
premohla.

Jiny hlas: Hume, however, does not address himself to the question of how people might develop calm
passions founded on some distant view or reflection, which are strong enough to resist those violent or
at least immediately perceptible passions which are founded on momentary appearances.

Hejdanek: Hume se nicméné presto neobraci, nezabyva otazkou, jak by si lidé mohli vyvijet, jak by si lidé
mohli péstovat nebo vytvaret klidné vasné zalozené na vzdaleném pohledu a Uvaze, které by byly
dostatecné silné, aby odolavaly nasilnym nebo viibec okamzité pocititelnym vasnim zaloZzenym na
okamzitém zdani.

Jiny hlas: It seems that one just develops a system of passions, violent and calm, a system which
constitutes what we call character. And part of every such system is a set of responses to the characters
found in other people.

Hejdanek: Zda se, Ze clovék si prosté vyvine jakysi systém vasni, nasilnych i klidnych, systém, ktery tvori
to, ¢emu fikdme charakter. A ¢asti kazdého takového systému je mnoZina odezev k charakterdm, s
kterymi se setkdvame u jinych lidi.

Jiny hlas: There are clearly important issues relating to moral education, moral responsibility, and the
evaluation of moral character, which turn on the question of how the calm passions come to be strong



enough to resist the violent ones.

Hejdanek: Jsou jisté dulezité otazky tykajici se mravni vychovy, mravni odpovédnosti a hodnoceni
mravniho charakteru, které vedou na otazku, jak mohou byt ty klidné vasné dostate¢né posileny, aby
odolavaly tém nasilnym.

Jiny hlas: The next paragraph says we're going to look in the Treatise for that, so I'll skip that. Consider
again the situation where A is an object offering immediate satisfaction and B a possibly complex object
offering satisfaction which can be seen to be greater than that of A, but only from the standpoint of
some distant view or reflection.

Hejdanek: Zase se podivejme na situaci, kde A je objekt, ktery nabizi okamzité uspokojeni, a B je predmét
nabizejici uspokojeni, které a je vidét, Ze to B je vétsi nez A, ale Ize to vidét jen z hlediska néjakého
vzdaleného pohledu a Gvahy.

Jiny hlas: There are two levels where the strength of a passion is represented in this situation.
Hejdanek: Sila vasné je v této situaci reprezentovana na dvou Urovnich.

Jiny hlas: It is represented in the judgment: from equal temporal distances, the strength of my attraction
to B is or would be greater than the strength of my attraction to A.

Hejdanek: Je reprezentovana v soudu, ktery zni: ze stejnych ¢asovych vzdalenosti sila, kterou jsem
pritahovan k B, je vétsi nez sila, kterou jsem pfitahovan k A.

Jiny hlas: That is one level of representation.

Hejdanek: To je jedna Uroven reprezentace.

Jiny hlas: The other is in the actual relative strengths of the passions for A and for B, that of A possibly
being greater because of its greater proximity.

Hejdanek: A druha je ve skutecnych pomérnych silach vasni pro A a B, kde vasen pro A muize byt vétsi,
protoZe je A bliz.

Jiny hlas: We have after all just observed that it does not follow that if a person P represents his or her
passion for B as greater than that for A, judged from equal distances, that P's passion for B has to be
stronger than that for A, given that P is not actually at equal temporal distances from A and from B.
Hejdanek: Ostatné jsme si pravé rekli, ze z toho, Ze osoba P si pfedstavuje své vasné pro B jako vétsi nez
vasné pro A, vidéno ze stejnych ¢asovych vzdalenosti, z toho neplyne, Ze by vasen osoby P pro B také
musela byt silnéjsi neZ pro A, protoZe P ve skutecnosti nikdy neni ve stejnych ¢asovych vzdalenostech od
AaodB.

Jiny hlas: Now the word passion is from Hume's vocabulary, and it labels that which influences a person
to act.

Hejdanek: Slovo vasen je z Humova slovniku a oznacuje to, co ovliviiuje, co plsobi, aby ¢lovék jednal.
Jiny hlas: According to Plato, the mind, the psyche, initiates activity when through memory it perceives
what will correct a state of deprivation in itself or in its body.

Hejdanek: Podle Platéna aktivitu zahajuje mysl, psyché, kdyz skrze pamét si vS§imne, pochopi, ¢im by se
napravil stav zpotvoreni v ni samé nebo v téle.

Jiny hlas: His state of deprivation is painful and pleasure arises as the deprivation is corrected. For
example, we enjoy eating because it corrects the deprivation of food which constitutes the distress of
hunger.

Hejdanek: Ten stav Ujmy je bolestivy a rozkos vznika tim, Ze se ta Gjma napravi. Napfriklad jidlo nas tési,
protoZe opravuje Ujmu jidla, z niZ vznika trapeni hladu.

Jiny hlas: But in Plato's account it is possible for pleasure to arise not only from the correction of the
deprivation, but also from the hope, in the sense of firm expectation, that the deprivation will be
corrected.

Hejdanek: Ale podle Platéna rozkos muze vzniknout nejenom, kdyZ se napravuje néjaka zkazenost, ale
také z nadéje, totiz z pevného ocekavani, Ze ta zkazenost bude opravena.

Jiny hlas: This is what affords people the pleasures of anticipation.



Hejdanek: To je to, co umoznuje lidem, aby se tésili predem.

Jiny hlas: Thus, a distress can to some extent be ameliorated, made better, by the thought that it will end.
The pleasure generated by this thought offsets the distress until whatever will repair or restore the
deprivation is available to be actually enjoyed.

Hejdanek: A tak néjaké souzeni miize byt do jisté miry vylepseno myslenkou na to, Ze skonci, a radost
vznikla touto myslenkou vyvaZuje to souZzeni az do doby, kdy néco tu 4jmu napravi nebo obnovi v
skutecnosti.

Jiny hlas: The intensity of an actual pleasure is a function of the extent of the deprivation which it
corrects and is thus a measure of the intensity of the desire.

Hejdanek: Sila skutecné radosti je funkci rozsahu té Gjmy, kterou napravuje, kterou opravuje, a je tedy
mérou intenzity touhy.

Jiny hlas: I'll skip the next sentence. It would be reasonable to infer that anticipated pleasures function in
the same way, that is, as indications of the influences which incline people to act.

Hejdanek: Je rozumné z toho vyvozovat, Ze predjimané radosti funguji stejnym zptsobem, to jest jako
indikace vliva, které vedou lidi k jednani.

Jiny hlas: If P enjoys expecting A, we may expect P to act so as actually to enjoy A when the opportunity
to do so presents itself.

Hejdanek: Jestlize P se tési na A, miZeme ocekavat, Ze P bude jednat tak, jako kdyby uz to A mél, kdyz se
k tomu naskytne vhodna prileZitost.

Jiny hlas: Those last two paragraphs were so | can translate the first paragraph from Hume into Plato.
That's what's coming now. We can thus translate what was said in the first paragraph of this section into
Plato's terminology.

Hejdanek: Takze to, co jsme fekli v prvni ¢asti tohoto oddilu, mizeme ted prelozit do Platénovy
terminologie.

Jiny hlas: Suppose A is an object affording immediate enjoyment and B a possibly complex object offering
enjoyment which can be seen to be greater than that which A affords, but only if one applies the
techniques of the metrétiké techné.

Hejdanek: Dejme tomu, Ze A je pfedmét nabizejici okamzité potéseni a B predmét nabizejici potéseni
vétsi nez A, ale jenom kdyz se na néj podivame méricskou technikou, to jest z nadhledu.

Jiny hlas: There are two levels where the magnitude of a pleasure or enjoyment is represented in this
situation.

Hejdanek: Velikost rozkose nebo potéseni se v této situaci reprezentuje na dvou Urovnich.

Jiny hlas: It is represented in the judgment from equal temporal distances the pleasure of B is greater
than the pleasure of A.

Hejdanek: Je reprezentovano v soudu, Ze ze stejnych ¢asovych vzdalenosti potéseni z B je vétsi nez
potéseni z A.

Jiny hlas: This is one level of representation.

Hejdanek: To je jedna Uroven reprezentace.

Jiny hlas: The other is the relative enjoyments of A and B in anticipation, that of A possibly being greater
because of its greater proximity.

Hejdanek: Druha jsou pomérna potéseni z A a B v predjimani, kde A muZe byt vétsi, protoze je bliz.

Jiny hlas: We have, after all, just observed that it does not follow that if P represents his or her pleasure in
B as greater than that in A, judged from equal temporal distances, that the pleasure P gets from
anticipating B is greater than the pleasure P gets from anticipating A, given that P is not actually at the
same distance from A as from B.

Hejdanek: Ostatné prave jsme si vsimli, Ze z toho, Ze P si pfedstavuje svoje potéseni v B jako vétsi nez
potéseni v A, vidéno ze stejnych casovych vzdalenosti, tak z toho neplyne, Ze potéseni, které P ziska z
téSeni se na B, je vétsi neZ potéseni, které ziska z téSeni se na A, protoZe P ve skute¢nosti neni ve stejné



casové vzdalenosti od A jako od B.

Jiny hlas: The second of the two levels where we find a representation of P's pleasures figured in J.C.B.
Gosling's attempt to interpret the doctrine of false pleasures.

Hejdanek: Druha z téchto Grovni, kde jsme nasli reprezentaci potéseni osoby P, se vyskytuje v pokusu J. C.
B. Goslinga interpretovat nauku o nespravnych potésenich.

Jiny hlas: Gosling says: If | now anticipate considerable pleasure from a prospective fortune and my
estimate turns out to be an overestimate, then there is a sense in which looking back | may consider the
pleasure | had in the prospect was quite unjustified by the event.

Hejdanek: Kdyz se ted predjima velké potéseni z velkého majetku ve vyhledu a m(j odhad se ukaze byt
prehnany, v jistém smyslu, kdyz se podivam nazpatek, m{zu si Fict, Ze to potéseni, které jsem mél ve
vyhledu, nebylo tou skutec¢nosti potvrzeno.

Jiny hlas: Thus my pleasure in anticipation is held to bear some relation to the outcome, so that if this is a
disappointment, my pleasure seems to have been inappropriate and slightly ridiculous.

Hejdanek: Takze moje potéseni v predjimani prece jenom mélo néjaky vztah k vysledku. Takze kdyzZ ten
vysledek je zklamanim, zda se, Ze mé potéseni bylo nepfimérené a trochu smésné.

Jiny hlas: Thus Socrates says that false pleasures imitate true ones, but somewhat on the absurd side.
Hejdanek: To je jako Sokrates fika, Ze neprava potéseni napodobuiji ta prava, ale trosku na té absurdni
strané.

Jiny hlas: To return to Kenny'’s example, it is not the judgment that the pools winner made, namely, that
he will enjoy drinking 70,000 pounds’ worth of beer, that is the root of the falsity of his anticipatory
pleasure.

Hejdanek: Abychom se vratili k tomu Kennyho prikladu, ne ten soud toho ¢lovéka, ktery vyhral v sazce,
totiz Ze si vypije za 70 000 piva, je kofenem nepravosti jeho predjimané radosti.

Jiny hlas: It is rather the delight which he takes in this thought, which is out of proportion to any delight
he may derive from its realization.

Hejdanek: Naopak, je to potéseni, které mu plsobi tato myslenka a které neni nijak pfimérené potéseni,
které by mu vyplynulo z toho, kdyby tu myslenku uskutecnil.

Jiny hlas: Gosling's discussion of this idea does not extend to relations between pleasures.

Hejdanek: Goslingova diskuse této myslenky nejde az k vztahlim mezi potésenimi.

Jiny hlas: Nor does he apply the idea of anticipated pleasure being out of proportion to the actual
pleasure to the passage 41d to 42c, which he summarizes as dealing with a case of being misled by the
distance of the future pleasure into a false estimate of its size.

Hejdanek: Ani tu myslenku, Ze predjimané potéseni neni pfiméreno skutecnému potéseni, nevztahuje na
pasaz 41d az 42c, kterou shrnuje tim, Ze se tam jedna o pfipad zavedeni nebo poblouznéni diky
vzdalenosti budouciho potéseni, které zplisobuje, Ze jeho velikost je nespravné odhadnuta.

Jiny hlas: But if the idea of pleasure infecting judgment is to be taken at face value, the distance must
actually work not directly on what leads to an estimate of size, but on the pleasure taken in anticipation
of the near and distant objects, and this must in turn distort the estimate of size.

Hejdanek: Ale mame-li myslenku, Ze potéseni ptsobi na soud nebo Ze potéseni zavadi soud, mame-li ji
vzit tak, jak je, ta vzdalenost nesmi plisobit pfimo na to, co odhaduje velikost, ale na to potéseni, které
mame z predjimani blizkych a vzdalenych predmét(, a pak toto musi zkreslit odhad velikosti.

Jiny hlas: Because P is closer to realizing the pleasure of A than to realizing that of B, P finds greater
pleasure in the anticipation of A.

Hejdanek: ProtoZe P je bliz k tomu, aby si dopral potéseni A nez B, P mé vétsi potéseni z téSeni se na A.
Jiny hlas: And wherever choices which affect the chances of realizing A and B present themselves, we can
expect P to be drawn to A more strongly than to B.

Hejdanek: A kdykoliv volby, které ovliviuji pravdépodobnost uskutec¢néni A a B, kdykoliv se objevi
moznost volby, ktera by ovlivnila pravdépodobnost, Ze se uskutecni A a B, mGzeme ocekavat, ze P bude



pritahovan k A silnéji nez k B.

Jiny hlas: This is in spite of any judgment to the effect that B is objectively more pleasurable than A.
Hejdanek: Bez ohledu na soud, Ze B je objektivné, s B je spojeno vétsi potéseni nez s A.

Jiny hlas: The assumption that if P represents the pleasure of B as greater than the pleasure of A, then P
will actually be more attracted to B than to A is what ruins, vitiates, undermines the moral psychology of
the Protagoras.

Hejdanek: Predpoklad, Ze jestlize P si predstavuje potéseni z B jako vétsi nez potéseni z A, Zze potom P
bude skutec¢né také vice pritahovan k B nez k A, je to, co narusuje moralni psychologii Prétagory.

Jiny hlas: In terms of the Philebus, the Protagoras treats the mind as containing only the scribe who
writes down a judgment regarding the size of pleasures future, present and past.

Hejdanek: Vyjadreno pojmy Filéba, Protagoras pojednava o dusi, jako kdyby v ni byl jen ten pisar, ktery
sepisuje ten soud tykajici se velikosti budoucich, pfitomnych a minulych potéseni.

Jiny hlas: And whatever the scribe writes, the mind turns into an instruction which it follows without fail.
Hejdanek: A cokoliv ten pisar napise, duse proméni v povel, kterym se bezchybné ridi.

Jiny hlas: But the model of the mind in the Philebus has a second worker in it.

Hejdanek: Model duse, mysli ve Filébu, jak jsme vidéli, ma v sobé jesté druhého pracovnika, délnika.
Jiny hlas: He is called a graphic artist, and unless he is entirely superfluous, with him must come the
possibility that mind may not follow the instructions which are implicit in what the scribe writes.
Hejdanek: A tomuto se fikd umélec, grafik. A neni-li Gplné zbyteény, musi tim v dusi vznikat, v mysli
vznikat moznost, Ze mysl nebude presné sledovat povely obsaZené v tom, co ten pisar pise.

Jiny hlas: Plato says of the graphic artist that he depicts what the scribe writes, and this depiction is true
if it corresponds to a true judgment, and false if it corresponds to a false judgment.

Hejdanek: Ten grafik popisuje, co pisar napsal, a tento popis je pravdivy, kdyZ odpovida pravdivému
soudu, a nepravdivy, kdyZ odpovida nepravdivému soudu.

Jiny hlas: To correspond to the true judgment that B is objectively more pleasurable than A, B must be
pictured as a greater pleasure than A.

Hejdanek: Ma-li odpovidat pravdivému soudu, Ze B je objektivné vétsi potéseni nez A, B musi byt
zobrazeno jako vétsi potéseni nez A.

Jiny hlas: The most likely departure from truth, on the other hand, would arise if the graphic artist were
to reflect the respective immediate attractions of A and B, so that A was represented as more pleasant
than B.

Hejdanek: Nejpravdépodobnéjsi odchylka od pravdy na druhé strané vznika, kdyz ten grafik zobrazi
pomérné pritazlivosti A a B tak, Zze A bude znazornéno jako vétsi potéseni nez B.

Jiny hlas: If judgment were not doing its proper job, if it took a holiday and did not apply the metretike
techne, it might write in the mind what it saw illustrated by the graphic artist.

Hejdanek: Kdyz nebude-li ted soudnost délat to, co ma, kdyz si udéla svatek a neuplatni metrétiké
techné, mohla by napsat v dusi to, co vidéla vyobrazeno od toho grafika.

Jiny hlas: In this way the relationship between the anticipated pleasures taken in A and B, which falsely
represents the relationship between the sizes of the actual pleasures which these objects afford, would
come to infect the judgments about the relationship between the actual pleasures.

Hejdanek: Timto zplsobem vztah mezi predjimanym potésenim plynoucim z A a z B, ktery nespravné
reprezentuje vztah mezi velikostmi skutecnych potéseni, které tyto predméty poskytuji, by mohl ovlivnit
nebo pokazit soudy o vztazich mezi skute¢nymi potésenimi.

Jiny hlas: If Plato had introduced a graphic artist into his model of the soul as early as the Republic, he
would very likely have seen the artist as capable of doing no more than threatening judgment with this
kind of corruption.

Hejdanek: Kdyby Platén zavedl toho grafika do svého modelu duse uz v Republice, velmi pravdépodobné
by si vs§iml, Ze ten grafik nemuze udélat nic vic nez ohrozovat soudnost takovymhle zkazenim.



Jiny hlas: All graphic artists, all representational artists, are said in the Republic to deal in appearances.
All appearances are regarded as deceptive.

Hejdanek: Vsichni vytvarni umélci, vsichni umeélci, ktefi néco znazornuji, fika se v Republice, se zabyvaji
jen zdanimi. A vSechna zdani se povazuji za klamna.

Jiny hlas: Only true judgment guided by episteme yields truth and a trustworthy guide to action.
Hejdanek: Jenom spravny soud vedeny epistémé, poznanim, poskytuje pravdu a je vérohodnym vidcem
jednani.

Jiny hlas: But Plato of the late period dialogues, those closer to the writing of the Philebus than to that of
the Protagoras or the Republic, shows signs of a new appreciation of the power of representative art.
Hejdanek: Ale pozdéjsi Platénovy dialogy, které jsou bliz k dobé sepsani Filéba nez Protagory anebo
Republiky, ukazuji znamky nového ohodnoceni moznosti zobrazujiciho uméni.

Jiny hlas: In the Sophist, which is a late period dialogue, Plato distinguishes two kinds of image makers:
those who produce likenesses and those who produce appearances.

Hejdanek: V Sofistovi, dialogu z pozdniho obdobi, Platon rozlisuje dva druhy délacl obraz(: jednak ty,
ktefi produkuji podoby, a ty, ktefi produkuji zdani.

Jiny hlas: The second are those who have to take into account the perspective from which their images
will be viewed.

Hejdanek: Tito druzi, to jest ti, ktefi produkuji zdani, musi pocitat s perspektivou, z nizZ se na jejich
obrazky bude pohlizet.

Jiny hlas: A very large statue of a human form viewed from the ground will have to compensate for
foreshortening.

Hejdanek: Hodné velka socha lidského téla vidéna ze zemé bude muset pocitat se zkracovanim
vzdalenosti.

Jiny hlas: Perspektivou, ano.

Like the effect on a chimney pot, a head made to proper proportions will appear from the ground
disproportionately small.

Hejdanek: Podobné jako pfi tom efektu s kominem, hlava ve spravnych proporcich by ze zemé vypadala
neprimérené mala.

Jiny hlas: To compensate for unfavorable viewing positions, the sculptor has to make the actual head on
his statue disproportionately large.

Hejdanek: Aby udélal opravu na nepfiznivé obtizné Ghly pohledu, sochar musi hlavu na so$e udélat ve
skutecnosti neprimérené velkou.

Jiny hlas: The same is said to apply in graphic depiction, zographia, which is what the other worker in the
Philebus is called.

Hejdanek: A totéz, rika se, plati i v zografii, v grafickém popisu.

Jiny hlas: If, as seems likely, the graphic artist in the Philebus deals in appearances, then his task will be to
make distant pleasures appear as they really are, just as the sculptor has to make his statue appear to
have human proportions and not appear to have a shrunken head.

Hejdanek: Je-li to tak, jak se zd4, Ze totiz grafik ve Filebu se zabyva zdanimi, pak jeho Gkolem bude, aby se
vzdalena potéseni jevila tak, jak skutecné jsou, tak jako sochar musi to udélat tak, aby jeho socha
vypadala v lidskych proporcich, aby se nezdalo, Ze ma scvrklou hlavu.

Jiny hlas: The truth of the graphic artist's work is tested by the question: does it make things appear as
they really are?

Hejdanek: Pravdivost dila toho grafika se zkouma otazkou: Ukazuje véci tak, jak skute¢né jsou?

Jiny hlas: So what the imagination must do, if it is to perform its task properly, is to produce images of the
objects of pleasures and pains, objects both near and distant.

--- (1988-10-30 Jim E. Tiles - Platén a Hume o vasni a pravdé (2) [LVH316VA]_Kaz a_cleaned.flac) ---
Hejdanek: A bude imérna skutec¢nym rozpotésenim a bolestem, které tyto predméty poskytnou.



Jiny hlas: The framework of Hume's moral psychology is superior to that found in the Protagoras for
Hume is able to recognize the classic situation of what is known as weakness of will.

Hejdanek: RAmec Humovy moralni psychologie je lepsi nez ten, s kterym se setkdvame v Prétagorovi,
protoze Hume dokaze rozpoznat klasickou situaci toho, cemu fikdme slaba vdle.

Jiny hlas: When P judges that B is more pleasant or attractive than A, and still opts for A, it is because P’s
passion for A is stronger than that for B.

Hejdanek: Pokud P usuzuje, Ze B je vétsi potéseni nez A, a presto se rozhoduje pro A, je to proto, ze jeho
vasen pro A je silnéjsi nez jeho vasen pro B.

Jiny hlas: It is also stronger than any calm determination of the passions founded on a distant view or
reflection, which might incline P to opt for what can be seen to afford more satisfaction only from such a
distant view or reflection.

Hejdanek: Je také silnéjsi nez jakakoliv klidna rozhodnost, klidna ivaha nad vasnémi, zalozena na
vzdaleném pohledu nebo Uvaze, kterd by mohla pfivést P k tomu, aby si zvolil to, co nabizi vétsi
uspokojeni, ale jenom z takového vzdaleného pohledu nebo Gvahy.

Jiny hlas: The Socrates of the Protagoras assumes that one always acts on the basis of such a calm
determination.

Hejdanek: Sokratés v Protagorovi predpoklada, Ze ¢lovék vidycky jedna na zakladé takové klidné Gvahy.
Jiny hlas: Hume, for his part, is not prevented from recognizing the possibility that such a calm
determination of the passions may prevail.

Hejdanek: Co se ty¢e Huma, ten umi uznat moznost, Ze takové klidné rozhodnuti nad vasnémi muze
prevladnout.

Jiny hlas: But he has little to say about how such a calm determination might come to have decisive
influence.

Hejdanek: Ale nema toho moc co fict o tom, jak zpUsobit, jak dosdhnout toho, aby takové klidné
rozvazeni, rozhodnuti mélo rozhoduijici vliv.

Jiny hlas: The framework of the Philebus, if grafted onto Hume’s position, would provide Hume with a
vocabulary for handling this very question.

Hejdanek: Ramec Filéba, kdyby se, grafted, v rostlinach, kdyz date jeden do druhého a nechate ho rist,
jako hrusen na jabloni, jako pfiloZeny na, vloZzeny do Humovy pozice, by Humovi poskytl slovnik pro
zachazeni s pravé touto otazkou a pojednani pravé této otazky.

Jiny hlas: By providing the passions for distant objects with images of those objects, and by turning the
attention away from the immediate data of the senses toward those images, the passions for more
distant objects are fed and strengthened.

Hejdanek: Kdyz se vasnim pro vzdalené predméty poskytnou obrazy téchto predméti a kdyz se
pozornost obrati od bezprostfednich smyslovych dat k témto obraziim, vasen pro vzdalenéjsi objekty se
posili a podpofi.

Jiny hlas: Another metaphor, I'm sorry. But if this graft were to take hold and thrive, it would threaten
some of the native foliage of Hume's position.

Hejdanek: Dalsi metafora, omlouvam se. Ale kdyby tohle vliozeni mélo se uchytit a vyristat dal, thrive je
vyrazet, vyrastat, ohrozilo by to ¢ast prirozeného olisténi Humovy pozice.

Jiny hlas: For the question of the truth of the passions so fed would become unavoidable.

Hejdanek: Nebot otazka pravdivosti vasni takto posilovanych by se ted uz nedala obejit.

Jiny hlas: To yield a choice, decision or action which is based on a distant view or reflection, the
motivating influence operating now would have to correspond in the right way to those events which the
mind tries to judge from its distant view.

Hejdanek: Ma-li motivacni vliv poskytovat volbu, rozhodovani nebo jednani zalozené na vzdaleném
pohledu nebo Gvaze, musela by ta motivace, ktera funguje ted, odpovidat spravné témto udalostem,
které se mysl pokousi posuzovat ve vzdaleném pohledu.



Jiny hlas: This is a correspondence which can obtain or fail to obtain independently of the data of
judgment.

Hejdanek: To je korespondence, ktera, nastane. Je to korespondence, kterd mdze nastat nebo nenastat
nezavisle na datech toho soudu.

Jiny hlas: It can, if judgment is not made carefully and independently, give rise to judgments which are
distorted and hence false.

Hejdanek: Neni-li ten Gsudek udélan peclivé a nezavisle, mize z ného vzejit soud, ktery je zkresleny a
tedy nepravdivy.

Jiny hlas: I'm going to skip the next paragraph and the next one after that to: It is obvious that this
argument does not secure against Hume the whole of Plato’s position.

Hejdanek: Preskoc¢im dalsi odstavec a ten dalsi po ném. Je zfejmé, Ze tato argumentace nehaji celou
Platébnovu pozici proti Humovi.

Jiny hlas: Some measure of the gap remaining is to be found in an observation which Gosling made
about the notion of an anticipatory pleasure which is inappropriate and slightly ridiculous when set
against the actual pleasure.

Hejdanek: Jistou miru té diry, ktera tam zbyva, mGzeme najit v pozorovani... [nesrozumitelné] v
Goslingové poznamce o tom predjimaném potéseni, které je nepfimérené a trochu smésné poméreno
skute¢nym potésenim.

Jiny hlas: Gosling says: | may work myself into a frenzy of delight over some quite small occurrence, and
the judgment that my delight is out of all proportion to its object is a judgment of abnormality against
me.

Hejdanek: Ja se mlzu vypracovat, mGzu se dopracovat do Gplného Silenstvi rozkose nad néjakou celkem
malic¢kosti. A Gsudek, Ze moje potéseni, moje rozkos je zcela nepfimérena svému predmétu, je pro mé
asudek o tom, Ze ja jsem nenormalni. Usudek, 7e moje rozkos je mimo ty proporce, je soudem o
abnormalité mé vlastni osoby.

Jiny hlas: What is a judgment of abnormality against me? Judgment which inflicts abnormality to me?
No, a judgment which is that | am abnormal. A judgment that | am not normal. Yes.

Hejdanek: Soud, ktery mé urcuje, fika, Ze nejsem normalni.

Jiny hlas: But if | am thus abnormal, | may anticipate a certain degree of delight, which is an abnormal
degree, quite correctly. So that my anticipatory pleasure is quite true in Plato's sense.

Hejdanek: Ale jsem-li ja takhle abnormalni, to jest zkresleny, mohu predjimat urcitou miru potéseni,
ktera je abnormalni, celkem spravné. TakZze moje predjimané potéseni je v Platonové smyslu celkem
pravdivé.

Jiny hlas: The abnormal person's pleasure is true, judged only from the distant view which arises from
taking a standpoint on what that person will enjoy which is not temporally conditioned.

Hejdanek: Potéseni abnormalni osoby je pravdivé, posuzovano jen z toho vzdaleného pohledu, ktery
nastava, kdyz zaujmeme stanovisko, na némz si ta osoba to uZije, kterézto stanovisko neni ¢asové
podminéné.

Jiny hlas: There is no doubt that Plato believed that yet more distant views yielding more adequate
conceptions of the proper order of reality were obtainable, and that the truth of one's passions and
anticipatory pleasures should be judged from the most adequate of those views.

Hejdanek: Nemuze byt pochyb, Ze Platon byl presvédcen, Ze jsou dostupné jesté vzdalenéjsi pohledy
poskytujici jesté primérené;jsi pojimani skute¢ného radu véci a Ze pravdivost ¢lovékovych vasni a
predjimanych rozkosi ma byt posuzovana z toho nejpfimérenéjsiho mozného pohledu.

Jiny hlas: From such a view the abnormal (in the sense of the weak, the wicked, the foolish, the vain or
greedy) man's pleasures would be false, and only the good man's pleasures would be true.

Hejdanek: Z takového pohledu by rozko$e abnormalniho, to jest slabého, darebného, posetilého,
marnivého nebo Zadostivého, Zravého ¢lovéka, byly nepravdivé a jen radosti dobrého clovéka by byly



pravdivé.

Jiny hlas: I have offered no argument here in support of this stronger thesis.

Hejdanek: Nepokusil jsem se zde podat zadny argument, ktery by podporoval toto silnéjsi tvrzeni.

Jiny hlas: But the argument which would lead a Humian to dismiss it as nonsense has been significantly
undermined.

Hejdanek: Argument, ktery by humovce primél k tomu, aby to prohlasil okamzité za nesmysl, se tu prece
jen zfetelné podryl, oslabil.

Jiny hlas: No, tak to by se dalo jako ten apel k té intencionalité v té filosofii [nesrozumitelné].

Hejdanek: No, pravé. Problém by tu byl to, jaky je ten vztah mezi tou normou a pravdou. To je tady
uprostred toho textu u té pfednasky. No, jestli se to da shodit jako v tom Humeové textu, jestli to je
urcita paralela, samoziejmé predkladana Uplné jinym zplsobem. Platén mluvi doslova, Ze trpeni tohoto
¢asu nejsou ni¢im proti budouci slavé, tak to je priklad toho [nesrozumitelné] toho overview, toho
nadhledu. Ty to nem(Zes Fict anglicky?

Jiny hlas: I am having trouble with calm passions and violent passions. I've got that far. What the
problem is | can't tell yet.

Thomas was suggesting that there is the problem of nearly appearing passion, positive or negative,
against some distant of maybe greater importance, occurs for example in the preaching of Jesus on the
mountain speech where he says what is now and what will come one day. There is a very similar...

Don't store your treasures on earth...

...don't conserve your treasures on earth. Set your hope in the and so on. Hume is generally trying to
undermine the traditional morality found not only in Greek thought but in Christianity. He is an atheist
and although an honorable man is developing an ethic to supplant the prevailing Christian ethic. And
Plato is to that extent much closer to the Sermon on the Mount and other Christian teachings. Yes.
Hume se snazi podvratit tu tradi¢ni moralku. Je ateista a jisté ten pohled Platén(v je blizsi Horskému
kdzdni nez ten pohled Humuv. Ano.

Most people who teach ethics in British universities are Humeans rather than Platonists.

Vétsina téch, ktefi na britskych univerzitach uci etiku, jsou spis humovci nez platonici.

Znamena to, Ze ta humovska etika se snaZzi obejit bez téch absolutnich ideji, tedy bez téch norem, které
jsou platné a které jsou nepodminéné?

Meaning that Humean ethics tries to come out without those unconditional norms, norms valid
unconditionally?

Yes. Yes. Yes. But the moral psychology is really what underpins it. The question of absolute norms is very
seldom addressed and it's possibly not central to what people reject when they adopt Hume. It's much
more a kind of hedonism which is also present in utilitarianism, in Mill and in Bentham, who are also very
strong in Britain.

Ta otazka definitivné platnych norem mozna nehraje takovou roli v mravni psychologii. Tam je silné&jsi ta
stranka utilitarni, tak jako u Milla a Benthama, ktefi maji v Anglii taky velky vliv.

Meél bych takovou otazku, jestli se da fict, Ze tim padem vlastné u Huma otazka pravdy nehraje Zadnou
velkou roli, protoZe je to vlastné vzdycky spis otazka bud téch vasni nasilnych, néjakych bezprostrednich,
anebo téch vzdalenéjsich, které tfeba mizou mit i néjaky moralni rozmér nebo moralni naboj, ale
viceméné ta otazka pravdy tady nehraje roli?

Hejdanek: Jako v ¢em?

Jiny hlas: Vlastné v jednani.

It can be said that the question of truth doesn't play a much great role in Humean ethics, meaning that in
the realm of ethics there can be no question of truth at all?

I think there is a kind of truth in normative discourse, or there is at least something - it is possible to use
your reason to achieve something.

Je tam jakysi druh pravdy v... nebo rozumis$? Jo, jo. Bez prekladu.



When Hume is rejecting the role of truth, he's also rejecting the possibility of using your reason, of
thinking about the problem. It's just a matter of how you feel. This is the predominant attitude of
ordinary people throughout the West. That when it comes to a question of ethics, it's a matter of how
you feel, it's a matter of commitment. There isn't room to think about your values because the mind - it's
inappropriate for the mind to be exercised in that way. And that argument goes back to Hume. His
general way of tackling the thing will be brought out and thrown against somebody who says you should
think about these things rather than just feel.

Jiny hlas: It seems to me that the dispute of whether Hume's position is undermined or whether the
position of the Humean is undermined or not is a question... it seems to me that it's a matter of
definition whether you say that there is something as a representative quality in the pictures of that
graphic artist if you implant him into Hume. And there of course is some representative quality and it
allows us to speak about truth and false in a sense. But at the same time we must see that it is not truth
or false of the passion itself but of something which is involved, which is something as object of the
passion | think in that metaphor. | see that you don't agree. Go ahead, finish.

Jiny hlas: Ja jsem si chtél ujasnit, jestli ten rozpor, ktery tu nakonec je pfedvadén, neni spis spor slovni
nebo zavisly na definici. TotiZ Ze by ta definice... a Ze pak ta argumentace byla takova, Ze to, co nakonec
bylo pfedvedeno jako reprezentativni kvalita, kterd nAm umoznuje hovofit o pravdivosti ¢i nepravdivosti i
u Huma, tak to neni reprezentativni kvalita té vasné samotné, ale predmétu té vasné. Totiz ta ticha vasen
nebo ta klidna vasen ma za své predmeéty ty obrazy nakreslené grafikem, které mohou byt spravné nebo
Spatné proporcionované, ale neni to ta vasen sama, nybrz ty predméty, které jsou pak eventualné
pravdivé ¢i nepravdivé. Podle mé interpretace, ktera tu vyvstala.

Jiny hlas: Step one. If it's a matter of definition, that isn't mere definition. What definitions we use reflect
the views we take. So because it's a question of definition, it doesn't follow it's not substantive. The next
thing is to summarize my argument. When | talked about the graphic artist, he wasn't just a metaphor.
He isn't Plato, but the content of Plato's metaphor is to say something about the function of your
feelings now, as opposed to any thoughts you may have now.

If | am excited about tomorrow's events, that is independent of any judgment | may make about
tomorrow's events. That excitement goes with pleasure or pain. | may be afraid of tomorrow, | may be
looking forward to tomorrow, and another part of me may be able to judge 'it's not going to be that
much fun' or 'it won't be that awful when you get to it,’ but | still may be afraid, pained, or I still may be
excited, experiencing anticipatory pleasure. This can represent the... both a judgment and the feeling I'm
having now stand as different representations.

This is what Hume overlooks. He overlooks a substantive fact about our psychology. And when | then
choose to say 'this is also a... there is also a sense in which my anticipation now is either true or false,'
that's an important connection to the way | think, the way | reason about my feelings, and the extent to
which my feelings are under rational control. That's the substantive issue: how much your feelings are or
can be under rational control. Hume denies that reason has any control of feeling, and Plato insisted it
does. That's the substantive issue around which the definitions go.

Jiny hlas: Ale ja na to taky nebudu schopen néjak dobre odpovédét. Bod jedna je, Ze i otazka definice je
podstatna otazka, protoZe ty definice, které volime, reflektuji nase postoje. Bod dvé je uz k tomu Humovi.
Ze zacatku to bylo viceméné hlavné opakovani toho, o ¢em jsme hovoili, Ze ten grafik neni pouha
metafora, nybrzZ Ze to je cosi, co odpovida naprosto realné zalezitosti v nasem voleni. TotiZ pravé
néjakému tomu vyli¢eni téch budoucich bolesti nebo téseni se téch spravnych proporci.

A ten problém, ktery je vaZnym problémem a kde vznika skutecné spor, je problém, do jaké miry pravé
ten rozum muZe vstupovat do té hry naseho rozhodovani a redlného jednani. Jak pak skutecné jedname.
A Hume tuhle otazku nechava Gplné stranou nebo popira, Ze by tam ten rozum vstupoval, Platon naopak
tvrdi, Ze tam ten rozum vstupuje, a tohlento je prave ta skute¢né podstatna otazka.

Hejdanek: U Huma pres ty calm passions ani tam neni ten rozum nijak?



Jiny hlas: To je pravé ta otazka, kterd mé zajima, takze ja myslim, Ze se k tomu dostaneme. Go ahead.

| surely agree with what did you say at the end of your speech and still | believe that... there is some
point.

Hejdanek: | think that | did not want to say that there is not difference between Hume and Plato and
what | suggested was not that there is not the difference, but that in my view it is possible to understand
Plato's theory of Philebus as a as more precise or or more refined completation of of Hume's view, but
nothing which necessarily is in conflict with Hume's view. And perhaps | do not see completely in view
not about the role of the reason in which | agree with you, or perhaps perhaps it will need some some
precisation because of the question which was we can pose it for the next, but there is another point. |
agree with you about the role of the reason, but I think that it is not the same with the question whether
the passions are can be true or false. And | think that | do not understand completely if you deny that or
if you claim that Hume would have to accept that the passions can be true or false. And if if so, perhaps
it would be useful if you briefly briefly explain again the argument.

Jiny hlas: Are you worried about what turns on the argument? What follows if | back Hume down?
Hejdanek: Well, no, no, | am not extreme enthusiast...

Jiny hlas: No, no, but what what difference would it make if Hume had to agree that some passions could
be true or false?

Hejdanek: | thought that it is your your aim.

Jiny hlas: Yes, yes, that's my my aim, but | wonder are you asking why do | press this against Hume?
Hejdanek: No, no, this is not problem of some extraneous...

Jiny hlas: No, it's no, this is internal to Hume's position that the argument he gives about the combat of
passion and reason turns exactly on this claim that the passions cannot be true or false, and he defines
reason as the faculty of determining truth and falsehood. So if | persuade him that some passions can be
true or false, | have broken his argument, the only argument | can find for separating reason and passion
so that there can't be any conflict. Once | do that | put back into place the standard moral psychology of
Aristotle and Plato according to which reason is supposed to govern passion. That's what turns on it. Yes.
Now, you still want me to go back over the argument?

Hejdanek: Perhaps | perhaps it might be easier. | still wonder whether you replied the precise question of
mine in the first the first question, the question whether the representative quality of the object of the
passion is or have to be considered as the representative quality of the passion itself.

Jiny hlas: The object of the passion won't have a representative quality that's relevant to anything that
I'm talking about. It is it is the passion, it is the way | feel now, | am arguing, that stands in a relationship
to the way | will feel n days from now. It's the feeling that represents. The object is also part of this
complex psychology, but for the purpose of my argument it is enough that | feel now about something in
the future and that can stand in a correct or in an incorrect relationship to how | will actually feel when
the future comes.

Hejdanek: Yes, surely. But perhaps | overestimated the role of the calm passion which measures
measures the other passions, and | thought that your argument is that that this calm passion in fact
works in the same way as the reason in Plato's moral psychology.

Jiny hlas: Okay. It it does in fact, Hume is acknowledging the facts in that doctrine about calm passions.
But he is not acknowledging them in such a way that he admits he has to back down on the combat of
passion and reason because the calm passion for the distant view or reflection is not reason. It's just
another passion. Another passion which you may or may not have and he's indifferent toward it. He
should admit that the calm passion for a distant view or reflection is the voice of reason, but he doesn't.
Yes. So he, | mean this is characteristic of Hume in several places in the Treatise, not just in the books on
moral filosofie but also in the book on on on causation. He does the same move. He has a strong thesis.
There's no necessity and because there's no necessity there's no rational determination of one event
rather than another. But you can find a passage later where he admits that it is more rational for a



person who's hoisted up in a high cage, more rational for him not to be afraid than to be afraid, that the
fear he feels that he will fall is unreasonable given the strength of the cage that holds him. Now this goes
directly against the doctrine about causation which says there's no rational foundation for cause and
effect.

Jiny hlas: in the moral psychology the same thing. He advances a strong argument, there's no combat
between passion and reason. Later when he's talking about Marcus Brutus and the distant viewer
reflection as he compares his servant and Marcus Brutus, takes back in effect without admitting it, the
strong thesis that he advanced in an earlier book. And my argument is that this is disreputable, this is
cheating. And Plato has insights which if you can pull them out of his metaphor of the two workers, the
scribe and the graphic artist, show the correct picture of moral psychology.

Jiny hlas: Tak ja feknu to, co si pamatuju, protoZe nepamatuju vsechno. Ja jsem tomu Spatné rozumél a ta
otazka tehdy skutecné nebyla na misté, protoZe ta pravdivost a nepravdivost téch vasni u Huma vlastné
nespociva v tom, Ze by pravé to, co se poméruje, byly ty dvé vasné jakozto predméty té poradajici, klidné
vasné, nybrz to, o ¢em se fika, Ze je pravdivé a nepravdivé, jsou ty vasné samotné, ty, které zrovna
pocituji. A nemusi byt viibec pravdivé a nepravdivé jenom jakoZto predméty této poradajici.

V tom spocival mdj omyl a tohle se vyjasnilo.

Jiny hlas: Pak byla otazka, Ze v klidné vasni vlastné vystupuje rozum. Ta klidna se od té nasilné lisi tim, ze
je v ni rozum zvazovani, pomérovani a hodnoceni.

Hejdanek: On fika: ,Ano, to tam vécné je, ale on to nepfipousti.“ A tahle véc se u ného vyskytuje na vice
mistech, Ze on fekne néjakou velmi silnou thési, ktera ¢lovéka bouchne do oci, a potom ji oviem
postupné oslabuje vselijakymi pripustkami. Tak tady tfeba se fekne, Ze rozum nemé Zadny vliv na lidské
jednani, Ze lidské jednani je...

--- (1988-10-30 Jim E. Tiles - Platén a Hume o vasni a pravdé (2) [LVH316VA]_Kaz b_cleaned.flac) ---
Hejdanek: ...this strong thesis and we'll go back.

Jiny hlas: On popira, Ze by ta aplikace té metody pomérovani vyzadovala vidycky néjakého rozumu.
Hejdanek: No, nemluvim o tom, but the whole passion there is included at least some say arithmetic or
some measuring of distance and so on. Hume isn't very strong on the measuring image, but he does say
a distant view or reflection. It is the idea of somehow standing in a position where you can see everything
without...

Jiny hlas: ...in the correct place, yes.

Hejdanek: That's about as far as he goes, but it's very much the same idea that Plato makes the
measurement the idea of seeing it...

Jiny hlas: ...rather than say computing it or coming to it by reasoning.

Hejdanek: Yes, that is very characteristic of Hume's picture of reason, of the whole 17th century's picture
of reason, that it is a viewing. And it's very characteristic of Plato's conception of reasoning that it
involves measurement and computation. And this is part of the distance between the two traditions.

Jiny hlas: On to ted fikal, Ze on to tam v té, Ze ten, ja jsem se ptal, jak je to s tim, Ze v tom chladném, v
tom je obsaZeno prinejmensim néjaké pocitani, néjaké pomérovani. A on Fika, Ze ne, ze Hume tomu Fika
jako nadhled, Ze jeho predstava rozumu je vzdycky, Ze rozum véci vidi. TakZe on ten rozum, ta chladna
vasen je takova, ze z velké vysky to vSechno vidi, ale nic nepoméruje, neuvazuje. Vidi to vcelku. V tom je
ten rozum, v tom vidéni.

U Huma se tam nemluvi, to je druha véc. Jedna véc je, Ze ta chladna vasen to vidi, ale nedéla Zddnou
Gvahu. Ale pak fikal, Ze i pro tu Humovu predstavu rozumu, Ze ta je také takova, Ze spis vidi, kdezto
platonska, viibec v 17. stoleti, Ze ten rozum se chape jako vidéni véci, kdezto u Platona je to spis
uvazovani a pocitani.

Hejdanek: No méreni a pocitani.

It is there, yes. And maybe even paradigms of this idea of say reason viewing things from a self-en-height
or elevation. There are cases when it is so. For example, if you search a way on...



Jiny hlas: ...on a map.

Hejdanek: You are not necessarily doing small steps. You can see the way as through a labyrinth. You can
see it from the advance without much reasoning.

Jiny hlas: Yes.

Uz si nepamatuju presné tenhle preklad, co rikal, ale on fika, Ze tohle je viibec v 17. stoleti, Ze se ten
rozum chape jako to vidéni.

Hejdanek: Is this feature of reason as you said in this 17th century, is characteristic for English
philosophers or do you think it is rather even on continental philosophy?

Jiny hlas: I think you'll find it in Descartes and in the English philosophers after Descartes, Locke and
Berkeley and Hume. Whether you find it in the other names, Spinoza, | think it's in Malebranche, | think in
fact I've heard a passage in Malebranche. Leibniz | don't know well enough. Spinoza | am uncertain
about, | don't know how to interpret a lot of what he says. But certainly the Cartesians and the British
empiricists, this is characteristic of them.

It's also, | mean, the vision idea is also present in Plato, but it's always connected to the idea of
calculating, reasoning, going through steps as well. And it comes to be free of that, | think, in the 17th
century. That's the main difference, rather than it being starkly opposed. Plato also sees that reason has
the ability to see things at a glance, as well as to probe step by step.

TakZe u Platona tahle véc taky se vyskytuje, tahle schopnost rozumu vidét véci na jeden pohled,
nahlédnout, ale Ze je charakteristicka teda u Descarta a u anglickych empiristQ, Locke, Berkeley, Hume, a
Ze snad by to bylo i v Malebranchovi a jinde, ale u Descarta urcité.

Jesté o tom kusu dfiv, Descartes je jako soucast vybirani si z té antické filosofie nebo scholastiky. A dal
kousek z toho textu, Ze se to da Fict, Ze toto je soucast interakce na stfedoveékou scholastiku.

Hejdanek: No tak urcité to je soucasti toho platonského, obnoveného platonismu, platonismu.

Jiny hlas: Mezi stfedovékem a 17. stoletim. Ne, on fika, Ze u Platona tahle véc je taky. On Fika, Ze u
Platona je sice to vidéni taky, ale vidy spojeno taky s témi Gvahami a pocitanim a tak dale.

Hejdanek: A ty moZnosti to jsou synopsis a dianoia, ne? Vlastné se od sebe odlisuji.

Jiny hlas: Ano, ano. Ta jedna je teda ta synopsis...

Hejdanek: ...ta uchopuijici a dianoia je ta kraciva, ten rozbor. Ta je kraciva, ta se vic pfiblizuje k tém
Gvaham.

Jiny hlas: Well, so, and | would like to know, | think it is really valuable to add to Hume's vocabulary, or
our vocabulary, this distinction. And | do not see whether the truth or false of passions which are in
relation to the future, whether this truth or false has something to do with the reason, or if it is... of
course, we discern the truth or false by the reason and this is evident, but | do not see how to involve
the reason in the genesis of, or in making these passions to be present.

That's another argument. | touched on it but in the last section that | skipped over. There is another
conception of truth which I think dominates Plato's thinking. It's not the conception of 'this is true if it
corresponds to something', but that the thing over here can be true in the sense of the genuine thing.
The true reality, it's like 'true love' - this is an expression in English - the real thing. Now this is the kind
of... there's a two-way street which reason has to work. And Hume is always thinking of it being one-way:
is the representation answering to the reality? It is also possible for the reality, what we think of as the
reality, the actual arrangements of your emotions, to answer to some conception of how it should be.
This is also a thing which reason has to determine. In determining that truth, it has to determine what is
a genuine arrangement of passions. This two-way street is where the thing you're asking about enters.
And the mechanism is best explored in Aristotle, which is the mechanism of developing habits. I'll stop
there and I'll pursue if any of that needs pursuing.

Jiny hlas: No, otazka teda je, jestlize uz vidime, Ze v tom, v ¢em Hume vyhovuje v tom, Ze mlze posoudit,
zda ta vasen je pravdivéjsi ¢i méné pravdiva, ale vlastné je tady jina otazka, totiz zda taky ten rozum muze
néjakym zplsobem byt Gcastny na tom vlastnim vzniku té vasné jakozto pravdivé ¢i nepravdivé a na tom



eventualnim opravovani. ProtoZe naposled stejné, i kdyz takhle byste fekl, Ze nékteré ty vasné jsou
pokud by se ten rozum jenom spokoijil s tim, Ze to dodatecné posoudi, ale nebyl schopny néjakym
zpUsobem do toho vstoupit uz pfi tom vzniku téch vasni, tak ta humeovska pozice by vlastné nebyla...
nepravda. Takova ta standardni, ne ta vylepsena, ale ta stara.

Odpovéd je ta, Ze to je tézka otazka, nebo jinak feceno, Ze se tim zabyval v nécem, co bylo preskoceno, a
7e ten cely problém spo¢iva v tom, Ze vztah mezi rozumem a tou né&jakou skute¢nosti je dvoji. Ze to neni
jenom tak, Ze ten rozum prosté zpatky scita a Fika o néjakych predstavach, jestli jsou pravdivé ci
nepravdivé, ale Ze pravdivost je taky néco, co v platonském mysleni a vliibec v feckém mysleni pFislusi
zrovna tak jako n&jakym souddim, tak taky t&m vécem vlastné. Ze tudiz je mozné také z tohoto druhého
pohledu, pri tomto jiném textu o pravdivosti, fikat, Ze urcité...

Hejdanek: Mizu do toho? Ze pro Humea je pravdivost samoziejmé porovnani predstavy a skute¢nosti.
Prosté poloZi se na sebe a souhlasi, nebo nesouhlasi. Ale u Platona m(ize byt jina pravdivost, kde ta
pravdivost je jakoby pravost néceho. V tomhle smyslu pak samoziejmé pravy muze byt vselicos. Pravy
m0zZe byt... to nevyZaduje tu reprezentativni stranku. Ale to je pak jina otazka, to neni k tomuto tématu.
JakoZe jakoby pravost véci, které nejsou znazornénim néceho jiného.

Jiny hlas: No, a Ze vlastné pak je tady ten problém, Ze skute¢né ten rozum muize mit pfedstavu, Ze urcité
jak se da zaridit, aby ta lepsi organizace, ta lepsi souhra téch vasni byla potom na misté, o tom Ze jsou
néjaké ty ¢iny u Aristotela o habitu.

Jiny hlas: Continue... which do you want me to continue on?

Jiny hlas: Is it possible to say perhaps briefly about this Aristotle's conception about influencing your
feelings?

Jiny hlas: Yes. Virtue in Aristotle lies in a mean, and it is a mean in ranges of feeling and of action. So that
a man who doesn't feel right about certain things isn't yet a virtuous man. Now the virtuous mean
reflects the kinds of habits that the man has. So if he finds - typical Aristotle example - courage. If he
feels too much fear, or he feels too little fear, he has to take steps to correct this feeling that he has
about dangerous situations.

Jiny hlas:

there are various ways to correct your feelings, but the feelings in general follow the things you do. So
that if you go through elaborate procedures for making sure you do the right thing, this is how pianists
overcome the fear of performing. They practice a lot, but they don't practice so much that they don't
have some fear when getting on the platform so that their overconfidence trips them up. Actors
similarly. Soldiers, | think, those who are good soldiers, sorry, those who are real soldiers, who want to
do the right thing by their country, will similarly try to train in such a way that they feel the right amount
of fear versus confidence as they go into battle.

Hejdanek:

To je to, k ¢emu on tady dopredu sméruje, k té vychoveé téch citll. Ten postoj je takovy, Ze kdyz nékdo ma
pfilis mnoho nebo prilis malo bazné, coz je chyba, tak pravé treba kdyz je to pianista, tak musi cvicit, aby
nemél bazen z vystoupeni. A kdyz cvici pfilis mnoho, tak zase zapomene na bazen z toho vystoupeni a citi
se pysné. Jde prosté o spravnou miru toho cviceni, aby tu bazern mél tak akorat, kolik se prosté hodi a ma
ji mit, ale ne vic, nez mu je k nému smérovano.

Jiny hlas:

Well, this is true, but perhaps there still is a gap in the explaining because | believe that Hume's
distinction between passion and reason is very sharp and that the reason can decide that some courses
of action will have some results, probably positive, which will improve my passions in a certain way and
so on. This does not mean that | with the reason can without the help of some passion which will lead to
taking the exercising and so on, that it will manage it.



Hume's distinction is drawn in such a way as to prejudice what you call reason and what you call passion.
| don't want to draw the line in that way. But if Hume insists those are his definitions, you can't shake
him. He will or he is. The older conception of reason made it something which motivated. Hume says you
can't treat reason as something which motivates. But Plato's reason, Aristotle's reason motivated. Both
of these men realized that a person all by him or herself can't develop this reason which motivates. This
is why education for both Plato and Aristotle is absolutely crucial. If you haven't been well brought up,
said Aristotle, you have no business in my ethics lectures. And if Plato's guardians weren't well brought
up, they were not going to be the virtuous men that he wanted them to be. That's the best one can do at
this stage. If you aren't going to be able to do it for yourself if you aren't already equipped, you can't just
pull yourself up. And you can't make someone else who hasn't been well brought up motivated to think
about his passions, his feelings, so as to improve them. The only answer is to have a general culture
which sustains these values.

Hejdanek:

Tato otazka byla dana, ale je to opravdu ten rozdil v kultivaci téch passion. Odpovéd je, Ze Aristoteles a
Platén tyto pojmy ve skutecnosti nakonec stejné pouzivali tak, Ze bez podpory téch passion to v rozumu
nejde. To je nakonec to, k cemu se snazime dopracovat, k souladu mezi témi dvéma, které jsou spolu. Ty
passion se musi néjak samy objevit, protoze ani rozum nem(Ze porucit, aby tady byla passion, ktera je
pfimérend k tomu cviceni, ale ta passion k tomu cviéeni tady musi sama néjak pfrijit nebo byt. To je
ovsem to Humeovo pojeti, a o tom tady mluvila, Ze on si to neprebira, a Ze Humeovo pojeti je poruseni
pojeti Aristotela, Ze by k tomu dopracovalo nebo ne. Rozum motivuje, a to dokonce tfeba i vic, nez v ném
je. Tohle je velice dulezité, protoZe rozum se primo vzdélava a motivuje k tém passion, kde ty passion
nakonec vsechno k tomu cviceni pripravuji a tohle déla rozum u ¢lovéka v pripadé, ze k tomu ma
motivovat. Je to cosi natolik silného a ten dliraz byl k tomu dopracovat a vzdélavat se v rozumu v vécech,
které jsou dulezité.

Jiny hlas:

I move that we go with Hume or my passion to go to bed. And it's definitely a violent passion, not at all
calm. Thank you very much.

Oh, thank you for listening and for your translations, both of you. You did very well. | wish | were as
fluent in another language. We Americans and English are very badly brought up with languages. I'll
leave these because someone may want them.



